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PREFACE

IT being now several years since the first part of these volumes was written, the
author craves the pardon of those who put their names down for copies in response
to a prospectus of 1876 which he issued on his intended return to duty in the
East. The work then contemplated was by no means as large or serious an under-
taking as the present, and it fell more easily from the author’s hand as the every-
day thoughts and observations of Indian life on the living faiths around him. But on
retirement from Her Majesty’s service in 1877, it seemed advisible to halt, and read
up further matter for which hitherto there had neither been opportunity in the way of
ancient literature, nor time, from the exigencies of heavy executive and administrative
work. He had long been anxious to take up more thoroughly and systematically the
earliest developments of Western faiths as founded on and closely interlaced with, all
the oldest as well as modern religions of Central and Eastern Asia. Indeed, the strik-
ing parallelisms had always been an engrossing study especially during every visit to
Europe, and had led up gradually to the formation of divers synchronous charts of
all Religions or Faith-ideas, and to various Synoptical tables, such as that contained
in Appendix IV. of Vol. I, besides having entailed a good deal of correspondence in
Indian Journals. The writer fortunately has had not only leisure to study most of
what has been written regarding the ancient ruins, shrines or places sacred in the
religious and legendary histories of Egypt, Western Asia and Europe, but had person-
ally inspected these from the upper Nile to over most part of Syria; portions of Asia
Minor, Turkey, Greece, Italy, Spain, and particularly the Keltic remains of the West;
while of the East and its faith, especially India and its surroundings, he felt able to
speak with the authority and confidence which is begotten by living among the people,
talking several of their languages, and closely studying their faiths, rites and customs
during the third part of a century. It has been urged upon the author that even at the
risk of being thought obtrusive he should here inform his readers of these and some
other little matters of personal history, necessay for them to understand the circum-
stances which have directed his studies and given him a certain confidence in pursuing
them. From these it will he seen that he has enjoyed as favourable opportunities of
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acquiring a practical knowledge of all the faiths of India and its circumjacent
nationalities as of the sects in his own country.

It is now nearly forty years since the author began to study the religions and
languages of India, and he was led to do so in days when the latter was not compul-
sory, from a fervent belief in his own faith, and a sincere desire to save “the lost.”
He approached the vast subject—how vast will be seen in page 290 of Vol. Il.—with
all the usual zeal and no doubt dogmatism, which generally distinguishes those who
are not only entirely ignorant of the old religions they so valiantly attempt to over-
throw, but who know very little even about the foundations of the one they seek to
propagate. Long years of careful study and many well fought encounters with the
able adversaries of current creeds, had however, the usual effect when one determines
to know and accept all truth, come from whatever book, shrine or priest it may. He
found it impossihle to walk like so many of his good comrades, with neither eyes nor
ears for the ancient faiths around him, and truly there is inothing gained by shutting
out facts, truths or comparisons however uncomfortable. Better far to know the real
foundations of every story, doctrine and rite—the root from whence sprang every
emblem, God or divine idea, than to believe implicitly the ancient writings of more
or less interested persons.

The first scenes of the author’s study on entering the Army had been Madras,
Central India, the Dekan, and then the high and holy places of the Western
Ghats of the Bombay Presidency' from whence above 2000 years ago had issued
Budhists and Jains, pushing before them Aryan, and vastly ancient Turanian Nature
worshipers. Afterwards he was called to civil duties on and around the Mysore High-
lands, where he gazed with amazement on the remains perchance of the “River drift”
or “Cave man” and on Druid-like shrines, surpassing far those of his native land.

A somewhat roving and extensive Engineering charge followed, which afforded
ample opportunity for becoming intimately acquainted with all Southern India, and
which necessitated a systematic study of its languages. A close acquaintance was
thus attained with the Aryan, Dravidian, and especially with the ruder non-Aryan
population, their shrines, deities, symbolisms, rites, traditions and legends. But it is
not easy to search out many of the more ancient of these, and to collect or fathom,
when found, the dim pre-historic faith-legends of the non~Aryan and Dravidian of
the jungles. Many of the most sacred shrines, and revered but shrineless spots, lie
far from the busy haunts of Aryan life, on high and all but inaccessible mountains or

' The reader will better understand the following if he will keep before him the Map of India
at end of Vol. Il
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cliffs, beside secret caves or in vales where, by a dark pool, sacred tree or holy well,
there is often only found a solitary pious man, but one mayhap full of the tales and
traditions of a faith which, in his opinion, is passing or has passed away. He who
rests but for a day or two at such Indian shrines, and knows merely Brahmanas and
Purénas, or even Vedas, will hear only of those higher gods. Siva will be the peaked
mountain or dark stream, and Vishnu or Lakshmi the ovicular cliff or mound or deep
gorge; but these places had gods and rites and symbolisms before the earliest deities
of any literature were known, and to such points the careful student must address
himself if he would learn the roots of faiths, and from whom Puranik or Vedik gods
sprang. This requires some experience, much study and time, and the writer looks
back with much pleasure to the many enjoyable holidays he often spent, encamped
beside strange shrines or sacred groves, even when he could not get within them, for many
have laws forbidding “the unclean” to approach. By selecting, however, a suitable time,
and showing a respectful and real interest in the faith and its god-ideas, and having a
practical acquaintance with its literature and the vernacular languages, one can often
acquire much substantial knowledge, as well as hints of an important kind, such as
no writings on Eastern faiths impart. Priests and devotees also readily return visits,
and thus many evenings of friendly talk can be arranged, when all the past and
present faiths of the land can be freely discussed. In these matters there is often an
unspoken meaning, born of trne sympathy, which can only spring from such friendly
intercourse, when this is continued long enough and whilst priests and people are
engaged in the daily round of their religious rites and duties. And this knowledge
will be all the more complete if we know the people administratively and socially.
It will utterly fail if a breath of proselytizing feeling is thought to exist, or even if we
cannnot show that we fully appreciate the pious yearnings of the worshipers.
If we can do this, and what earnest thoughtful man cannot so sympathize with the
longings of his fellows as they pass through their various stnges of civilization? then
we can read as it were between the lines, and find a clue to many divine ideas,
symbolisms, rites and words which no writings have yet made clear; but the problems
must be read backwards as described at page 409, and from tho living Religions—well
and practically grasped—we must try to get at the original inceptions and radical
emblems now separated. from us by a vast mental chasm.

Faiths are linked together by symbolisms and a nomenclature which has proved
all but indestructible as this work will abundantly show, and these the more religions
and advanced thinkers seized from the rudest nature worshipers and used as pious
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devices to render apparent to the multitude, what they longed to discern of the unseen
and the limitless. So early Christians put crosses on the ancient stones, and built
their churches on sites endeared to Pagans by the worship of ages, just as Hindus had
before acted in regard to Budhists, and they to Vedantists, and so on for untold time.
The hallowed associations connected with old names and emblems, rites and féte days,
were always esteemed by reformers as the best means of furthering their schemes—
usually the best interests of their fellows. It was found that the revered name and
symbol best comforted the miserable, gave strength to the ignorant and aided greatly
him who was striving to associate himself with the divine; and this we call "Religion.”
Before leaving Southern India, the writer had. many opportunities of seeing and
studying the faiths and shrines of all the Eastern coast of India from Tamulian
Madras to the northern limits of that ancient Andhra nation now and for a millenium
known only as the Telagu, Telingana or country of the Tri-Lingas. And no region is
more interesting, whether we consider the intense energy of the people so long mani-
fested in colonization, or their very ancient lineage and for northern possessions. It
was Andhras in their ancient Turano-Kusite or Mero-opian stage, who stemmed the
advancement of Sanskrit-Aryans at the northern fortress of Kal-linga; for this (our
Kalinjar) long looked down watchfully upon the new Aryan possessions—once probably
theirs, in the valley of the Jamana or Jumna, which river was also more anciently known
as the Kal-linga—a significant name which the reader haa yet to become familiar with.*
The Andhras would then as now truly merit the Vedik designation® of “Followers of
Sisna-Deva,” the Priapian orLingam God, for they clailned his Triune sway from three
great shrines embracing the whole breadth and half the length of all India. When they
lost control of these shrines they substituted others, and in lieu of Northern and much of
Southern India expended their surplus energies in colonizing trans-oceanik countries.
It was they and theirs who founded the old Talain Taling or Tra-ling Kingdom of
Barma, and who principally pressed their Indian civilization, arts, faiths and symbolims
on Barma, Siam and Kambodia, and, by the help of their Tamil brethren, on all the
Indian Archipelago. To trace their age and probable deeds we must dig even below
those wondrous old temples buried in the primeval forests of Siam, Kambodia, Java,
Bali, &c.,*> and learn how they but followed here in the footstep of those far
L Cf. Wilson’s Vishnu Purana, Hall’s ed., iv. 203. Pliny’s Nat. Hist., vi. 22, and our vol. Il
472-480.

2 Rig Veda, vii. 25, 5; x. 99, 3, on which see Dr. Muir’s Sans. Texts.
% Cf. vol. i. pp. 113-117, and other parts.
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more ancient Turano-Bali or Baal worshippers, who had also left their South Indian and
Ceylonese homes—by no means their cradle—to bear in mythologic times a wondrous
civilization into Celebes and Sunda groups, nay onwards into Oceana and the Amerikas.

War, followed by civil duties, called the writer to this Eastern side of the Indian
Ocean, where, during nearly seven yars, he had ample opportunity of practically
acquainting himself with the purest Budhism that anywhere exists nationally.
Here also he had to study his first Turanian language, the character of which was,
however, found to be in close approximation to that with which he bad been so
familiar in Telingana. All trans-Indian languages have here borrowed, though the
Lingam worshipers had long ago been driven away except from the seaports—
hateful no doubt from their social and. comparatively recent caste pretensions—yet
lower Barma. still markedly showed their ancient influence.

The faith of the great Prophet of Budha—Gaya had long been one, the practices of
which the writer had anxiously desired to study for it crosses the student's path in all
research concerning Hinduism or the Neo-Bradhmanism which it had developed, as well
as that earlier Hermaik and then Vedik Brahmanism from which it had sprung as a
reforming and conquering faith. It seemed a vain hope to thoroughly master Budhism
without a personal acquaintance with it as a living faith and here—throughout
Barma, Siam and their coasts—it was working under numerous and much respected
leaders; perhaps the least worldly of priesthoods, with a fervor and purity far
beyond that manifested by the vastly more numerous Budhists of China and
Japan. The Barmese had indeed looked upon Ceylon as a sort of Myamu, Eden or
Paradise, where was concentrated all that they held lovely and pure in faith—
“a divine gem,” as they said, “in a wicked world;” but being long an appanage
of idolatrous India and then of “white Kalas who neither fear gods nor devils” it
had then (thirty years ago) fallen from its lofty pedestal and the high priests of the
Irawady were learning to themselves and seek for no aid from India beyond
an occasional relic of their Master.

From the straits of Maléka to the northern capital of the Barmese Monarch, and
from the forest-clad shores of Arakan and the hills where dwell the wild dark Khyens,
to over many of the mountains of the red Karen and of the little known Shan tribes,
all of whom are practically Nature and Nat or Fetish worshipers, the writer sought
a knowledge of present and past faiths. Almost every shrine and sacred mountain
spot within or near our own borders was visited, and. priests and people freely dwelt
amongst as in their Khymmga and Ziyats, where the most friendly intercourse
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could be long continued, and all the faiths and legends, past and present, freely
discussed.

A year and more was then spent in Eastern Bengal where, as Superintending
Engineer of a wide circle, extending all round Calcutta and even east to Daka,
throngnout the Sunderbans and downwards towards Orisa—Ilong a sacred land of
Budhists, and now not less so of Hindus—the writer had a prolific field for all
religious and archeological studies.

From Calcutta. he was moved into Northern and Eastern Bengal, where during
a year or two he was able to visit most of the wild hilly retreats of the Sontéllis.
Munda, Kols, etc.—strange and ever-interesting “non-Aryan aborigines,” whom Aryan
and Dravidian have alike pushed aside into almost impregnable fastnesses. Much
will be found in the present and future volumes regarding these old persistent nature
worshipers, as well as the inhabitants of the Tibetan highlands, to the borders of
which, at Darjéling, some 8000 feet high, the author’s charge extended. But
nothing could exceed in interest the whole Gangetic valley around his head-
quarters. The Provinces of Bihar and Banares were the nucleus of the great
Magadhéa Empire, where 300 years B.c. Megasthenes the Greek wrote what enables us
to check the misty chronology of ancient Indian history. Here the archeologist can
study the half-mythical stories of the great cities of Kanoj, Kasi, etc., on his west
and to the eastward seek for Gour and other capitals of early Bengal amid the
swamps and jnngles of the Ganges. But to the student of Religions all around is
classic ground, and a land on which one-third of the human race still look with
affectionate reverence. In the north, by the little lake of Kapila Vasta, not far from
Ayodhya, the holy Capital of Rama and Séta, “the Great Teacher” was born, and from
there he fled as a solitary pious man to give his great lessons to half of Asia. Here
too is the sacred mound and steps of Vaisali, where he had often preached and spent
thoughtful days with his favourite disciple Ananda; and beyond it, to the far north,
may be seen the Devisthan—suitable name for another great stupa—where by Kosia-
nagara he rested from his labors and embraced Nirvana.

Near the southern water-sheds of the great river lie the sacred hills of Rajagriha,
and the forests where, under an ever holy Bodh tree, the pious ascetik had so long
pondered over all the miseries and unsatisfactoriness of life. Here for seven years he
had thought only of past faiths and his own salvation, but from here also he had
roused himself above selfish aims and determined to be “up and doing,” and dedicate
the rest of his life to advance the happiness and best interests of humanity. It was
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from this retreat that he passed into the busy life of the world in Banares; but his
disciples then forsook him and fled. At Nalanda he planted his first woodland colleges,
from which issued teachers who changed the whole face of Indian life, and swept away
an effete faith which had become an oppressive scourge to all ranks and conditions
except the pampered priestly castes. Here too lay the early scenes of that mongrel
Budhism which has in India outlived Sakya Muni’s in the Jainas of Gujerat and Malwa.
But older far than all these may be seen the ancient sites of the: aboriginal Nature Wor-
shipers, as at Deogarh, Parsu-Rama’s mountain, and at no doubt many another, sacred
to more primitive divine-ideas than this Hindu Avatéar and Jaina saint, aye, even more
ancient than Vedik gods, if one had only the necessary knowledge and leisure for
such researches.

From these provinces the author was transferred. to the north-west—*Agra and
Central India,” as the vast and wild districts are called which stretch from the fertile
plains of the Jamtna over all the lands watered by its great tributaries the Chambul,
Sind, etc., which rise amidst the Aravalis and the Vindhyas Here indeed he who
desires to study the most ancient histories, mythologies and faiths, has a wide
and intensely interesting field before him, which would require a volume to give any
clear conception of. To the north, on the Jamuna or mythik Kal-linga, lie all the
scenes of the youthful Krishna’s life, including those of his amorous follies, which
fanciful solo-phalik worshipers have woven around him as their Apollo. Further
north are the fields where in mature life he warred with gods and Titans and all
those Herakleide of ancient India as depicted and immortalized in the great epik
of the Mahabharata. Everywhere also the old Nature faiths are vigorous, though on
tha Jamna usually hidden under a thin disguise of Hinduism; but it has no such
covering southwards amidst the wilds of Central India and Bundelkand. There we
find Druid-like shrines of all kinds; ancient peoples Worshiping stones and divers
other objects symbolical of nature’s fertile agencies, and keeping high festivals similar
to the Phallaphoria of Egypt and of Greece.

After some four years spent in developing Public Works throughout these pro-
vinces, the writer was transferred on similar duty to Rajputana, where the seat of
the Government is on the sacred and beautiful mountain of Abu, the ancient Ara-
Budha. Here Brahman and Budhist had often striven for mastery, and from thence
had many of their Reformers gone forth to redeem India; but now Abu is only the
timeous resort of pious Hindus and Jains and, at certam seasons, of pilgrims who
come to worship at its exquisitely carved aud famous Jaina temples or at very
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sacred sbrines and wild rocky spots where Aryan and non-Aryan, Hindu and
aborigine, alike agree that Maha-Deva still manifests himself to the devout believer.
In spite of Jain and Vishnuite, Siva is “The Lord” of this “Holy mountain,” and
here it was, say some, that he appeared in his earliest androgynous form as the
Ardhanar-Tsvara or half-man and half-woman.*

In Rajputana, that is from near Agra and Delhi to the borders of the Bombay
Presidency, from the dreary sandy dunes of the West to ovcr all the rugged defiles
and plains in and about the Arvalis in the East, the writer found new fields of ever
increasing interest. Throughout the desert oases were shrines like the Amonium in
the Libyan desert, and everywhere a plethora of vastly ancient and holy places
untouched by modern civilization, where the most primitive Nature worship absorbed
the whole life and thoughts of numerous and widely different races. Here. indeed,
the intelligent inquirer could often see the rude base on which many of the
elaborate rites, symbolisms and even doctrines of faiths rest; for here were the
numerous early growths all in active and serious operation. Beside the naked rites
and strong faith of the uncultured non-Aryan stood the refined and gentle worship of
all sects of Jainism, as well as old and neo-Brahmanism, dowu to that recent and
voluptuous form of Hinduism—the degenernate child of Krishnaism—which yet
arrogantly professes to follow the teaching of the pious and pure minded Vallabha-
Charya. Here one could constantly observe the outward, and occasionally much of the
inward life of some impure dens—the shrines of certain leading Gosains or “Maha
Rajas” as these great sensualists are popularly called, and realize by comparison the
innocent simplicity of the ancient faiths of the rudest worshipers of Fertility.

From Westrern India the writer was transferred to Lucknow where, as Chief
Engineer of Oudh—that ancient classic land of Ayodhya—he hod great facilities for a
further detailed study of the earliest Aryan faiths; for in this part of India lie most
of the scenes so beautifully depicted in the stirring religious epiks of the Ramayana
and Mahabharata. Ayodhya has been called “the cradle alike of Hindus. Bhudhists and
Jains.” though it has never forsaken its old love—Nature worship; nay, this seems to
have even spread among the dense masses who throng this “garden of India” to the
extent of nearly 500 per square mile. Yet Ayodhya was Rama’s capital when Greeks
were fighting in the Troika, or say 3000 years ago, and has ever since been esteemed
the “Gate of Heaven and centre of the Earth.” By its waters—"“the Holy Sarju”
sprung from “the tears of love shed by The Supreme” upon its beloved children—

1 Cf. Indexes and PI. xiv. Vol. II. p. 374.
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did Rama, great Vishnu’s seventh incarnated form, pass his youth and later days, for,
on reaching mnnhood, he had to forsake the city “built on the chariot wheel” of his
God, according to the harsh command of his father—the reigning solar monarch.
When he died, though entreated to return, Rama refused, in order that he rnight fulfil
that father’s vow; but after a great war in which the solar arms and faith were
carried to the most southern extremities of Indla, he revisited Ayodhya, and there
ruled, beloved by all men till in a ripe age he descended into the waters of the Sarju,
and was received up into heaven amid the acclamations of celestial hosts and
the tears of his people. By that spot where the waters were cleft apart, is a thrice
holy shrine and sweet shady grove, where the writer sat and listened to the
oft-told tales of the Ramayana, and the many virtues of one confessedly esteemed by
all sects as one of the purest, most just and gentle of prophets. Some 600 years
probably after that event, a higher class of rnind and a greater incarnation of “The
Supreme”—Budha the ninth—began to preach his gospel of loving kindness and
honest work, in the adjoining capital of Sravasti, and there were founded monas-
teries which sent forth light and learning, and cast out mauy corruptions which had
taken place in Rama’s faith.

These volumes will have greatly to do with all the aforesaid matters. Mythologies
especially require much sifting, for they abound in history as well as allegory, though not
usually very obscure to one familliar with the conntry, its people and literature.
Rama with his ploughshare, losing and winning back the immaculate Séta, “the
field furrow” or fields of India, is not very dark, but we must read further, for Indian
poets were fond of two meanings to one tale, and here there is also a religious history
and an esoteric and exooteric god. The Eastern student ought not, however, to expcri-
ence those difficulties wbich seem to so perplex the too practical European. when he
enters upon the study of Eastern religions, and the modes, poetical and mythological,
by which the Indian teaches faith and history. Knowing his adopted land well, the
Eastern does not require recondite volumes to explain “Dionysiak Myths” or “Solar
theories” as the old faiths are now called in the West. He sees these pervading the
tales and epiks of East and West alike, just as Yahvism or Yahu-ism pervades the
Scriptures of Jews or Yahus—that ever familiar and expressive faith-term by which
alone Asia knows the “Yahudean” race. He sees that Hektors, Priams and their fields
of fame are at once mythical and religious, that though not true history they have yet an
historical base, and further, that such sacred epiks are virtually to the mass of the people
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what Vedas and Brahmanas are to the ecclesiastics. Epiks soon assume their true
dimensions when we study them in presence of the people and the living faiths
which have grown out of them. He, of course, who has been cheated into
believing too much, is prone to rush into the opposite extreme, and this is
unfortunately true of some European. acholars whose school-day-dreamland of Troy
and its heroes has been too rudely dissipated by maturer knowledge. They are
then apt to surpass their forrner state of complete credulity by averring that there is not
in all these old writings even a residuum of truth, while the converse might almost be
stated; for there are always elements of genuine history in all the narrativea of
those startling epochs of a race which have thus called forth the true poet or even
fanatical teacher.

It has thus been rightly urged that a national myth has always a natural cause and
IS not a mere invention; that many myths are history not yet developed and, when
ponderous, have some great facts at their base. It was at least by such means that
ancient men taught their fellows, and we must therefore no more despair of finding
and elucidating some true points of history im Indian epiks and other sacred writings
than in Western ones, nor any more dream of casting them aside than we would
the lists of Manetho or the cosmogonies of Hebrews and Kaldeans with all their gods
and heroes of fabulous age and deeds.

Let us be grateful for the quasi histories of Jaktan or Cahtan, Abram, Jacob,
Moses. Samson and Solomon, as well as of Pallas, Heraklés, Arjuna and Krishna,
though we may not at once discover in these legendary accounts any very reliable
history. Nay, let us go further, and admit as portion of the necessary study of man,
all his various ethereal beings or Sky-gods, for theso too were thought to dwell in a
manner among men, though, as a rule, they are kept very distinctly apart from
terrestrial humanity. There is no escaping such more or less spintual verities as Anu,
Hea and Bel, Osiris, Ra and Horus; Brahm, Vishnu and Siva; the Alé-im, Yahué
and Adonis, Zeus and all his hosts; nor yet the feminine and neuter forms of these
rulers of the heavens and the earth.

Let it be our aim then to get below or behind these well defined but not really
primary potentialities, and to grasp the more radical forms and philological roots
which, whether of spiritual or material signifycance, are continually emerging from buried
palaces, slumbering libraries, tombs and tumuli. We hear them in echoes, more or
less strong, and often strangely symbolized as Ba, B’ra, Ra; Zi. Ti, Chi, Dzi, and J&; A,
Ya. An, Ab, Ad, Os, Us, Az, As, Ath, Es, Ish; Ar, Er, Ir, 1. El, Al and Allas of mascu-
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line, feminine, and neuter repute. Some are fully recognised gods, and all are or were
“spirits” or spiritual, with such meanings as “Ghost,” “Life,” “Being,” “Breath,” &c.,
and often of a very humid and unsavory kind, especially when materialized, which
they frequently become, as in Asu-a, the “Breather,” “Life Giver or Patriarch,” of
fiery, solar or phalik form..

Before the “I am,” They were, and it is, indeed, a long passage in the history
of man to advance from As to As-mi (Skt. “I am”), from this “Breather or Giver
of Life,” in such simnple concepts as the El or Alé-im Gods of Gen. i., to “l am
that | am.” Here was an. abstract conception of the ego and of “being,” in lieu of
a simple El-god or the As, Ash, Ath, Asu, Ashr, &c., or those simple fiery creative
ideas, which every race of the old world, but especially in Asia, held to signify
“The Quickener of Nature’s fertile energies.”* Asu, the “Divine Breath,” Asur and
Asha, existed long prior to Asurias; and Asha, said the Baktrian Ashites or Fire wor-
shipers, is that by which the world grows and can alone live—a veritable Es or Ts,
as of Es-ars and Ts-varas—a Logos which oft assumes decidedly carnal attributes.

Many scholars thus begin to see that the roots, however now pronounced or
written, on which philology has built such goodly structures, must be more stringently
analized. They have been up to this time for the most part generally accepted, not
sufficiently and radically investigated. This has now to be done, and especially from reli-
gious and emblematic points of view, where they run as so many names do on religious
lines, and touch on radical symbols and attributes of man’s earliest gods. Strict etymo-
logical foundations may, even in many most important cases, be not available, for roots
referring to divinities necessarily run back to periods before languages had classified,
that is, had philologically developed—beforethe parent tongues which we may call
Turanian had thrown off the Shemitik and Aryan, a comparatively modern matter.

Much new light—not quite unforeseen in the East—has been dawning, promis-
Ing to connect these original concepts with the favorite emblems of primeval man and
the rude scratchings of many lands, including what has been termed the gross
literary forms used in the ancient classics of China,? and some Egyptian and
Hamathite hieroglyphs. None who have made old faiths, archaik Alphabets or
syllabaries, a study, will be surprized at this. As with us a letter or word is only the
sign of an idea, so rude man represented his greatest or divine ideas in letters like to
his favourite and best known emblems.

It is undoubtedly difficult to analize or trace the cause of the root in Aryan,

L Cf. Vol. Il. under Ruach, Vul or Iva and Maruts, as at pp. 58. 66, 88, 575, and elsewhere.
2 cf. vol. Il. p. 533, and Lon. Athen, 2d and 9th Sept., on Yih-King.
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Shemitik, or other tongues, but not more so than to get at the base of faiths and
legends. We must begin by ransacking all such historical or quasi-historical reminis-
cences as can be gleaned regarding those vastly old races, which for lack of a better name
may be termed Turona-Aithiopes, Cushites, Meru-opes, &c. These, upon leaving the
High-Asian cradle become known to us from many sources as Eruthra, Akads, Ads,
Khems, Hamatha, Chams or Hamites, Kheta or Kutus, Kuths or Cushites, &c.; and
for one hundred years back, divers archeologists, historians and philologists, have told
us to look mid-Asian-ways for sach races, if we would know the sources of language,
art and civilization, as well as of worship and its symbolisms in those early Religions
spoken of by some of us too arrogantly as *“ Folk-lore,” “Theories,” or “Systems.” To
the development of these questions much of this work is necessarily devoted, and at
page 548 Vol. Il. will be found, roughly but typographically tabulated the races,
tribes or communities which have to be more especially considered.

It is not in historic times nor near to the days of Vedas or any Bibles that
spinning, weaving, building and mining, nay, nor writing, sprang up, and especially
engraving of consonantal words,' for old as this last art is, it is clearly prior to the
times when religion, especially symbolic faiths, arose, and when men chanted hymns
and prayers to well defined deities—hymns which had been handed down from parent
to child, or priest to neophyte for doubtless thousands of years before being
crystalized on stone or papyri.

We are too prone like ancient Aryans—Greeks and Sankritists—to adopt their
egotism with their literature, ever thinking that what we know most of, reveals or
at least dwarfs all things else, whereas we are still only at the threshold of real know-
ledge in regard to very ancient languages, and Europe has to unlearn much in regard
to faiths. We have too often divorced that which the Gods have joined togther,
and like the old Aryan, resented the fact that the fair Ganga whom he married in
Vedik days had long been the wife of him he opprobriously termed a Daitya, thus
ignoring the great Cusha-Dwipa civilization® which he had stepped into as the
Shemites had done in the case of the Cush or Kuthite Akad, and the Greek in that of
lonians and Dorians.

In all these matters we want more elbow room, and greater elasticity in our rules

! Vowels or breathing sounds the Eastern did not trouble himself with in early days, but he
looked apon a broad & and i, &c. as consonants, and noticed these.

>The Arts, especially building, long preceded Aryans alike in India and the West. See Vol. II.
p. 467, &c., and an able article in the Edinburgh Review of October 1882.
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and lines of inquiry, and. full sympathy with those philologists who speak of language
having “forty distinct mothers,” and given to “plurality rather than unity.” Although
we are not here concerned with philology per se, yet the histories of religions and
mythologies during the written ages, must necessarily be sought for in the leading
words in which deities, rites and doctrines, found expression. The further back we
can trace a word, rite and emblem, the more the primitive idea will appear, and if we
fail to trace it far enough, we may perchance come upon an age which had for-
gotten the primary significations, but which had retained the. emblems and rites
more or less altered, under epithets more or less misleading. The Priest, too, ever
crosses the path of the enquirer by veiling his “mysteries” in strange names and
forms to screen them from public gaze; while fonetik growth and decay have all to be
battled with.

There are, however, certain tolerably recognized facts which the Philologist
who fights the battle of the Roots must bear in mind; as for instance that
Sanskrit and its Indo-congeners were, so far as present evidence goes, unwritten lan-
guages till about the fourth century B.c., so that philological research (not so much
ours as to the Roots of faiths or God-ideas) has at once to encounter all the difficulties
of working amongst an utterly illiterate people, whose pronunciation of words and roots
would be as varied as their provinces, races, tribes and even families. Further, such
feeble light as the Aryan might here possibly give us, is all but extinguished by the roots
descending to us orally for some fourteen hundred or more years, and then, say our most
able scholars. beeoming embodied in a foreign character belonging to a totally different
class of langunges—one of early Phenician or Kutho-Kaldian parentage. This would
indeed appear to lie at the base of all the characters used in every Indo-Aryan and non-
Aryan Indian tongue. If this be so, and we know that Greeks and Latins as well as
Shemites got their characters from Egyptians and Phenicians—those old Bennus or
Beni-Anaks—it is much as if Italian had first been written in Hebrew, and then
gradually appeared to us in Greek—the correct ancient pronunciation of which, by
the way, we. are atill doubtful of. Even the strange radical character of the Indo-
Aryan languages might however have been some sort of base on which to investigate
our “Roots;” but it too has gone! The parent is seen. only in a few scattered. letters
of existing Indian alphabets, say some leading Indian scholars, following on the lines of
Professor Dowson and othen.! Nevertheless, we may be sure that the parental blood
has had the usual effect, and that a pre-Shemitik or Turano-Kuthite element has here

! See an Art. Ind. Antiq., August 1882, by the late lamented Dr. Burnell.
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been imported, just as was the case in Kaldia, when the oonquermg Shemites of the
16th and 17th centuries displaced Turano-Akads, Sumira, &c., whom Diadorus Siculus
aud others rightly inform us were the ancient civilizers of Kaldians.

Thus then, the literature, faith and civilization of Turans formed. the foundation
on which not only Southern Kaldians but Armenian “Khaldis,” Asyrians and even
Baktrian Aryan—sisters of Sanskritists—reared their diverse structures, which makes
our present matter of Aryan roots all the more obscure. We can indeed decipher the
Kaldian letters as written probably 3000 years B.c., but, like the Egypto-Turanian
hieroglyphics which go back about twico as far, we are doubtful bow to pronounce
them, even. when the meaning is clear. So that if we have Aryan roots without
writing, we have Shemitik and Turanian ones without any certain sound!

It becomes us therefore to be very guarded in classifying any roots as purely of
this or that tongue, and doubly so when we are doubtful as to what class an ancient
race belonged. The Egyptian of Grecian days may possibly have been Shemitik like
the later Sabeans of Yemen and Babylonia, but who can, with any certainty, classify the
tongue of the builders of the Pyramids, and therefore of those earliest radical signs and
sounds in which the first worshiper embodied his crude religious ideas or divine
names!® This would be to draw too tightly those clearly laid down lines or laws of
philology which we all acknowledge as undoubtedly putting sharply apart the whole
structure of Aryan and Shemitik language in their well defined formative and written
ages, or in the times immediately preceding these.

In this work where the search is after ancient ideas—the Roots of Faiths—we are
not so hampered. Philology is only one of many aids towarda the unravelling of a
much tangled mass. The arguments and conclusions which these researches point
to have usually a sufficient base, when the same attributes are seen in the most
primitive deities and their radical terms or signs, and though appearing amidst
widely separate peoples, as in the Aryan Dionysos, the Hcbrew Yahué Nisi, and
Asyrian Dian Nisi; in the Akadian Zi or “Spirit,” his Sky God Zi-Anu and the Ti
and Thi-an of the far east, and Zeus of the far west. These similar potentialities are
facts sufficient for our present purposes, whatever may be the ability of the philologist,
building on modern writing ages, to reconcile the lettered changes; not these alone nor
yet sound, but attributes, is what the searcher after faiths haa largely, but by no

LCf. Vol. II. p. 396, and note, that Professor Tisle declines in his late History of Egyptian Reli-
gions to call Egyptians Shemites, following in this respect very many others.
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means altogether, to do with. Spellings and present articulations are too modern for
tbose remote and all but dead “First Causes.”* Etymology is not likely to help us
in recognizing Heraklés in Bala-Rama or Samson; Apollo or Ab-Elo in Krishna,
or a Baal in Elohé, Alué or Yahué, although these last interchanged during early
Hebrew thought and even in our Bible translations. We therefore proceed on other
and divers lines.

It will be shown that Turanian races ruled for untold ages in and around the
aeknowledged cradle of mankind as well as over most of our planet, starting civilisa-
tions, mythologies, faiths and arts, before the national classification of languages, so that
from the central home. would radiate the radical base of most things which we find
at the dawn of histories. This base, geographical and other, is not a point easily
approached, and we must not therefore attempt to throw our philological bonds over
it, and deny that the prominent and ever present ancient nouns or terms by which
those dwellers in high Asian Edens or Merus named their Gods, rites, fétes or divine
ideas, could by any possibility slip into our Aryan or Shemitik speech.

Gods and divine ideas would evolve pari passu with the growth of the human
mind. and this would be very mature and well defined not only before language
differentiated, but when roots were real words—the symbols of things he saw and felt.
This would be a period very distant from that in which abstract ideas were expressed
and inflectional and agglutinating languages arose. The Gods and religious ideas had
to travel, and the deities did so if not in propria persona, at least in proprio simulacro
and over vast continents, carrying with them their rites, fétes and attributes, and the
embodiment of these last, in the architecture of arks and temples.? Only very
gradually did these change to suit the climate and civilization of the worshipers,
and still more slowly wonld names take inflectional and other forms owing to
fonetik growth or decay.

No one who has for years freely spoken the tongues of the different classes,
with Aryan, Turan, Shemite and Dravid (as the writer has done, sometimes for
weeks together never hearing English spoken), but knowa how closely interlaced all
deities and divine ideas are with their names and attributes, and how this is specially
the case amongst illiterate speakers when these are thrown indifferently together in
friendly discussion. We dispute none of the fundamental laws of language as hitherto
ascertained, but find on entering such fresh fields of enquiry that new laws are disclosed

! Largely treated of in Chap. ix., Vol. Il, as at pages 463-470, &c.
% This is illustrated at pages 357-8, Vol. I, and elsewhere.
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which are as yet obscure to us, but which nevertheless all point very clearly to a
remote parent tongue before our present classification was possible. It is on this
account that we constantly see writers fretting under some present philological restric-
tions or passing them silently by as the author of “The Great Dionysiak Myth”
seems frequently to do, especially when he gives us an Asyro-Shemitik base in Dian
Nisi of the tablets for the Aryan Dionysos.

The more prominent and characteristic names of the gods then have travelled
like the gods themselves, where verb, all ordinary nouns and other such general
furniture of languages could not move. In this and other respects the author has
endeavoured to be clear, but the main arguments of his Work—extending over a long
period—might be considerably strengthened by facts which have recently come to
light since some early parts of it were in print. On this account the reader has been
troubled with a lengthy Preface, and inasmuch as the volumes treat to a considerable
extent of pre-historic matter, it is hoped that he will give due weight to the cumula-
tive force of the circumstantial evidence advanced, in support of the conclusions which
are drawn. It will not do to skim over, or merely dip into this work or its indexes
in order to ascertain its views on any particular subjects or words; whoever does so,
is likely to form opinions which a distant context or remote explanation may pro-
bably prove erroneous. The author has been unable to provide against such superficial
reading, because once having taken the trouble to establish certain opinions he has
been compelled merely to assume them in other parts of the work.

It is not given to man to know his own genesis. He cannot sit down before
authentic histories to gather up the requisite facts, nor is he likely to find true
history in the regions of Religions and Theologies. We must therefore cast about
widely, grasping at all sciences, including Philology and its congeners. A good
practical knowledge however of similar living faiths, in all their vagaries, esoterik
and exoterik, is an excellent test of the value of these; without this our philology can
be nothing more than the outcome of atudious theories devoid, or or insufficiently hased
upon facts.

The philological principles of this work will probably be considered. by some to
be heresies as great, though not greater perhaps than the genral views enunciated;
but minorities must wait, though perhaps in this case not so very long, before they
become majorities, and by that time probably another minority will have arisen, and
so truth go forward conguering and to conquer.

The author has never had any other object in view than the advancement of
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truth, and his studiously gathered facts bearing on his subjects from all the. books, rites
or faiths he has ever come across. Of course wc all strive to stand by the traditions of
our fathers, any other course being disturbing in many ways, and oftentimes stormy.
The Searcher after truth eannot however determine his own lines; he may not trifle,
with her, but must follow where she leads, regardless of consequences. The writer
has walked on through the usual phases of faiths, but is equally ready to retrace
his steps whenever his positions are shown to be untenable, and it has ever been his
practice to seek out opponents and invite discussion. Hitherto he has seen no cause
to recede from conclusions formed nearly twenty years ago as to the roots of Faiths,
and all the friends who have carefully considered the whole general subjeet during
the long time they have watched it passing from embryo to maturity have agreed
with him, except perhaps in such details as priority of the faith lines and arrange-
ments, which now that all appear clearly in print, it is easy to see would have
simplified many points, especially to the unsophisticated and purely European reader.
The author can only plead the vastness of the subject and the inability of one person
to do it justice in an ordinary life time. The volumes here published are, indeed only
moiety of those in manuacript, and the prefixed list of books consulted, the more
important of which have heen carefully read and often extensively annotated, will
show under what influences the present work has been matured." The two volumes
do not even reach the “Written Faiths of Man,” and all tribal and national Religions
(from those which are only to be found on tombs, tablets and papyri, to the latest
Bible of the race) had to be carefully investigated and the results generalized, before
these two volumes and chart could be properly constructed, and mature conclusions
formed about the general bases on which all Faiths rest.

The next volume—nearly ready in regard to its matter—is a compendious Poly-
glot Glossary or Dictionary of Religious terms and ideas, with the names of the gods,
divine heros, rites and fétes of all Faiths. It embraces alphabetically almost every
subject which the student of Religions and Mythologies usually seeks to know the
foundation of; and will support and elucidate much which may, from a brief allusion
in the body of the work, appear dark to the general reader. The author found, as all
students must do, that it is necessary for accuracy of thought to write a distinct article
upon each subject before treating of it in the body of the work, and especially so

! The “Chapters to follow” will be seen on a prefixed page, also a list of some 800 volumes as
those principally laid under contribution, not counting Works of mere Reference and all good earnest
periodical literature, which has always been carefully noted.
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before generalizing thereon. And this has been done, the Glossary being thus carried
on pari passu with the studies of each faith. It has been, however, thought advis-
able to put forth these two volumes and chart at once, so that abler writers, and
those who have devoted themselves to special faiths or special aspects of these,
may have here a key which seems sadly wanted by European writers who have
not been able to study Eastern faiths in Eastern words and temples. There are
indeed sufficient difficulties in the way of so large a subject even when we have the
key, and no one is more conscious of this than the author, who, irrespective of the
training, time and diligence required, has had to encounter many obstacles which
stopped or straitened his labors for long periods.

The reader will perhaps notice a. little repetition, but this is generally due to an
endeavor to press arguments home under divers phases and from different sources, and
because, as Mr. Herbert Spencer reminds us, “it is only by varied iteration that alien
conceptions can be forced upon reluctant minds;” and, alas! not even then, thinks
Professor Max Miiller. He says the older he grows “the more he feels convinced that
uothing vexes people so much and hardens them in their unbelief and in their dogged
resistance to reforms, as undeniable facts and unanswerable arguments.” “Repeat”
he continues, “the same thing over and over again, undismayed by indifference,
ridicule and contempt, and all the other weapons which the lazy world knows so well
how to employ against those who venture to disturb its peace.” * And having done
all! what then? Can neither facts nor arguments convince? “No” says the Pro-
fessor “Reforms are carried by time! and wbat generally prevails in the end are not
logical deductions but some haphazard and frequently irrational movements.”

Let us hope, however, that these remarks only apply to “the lazy world,” none
of whom, it is to be feared, will take up these volumes, but in this case as Erasmus
wrote, “bark at us all the more furiously.” The world is seeking some stable
equilibrium amidst a seething sea of mental unrest, but this is unobtainable till we
have a sound vessel and clear sailing chart. It is in vain we attempt to sail this ocean in
the old coasters of a by-gone age, or try to shut out from eye and ear the ever surging
billows which now everywhere with noisy clamor seek to engulf the old craft. The
teachers we have hitherto trusted did their best, and perhaps honestly, but they knew
not the literature, faiths and sciences with which we are now familiar, and imagined
in their ignorance that all save their own little world was full of evil men and things.
They knew no “Sacred Books of the East” or West, yet boldly adventured upon the

! Selected Essays, I. 253, Ed. 1881.
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histories of all peoples and all Faiths! and hence Religious history is grossly inaccu-
rate, and for the most part avowedly biased in favor of tha writer's own little land
and faith, though the latter was probably a mere geographical accident. This was
of course much truer a dozen years ago when the author first felt the necessity of
writing upon the roots of the oldest living faiths. Professor Max. Miller in 1868
doubted whether the time had then come for a scientific consideration of Religions.
and indeed, until lately the requisite knowledge has not existed for writing
Religious history, since it is necessary to know many Faiths accurately and prac-
tically before we can even know our own aright, that is, the sources and develop~
ments of its doctrines, practices and symbolisms. These have known no beginning
however deeply the religious archeologist has dug, and will know no finality. They
are the eternal offspring of heaven and earth, though mostly of the earth, earthy.*

The Religious historian is even more heavily weighted than the philologist for he
can write a tolerable analysis of our English tongue if he knows four or five Aryan
languages. The writer upon faiths however, or even one Aryan religion, should not
only have an accurate and detailed knowledge of all the faiths of Aryans, Turans,
Dravidians, and Shemites, but must unlearn much of that one-sided teaching of
his youth, though it clings to the heart with many fond memories of the past. He
must search everywhere for the. good and true, no less than for evil things, in the
written and unwritten, in the theories as well as the practices of every faith, and mete
out deserved praise or blame with impartial haad. Much that many sects hold
sacred but would gladly hide from the keen cold eye of Reason and from all
critical unbelievers, must be dragged into the light of day and fearlessly ex-
posed, and every doctrine and truth be argued out to its legitimate conclusions—
a task often difficult, painful or disturbing.

If this however be an author’s position, it is not less the proper attitude of every
honest truth-seeking reader; he too must put aside for the time national and religious
bias, and school himself to view all calmly and dispassionately, bearing as he best can
the rude thrusts of such an educating process.

It is said that after forty, all persons resist new convictions. If so the writer’s diffi-
culties are here considerable; but there are fortunately many exceptions to this rule as
we see in the case of good Bishop Beveridge,? who argued with himself, that “there
never was any religion so diabolical, but was preferred before all other religions by them

1 Such matters will be found treated of in Vol. 1., pp. 322, 409, &c., and Vol. Il. p. 507. &c.
2 Private Thoughts on Religion. P. I., Art. 2.
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that profess it,” and that seeing “how natural it is for all to have an over-bearing opinion
and esteem for that particular religion. they are born and brought up in,” he resolves
“to be more jealous and suspicious” of his own “in order that he may make diligent
and impartial enquiry into all,” He “will look upon himself,” he continues, “as one
not at all interested in any particular religion”—a noble faith and trust in the power
of truth, and the only attitude the reader and writer of this work can profitably
assume. Let us free ourselves from that common and real infidelity which fears and
distrusts truth, nay, which even calls its honest pursuit “a dangerous and evil thing.”
Religion is not like Politics, a system of compromize. We should rather dread
belonging to any church, because this necessarily confines our views and makes
us content with the modicum of truth it may have grasped. It is certain at least to
find us partizans when any doctrine or rite held sacred by our sect is attacked.
To have breadth of view in religious matters, one must take a neutral standpoint,
and be a patient waiter upon truth, welcoming rather than repelling new ideas
and all enquirers and reformers. The study of other faiths must ever tend to
purify our own, and lead us to treat with deference and respect all the pious and
earnest thoughts which have. helped men to realize in some degree the grent Ideal of
power, goodness and truth.

It is not enough to know well and write incisively upon religions. We must
sympathize with the highest and holiest feelings they inculcate, and no less with the
uncultured thought of him who bows before a mystic stone or bedizened altar, than
with those who in lowliness of mind torture their bodies and souls to find favor in
the sight of their God; with men to whom the world is as nothing; who thrust aside
with loathing its pomps and vanities, beauties and joys, and even proclaim all ex-
cellence of mind and heart to be but filthy rags in comparison with that holy ecatasy
they experience in their believed communion with the Supreme. Let us not forget
that now as in ancient times, there are millions who still feel that though flesh and
heart faint and fail, He is the strength of their heart and continual joy; that there are
tens of thousands of revered and solitary ones, who in filth and nakedness, sit within
lone mountain caves or temple cells, striving in death-like silence to still every earthly
emotion that they may perchance hear but one word or sound from Him whom they
call the Father of Spirits. Most of us can fully sympathize with that cultured piety
which, though it rejects all that Europe holds sacred, can yet express itself in hymns
like that sung by Firdusi eight hundred and fifty years ago: “The height and the

depth of the whole world have their centre in Thee, O my God! | do not know Thee
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who thou art, but | know that thou art what thou alone canst be.” These words
like many other devout ones of poet and pietest will not bear scientific analysis, but
in our childhood we seek not for hard facts like the man of science; mystic sayings
and burning words sufficed to make the infant race fall down and worship.

In addition, however, to a free spirit. it is hoped the reader will have sufficient dili-
gence to read these volumes through and at lenst suspend his judgment until he has
done so. The task is heavy, but the subject is entrancing, and to inspire the reader
with the apirit it deserves, Professor Max Muller’s stirring words in relation to the
Vedas' (which is but a small branch of our subject) may be quoted with advantagc.

“[These matters are important] not only to the student of oriental languages, but to every student
of history, religion, or philosophy; to every man who has once felt the charm of tracing that mighty
stream of human thought on which we ourselves are floating onwards, back to its distant mountain-
sources; to every one who has a heart for whatever has once filled the hearts of millions of human
beings with their noblest hopes, and fears, and aspirations;—to every student of mankind in the fullest
sense of that full and weighty word. Whoever claims that noble title must not forget, whether he
examines the highest achievements of mankind in our own age, or the miserable failures of former ages,
what man is, and in whose image and after whose likeness man was made. Whether listening to the
shrieks of the Shaman sorcerers of Tatary, or to the odes of Pindar, or to the sacred songs of Paul
Gerhard: whether looking at the pagodas of China, or the Parthenon of Athens, or the cathedral of
Cologne: whether reading the sacred books of the Buddhists, of the Jews, or of those who worship God
in spirit and in truth, we ought to be able to say, like the Emperor Maximilian, ‘Homo sum, humani
nihil a me alienum puto,” or, translating his words somewhat freely, ‘I am a man, nothing pertaining to
man | deem foreign to myself.” Yes, we must learn to read in the history of the whole human race
something of our own history; and as in looking back on the story of our own life, we all dwell with
a peculiar delight on the earliest chapters of our childhood, and try to find there the key to many of
the riddles of our later life, it is but natural that the historian, too, should ponder with most intense
interest over few relics have been preserved to him of the childhood of the human race.”

The more we study each faith, its adherents, and the circumstances of their livcs,
the more we see the good the faith has wrought, and how hard it would have been
to have done without it; for however foolish and contradictory in its theories, and even
cruel or immoral in its practices, the rudest faith has yet satisfied that void and long-
ing in the emotional part of uncultured men, and in doing so, comforted, strengthened,
and elevated the race, and not until another void takes place can a new faith, however
so much better, supplant the old one, and then only very gradually. If we have to
sorrow over the undoubtedly dire effects which many Religions have produced—and
every superstition brings untold evils in its train—we have also much for which we
can be thankful. If Faiths have in their bigotry for ever destroyed the literary toil of

! Chips 1. 3, ed. 1868.
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millions, and too often given us only ephemeral theologies in exchange, yet even Vedas
proclaim to us that architecture sprang at their command, and science came forth to
do their bidding. Geodosy and geometry arose from the pious necessities of temples
and altar decorations; and rites and sacrifices—disdaining the twistings and turn-
ings of “medicine men” and astrologers—called forth astronomers, and mapped the
heavens. If Religion strangled a too aggressive Hypatia, and hindered or corrupted
all literature and science for a time, burning and scattering its treasure, she was
still the great nursing mother of much that was holy, pure and good; if she hid
away in turbulent times the white tooth of a Budha, a black stone emblem of a
god or crude records of her deities, a bit of “the true Cross” or other relics of her
saints or nobler sons, she also preserved Bibles, Vedas and Tripitakas, epiks and
histories, and all that she justly esteemed precious ro her own life in mythologies and
theologies. Like Kronos and Agni she doubtless sought to devour the children she
had cherished, but only when in their might they threatened to drive her from the
throne to which they had exalted her. Let us however gratefully remember her as
the energetic nurse of a beneficent offspring.

It is not for us then to seek to blot out the past, nor yet to rashly destroy
any of the faiths of earth. These are mostly the emotional expressions of the heart,
and not very amenable to reason nor indeed to any direct attack. They can never
be rudely or abruptly disturbed with real and durable advantage. The change must
be gentle and educational, as by the opening up of new channels of thought suitable
to the age and eivilization of each people, group or person, for knowledge is that
whieh is built up slowly and severely on facts, not on dreams or a priori assumptions
of what was or should be here or hereafter. True knowledgr can only be attained by
the painstaking process of education, and until this is well advanced among men, and
on a scientific basis, the poet, emotionalist, ritualist or salvationist, must still control
the multitude.

In this work the facts or events of faiths have been inductively massed together,
digested and classified so as to arrive at what the Platonist called his Universals, and
with a certain result best seen in the Chart by the flow of the streams of ideas or faith
lines which, though diverging, are rarely lost in the historic advance of civilizations
noted in the side columns. But there may also be observed from this synchronizing
of the histories of faiths, a remarkable tidal wave of intensity, which seems to acutely
affect the race physically and mentally, with considerahle regularity every six

hundred or six hundred and fifty years, reminding us of the Sothik and other cycles
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but especially of the mystical Pheenix or Solar Eras of Egypt and the East. The
ebb and flow of this tide is shown on the Chart by light broad bands embracing a
width of one hundred years. From this it will be soon that we are now in the midst of
one which has witnessed the denationalizing of Buddhism in the far East after a reign
of some eighteen hundred years, and which threatens Christianity in the same way
after a duration of less than a thousand years in Central and Northem Europe.

It is hoped that the classification and arrangement here made of old. beliefs,
ideas and symboisms, will enable the religious student to enter with more assur-
ance upon new fields of research without being any longer pulled up or having
lamely to halt at the threshold of temples, unable to assign their right place to the
gods and myths which continually cross his path.

The Chart has, it is believed, been made suitable for general use in all schools
where classics are taught. It is neither orthodox nor heterodox, but as far as
possible simply historical, though showing most of the usually accepted legends and
legendary characters referred to in our ordinary histories.

Unfortunately it has proved impossible to similarly write these volumes. They
are for the student and searcher after the Roots of Faiths, and may perhaps be thought
in certain parts to come, as it were, under the category of medical works, treating of
the radical diseases of early and many existing religions. They deal necessarily with
those ideas and figures which the rude man first too grossly symbolized and worshiped;
for he prayed like us all for those objects he had most at heart; and these are still not
far from the real worship of the world. He besought “the Great Father,” “Creator”
aud “Fertilizer” to bestow upon him and his, all worldly prosperity. which with the
ancient, meant simply fertility in his house and fields, flocka and herds.

All the sacred writings of mankind, and more especially the Christian Bible,
abound with matter quite unfit for the general render, and such is often need-
lessly prurient and immodest having no direct relation to worship or religion, with
which alone the present volumes are concerned. Here are only to be found bona
fide worships, not indecencies in lives or histories, but the fervid religion of earnest
and pious men and women. Nevertheless unavoidable allusions have frequently to
be made to sensuous but popular God-ideas which every student of religions must
well consider. As a very learned author lately wrote,* “We have been obliged to go
back to an. epoch in which idealism was still in the cradle, while physical life was in

! The Zoology of Mythology. By Angelo de Gubernatis, Professor of Sanskrit, etc., in the University
of Florence.
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all its plenitude of vigor, when images were taken in preference for the things of a
more sensible nature, and which made a deeper and more abiding impression.”

It is still necessary to tell the world some of these truths, and to remind it that
Religion at its base is the product of imagination working on early man’s wants and
fears, and that it is in no sense supernatural nor the result of any preconceived
and deliberate thought or desire to work out a system of morals. It arose in each
case form what appeared to be the pressing needs of the day or season on the man
or his tribe. The codification and expansion of Faiths would then be merely the slow
outcome of the cogitation and teachings of reflective minds, working usually with a
refining tendency on the aforesaid primitive Nature-worship, and in elucidation
of its ideas, symbolisms and legends. Early rude worshipers could not grasp
abstractions nor follow sermons even if they had been preached, and certainly not
recondite discourses on what the West designates “Solar and other theories.” These
were the outcome. of a far later, purifying and spiritualizing period of man’s life, and
were not such as the multitude could readily understand. This accounts for the
common remark that “it is astonishing how little the actual conduct of a people is
affected by their so-called national faith; that ancient Greece and Rome will bear
comparison with the present, and that Banares has as large a percentage of good men
and woman as London.”

A word now as to Orthography. When the first proofs of parts of this work
were struck off in India, several years ago, the spelling of foreign words was in a
transition stage, and the popular English system was adopted. Varuna was Varoona,
because the u and a are used indifferently in English, and here deviation seemed
unnecessary as the reader could thus correctly pronounce such words us Vishnu and
Rudra. Diacritical mark and diphthongs were avoided, but as the work progressed
and began to deal with a great variety of tongues, it became necessary to adopt some
such system as that now authoratatively laid down by the Government of India; and
these changes were radical in regard to all words not too firmly fixed in the popular
mind, voice and eye, and where the pronunciation was sufficiently correct.

Of course it is impossible to accommodate thirty-eight distinct English sounds
to our twenty-six letters; how much more so, some fifty sounds, if one would rightly pro-
nounce the words dealt with in such a polyglotal work as this. At the same time,
spelling reformers were everywhere making their voices heard, and Oxford may be said
to have theoretically sided with them in 1876, when Professor Max Muiller wrote his

celebrated article in the April Fortnightly, declaring against the supposed sacredness
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or etymological use of our present hap-hazard system. The Philological Society of
London and many abroad have definitely committed themselves to lines of improve-
ment, and more action would have followed but for the too radical changes which
the more earnest spelling reformers advocated. Moderate men desired that we should
advance only a little quicker and more regularly than in the past, for it appears that the
progress has been such that the 1st Chapter of Genesis, as written one hundred years
ago, has one hundred and twenty mistakes according to the present orthography. It
seemed sufficient that sound and simplicity should lead to a general shortening of
words, as by avoidance of double letters and all or most unsounded ones; also that
when moderately correct sound could be assured, the spelling should revert to the
most ancient language in which the word or root appeared. Thus, that in Europe we
should pass over the Latin c, s, &c., where they had substituted thcse for the Greek «,
o, &c., and .refuse a soft ch for a x or 4. and a ck where k was sufficient. At the same
time it was felt imperative above all things that no changes should be made in a
work of this sufficiently difficult kind which would draw off the reader’s attention
from the subject in hand, or even distract his eye or ear; whilst as one ever a warm
advocate of spelling reform, the author felt bound to aid, however slightly, in what he
hopes will yet be one of the greatest revolutions of the next generation—a gradual but
general reformation of all the orthographies of Europe. He has no desire, however,
to bury his own hooks and all the literature of the past which a too radical change in
the forms of letters would infallibly do, were the rising genemtion to be exclusively
or genernally instructed in a system of fonetiks, or were our words even altered to the
orthography of a Chaucer.

We can best aid substantial reform by quickening natural laws as in encourag-
ing fonetik growth and decay where these simplify orthography, and by writing all
infrequent words according to the accepted principles of the moderate reformers. Of
course our Brahman friend is horrified when he hears or reads of Maina a month,
for his Mahina, and would even prefer another h or n, but India now practically
refuses to recognize the three syllables and calls their use pedantry.

In work a very slight endeavour has latterly been made to move in the direction
of the London Philological Code of “General Principles,” but with too little effoct
owing largely to the persistency of friendly reviewers and our printers who have not
only often ruthlessly swept out the improved spelling, but seemed to rebel against the
different modes in which we on principle often spell the same names of gods and

heros; the object being to accustom the enquirer into old faiths to recognize the same
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person under diverse orthographies. On this principle also, so that the unsophisticated
be not confused, a Vaishnava is here usually called a Vishnu-ite, and Saivaism, Sivaism
and the followers of Solar Shams, Sh-m or Shem, Shemites, and not Semites.

A volume might be written on the use and abuse of aspirates, which it is agreed
are “one thing in Sanskrit, another in Greek, a third in Latin, and a fourth in Teu-
tonic.” The h is a necessity or fashionable addition in some districts but is scorned
in others. We tread gently upon Herbs, Hostlers, and Honorables, and in searching
after roots do well to look indifferently on t and th, p and ph, k and kh, g and gh,
d and dh, j and dj, &c., &c. These sounds and many others, require special and
cautious handling, for what one locality favors, another denounces, and the literate and
illiterate are here usually at war. If we would find out roots, words and mythological
matters, we must probe most deeply on the side of age and. custom, and call present
meanings and etymology severely in question. The learned, be they Rabis or gram-
marians, intentionally or otherwise harden and alter old forms to suit euphony or their
own laws and ideas, and lose sight of or take little account of the old fashioned rustic
notions, fears and symbolisms which the words anciently embodied. They scorn the
indifference of the illiterate as to quantity and long and short vowels, and lay the
greatest possible stress upon these, even when working in dead languages, the original
sound of which they confess to have more or less lost. Throughout Asia, as in England
and Scotland, we find people only separated from each other by a stream or mountain
range, who would call thr English where and dare, whar and dar, just as the Turk
makes the Persian and Arabik Adit into Adeet, @ into ou, and freely doubles con-
sonants. So Dravids do not respect the Sanskrit @ and freely alter the severe rules
of its northern grammarians to their own ideas of euphony or propriety

There is nothing gained by continuing, like Irish Kelts, to write adh and pro-
nounce it 0o, or as Scotch Kelts do av or agh, and why should we follow them in writ--
ing ao when they say they mean ai or ee? We are tired of such “a blessing” as
beannughadh, although told to roll all the last syllables into oo, and have no time to
manufacture syllabaries or rolls of letters for every drawl which shepherds and country
folk all over the world address to one another. Let us rather educate them than deform
spelling, and prevent them rolling their words about by giving them and all old races a
correct and sufficient character and orthography for properly pronounced words. Among
the immense educational benefits which missionaries have confened upon the world,
perhaps the most conspicuous and lasting have been their efforts in this direction.

They have often bestowed on rude old tribes not only a character but a literature



Preface. XXXIX

which has improved and educated them, and all the more because they have only given
them sufficient symbols for proper pronunciations, teaching them, as English school-
masters do our own youths, not to call “coming” “Koomen,”
sing out their words as the unedueate.d do on the hill sides.

For some years back scholars have very properly spelt Greek names as Greeks
spelt them, but we have not yet gone far enough, as in rejecting the Latin y—our
I, e, ai or wai, where the. Greek put his v or upsilon, which no doubt at times
came near to the y of Latin days. The u is, however, too much connected with
important mythological matters and is too much like a consonant in ancient tongues
to be so set aside. Thus we almost lose sight of the ancient Phenician Fire-god
of Western Asia—Pur, Pru or Phru, in his ever sacred Puratheia or Pry-taneum,
that Agastan or holy hearth of every Eastern race. Even a Presbuter or Pres-
buteros is clearer than a Presbyter, and Skuths and Kushites than Scyths, Cuthites
or Cythites.

With Easterns, the real vowels were originally mere breathings, which they did
not trouble themselves much about. When these therefore appear in diacritieal,
Masoretik or other pointings, as in Hebrew, Arabik, Persian, &c., it has been thought
best to avoid them, for, as Sir William Drummond wrote, “they arc impertinent
impositions” by which scribes and pedants of comparatively modem times have tried
to force upon us their own local or favourite pronunciation. Nothing has done
more to prevent the public seeing the old idea, particularly when instead of these
mere markings Western Aryans slipped in bona fide letters when transcribing the
words into Aryan languages.

Of course vowel markings promoted uniformity of pronunciation, and are specially
favored by Westerns when learning Eastern. tongues, and vicc versa, but it has been
questioned whether languages like religions would not have got on better without
tying down the young to Creeds and Articles—grammars and lexicons. Here at least
both must be somewhat in abeyance whilst mora ancient matters are being
Investigated.

Parkhurst and leamed Jews have wisely excluded the Hebrew pointings and
given us general rules for guidance, which, however, no Eastern scholars require,
knowing that where vowels or symbols exist in a language, as for a, e, i, 0, u, &c., he
has no right to interpose such sounds but only a breathing a or ¢. Especially must
this be the rule where the objeet is to find the earliest pronunciations at or before the

own” “a-w-n” or

great writing era of the sixth and seventh centuries B.c. Any other rule leads to all
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the confusion and diverse spellings we notice in so many words, as in Elohim for
Aléim,Jehovah for Y hué, Mecca for M a k a, Muhommed, &c., for M h m d, until
Arabik has become one of the most distracting of languages. The evil is far reaching,
for it veils or protects, as indeed was often intended, various old deities from
invidious comparisons.

Elohim seems to cut off all possible connection with Allah, Ilios, &c., and by
doubling the d in Budha, for the sage of Buda Gaya, we get still further from the
old Nature God of India, the Bud or Bod.! The Aryan had already elevated him by
an h when his attributes rose to be ethereal in the Mercury of the heavens, and
another d has been deemed necessary m the West, when he became “Wisdom,”
moral and spiritual. Yet we must here remember that the base lies in Toth the
Pillar-God, who also became “Wisdom and Learning.”

It is, of course, necessary in instituting comparisons between words in different
languages, and especially in different classes of tongues, to seek for the very oldest
forms and sounds, and know how to reach them, that is, to remember the laws—so
familiar to every speaker of different Eastern tongues-which govern all ordinary
interchange. For instance, the Chinaman has difficulties with a B and dh, and calls
Budh or Badh, Foh or Fo, and Di or De(us), Ti or Thi; the Indian prefaces a vowel
to our English word stew, calling it ést(, the Barman makes the s, into t or th, and dis-
likes r’s, saying Byma, lydwadt and Yakain, where the Bengali says Barma, Irawady
and Arakan, and the half-caste (dropping the initial in the latter) is usually content
with Rakain.

All these matters have been carefully considered, and it is hoped, borne in mind
throughout these volumes though like more important subjects seldom referred to,
because the reader’s attention could not profitably be distracted from points requiring
his undivided consideration. In so large a work, extending over several years, and
written as well as printed amid many interruptions, there must of course be many
imperfections. The author is conscious not only of unequal writing (a matter of little
moment where he has made his meaning clear), but of not having supported his
arguments as strongly as might have been. In arrangement also he would wish to
have broken up the long chapters into sections and subsections, but the marginal head-
ings, tables, &c., will, it is hoped, in this respect, render some assistance to the reader.

In conclusion the author offers his grateful thanks to the many European and

! See Bud in our Indexes, and Vol. Il. p. 409. This and like subjects will be fully treated of in
the Glossary.
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Indian gentlemen wbo have so frequently given him important aid, and always
entered most fully into the spirit of the work. Without his Indian friends he
never could have proceeded, at least with such confidence, through several of his
chapters, especially those treating of the non-Aryan and early Aryan races, much of
which yet remains to be published. He looks back with pleasure to many morning
and evening hours spent with all classes from Maha Rajas to princes, nobles and
commoners, learned Pandits in every department of liternture (and in India this
means religion also) to obscure Brahmans and illiterate pietists, who nevertheless knew
half their sacred books by heart. With all, the Chart even in its early crude forms,
was a never-failing source of interest and discussion, which sent them back, they said
(though this was sotto voce) to their scholars and books with extended views of
the whole scope of religions, and a determination to study other faiths so that they
might know their own aright. The author trusts that this also will be the spirit
in which the West will receive these volumes.

He has not been authrized to mention any of his friends by name, although
under deep obligations to several, not only in correction of proofs and preparation of
index, but also for help in many obscure translations, and for a host of illustrations.
He is especially indebted to English friends, many of whom, and among them some of
the kindest and most interested, have passed away to that silent shore where at least
for them have been for ever solved the great problems of Life.

EDINBURGH, December 1882.






RIVERS OF LIFE:

OR,

THE SOURCES AND STREAMS OF THE FAITHS OF MAN
IN ALL LANDS

CHAPTER I.

IN introducing to the public the accompanying chart of the Religions of the world, |
do so simply with a desire to help those who have not yet studied these subjects, or
who may not have had such good opportunities as have fallen to my lot of seeing the
Faiths and Rituals | purpose depicting, in full practical development and progress.

Neither the chart nor what | write is for the instruction of the learned in ancient
Faiths and languages; from them | look for correction and further light than | have
yet attained to; but imperfect as all knowledge here is, it would vastly tend to pro-
gress and enlightenment, if we all wrote and published what facts we know; or as
Max Miller puts it, throw abroad the chips from our various workshops.

If the matters of Man’s early and present Faiths are difficult, they are of all-
enthralling interest; and for my own part, all the leisure moments of a busy life have
been more or less devoted for the last thirty years to studying them and cognate sub-
jects; or, perhaps, | should rather say, to watching and noting down the valuable
freight, which ever sweeps, in a strong, full, and deep current, past all who study
the literature of their time. Sometimes we see this stream of religious and literary
thought calm, but oftener far, troubled, if not tempestuous; sometimes the floating
craft is the compact and fully garnished vessel of the man of calm reason and high
intellectual culture, but oftener do we note upon the stream, the crank and leaky
barque of the bigot, the zealot, or the religious enthusiast. The earnest student must
fish in many waters, and in all he may catch something. | am still a searcher for
pebbles on the shores of the streams of Faiths, and moments snatched, few and often
far between, from an anxious professional life, are not favourable to a subject like mine;
the threads are delicate as they are numerous, and as it were mere lines of thought,
which here and there only attain to a rich maturity; but which , in every age and clime,
will be found twining out and in with each other in endless maze. As a rule the
whole tangled web of a Faith springs from a grand spiritual idea of a devout Leader,
which, worked upon by various minds, commonly bursts out later into a practical
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violence which would have shamed and horrified Him whose name his followers have
perhaps adopted; whilst in their precepts, dogmas, and rituals, they differ as much from
the spiritual worship which that Leader taught and practiced, as frozen seas from
torrid zones, as the delicate tracery of a Phidias from the formless stones bedaubed
with red which all the ancient tribes around me worship; and which is yet but
a feature of that same Faith which the artistic Greek threw into the stones of Athens,
and which is also precisely that Faith which, as Ruskin puts it, reared “the stones of
Venice,”—which shines out no less in the obelisks of Egypt than in the columns, poles,
and hangings, which beautify the Piazza-di-san-Marco, and which we can everywhere
still trace throughout the world. It is then for the student of these things, who is
aided by the vast light which literature and philosophy are everywhere casting on his
path, to as keenly collect, as to severely sift, the ends and beginnings of the flossy mass,
divided and sub-divided as he will find these lines of thought to be, whether by the
subtle brains of ancient philosophies, devotees, and fanatics, or by the old poets and
painters of nature and art, who always follow these, and who work up the stiff, cold,
coarse outlines into glowing tints and lovely images.

As an instance of how closely we must watch for the traces of man’s Faiths in
his doings and sayings, | may note, that Mr. Fergusson, the great writer on architec-
ture, and the author and compiler of that beautiful volume on “Tree and Serpent
Worship,” says that, keen observer though he was of ancient architecture, he had
seen many of the beautiful temples and sculpturings he depicts, for a dozen of years
past (I quote from memory), and never observed the serpent or a trace of serpent-
worship, although now that his attention has been called to it he finds it everywhere,
twining in and out, and over-shadowing with up-reared hood, the oldest ideas of man
on stone and rock.

The more we study Faiths the more shall we perceive the very close union of
their essences and origins. Thus a great tree first springs up and stands apart,
beautiful and noble by itself. The beasts of Earth and birds of Heaven come to it for
nourishment and shelter, but they bring with them the corruptions of many nations,
and the lovely branches of the tree get coated and encrusted with many parasites, some
good and lovely as itself, but many also poisoning and corrupting. The substance of
the great Tree is eaten into, and its mighty branches are disfigured and weighed down,
—all this it can bear; but at last a delicate, tiny, gentle creeper calls to it from the
ground for support, and taking it up fondly, the tree nestles it in its mighty arms and
feeds it with its own life, soon, alas, to find that it is to be repaid by the grasp of death
in the mighty and overtightening embrace of the many-folded destroyer. So sinks the
great Parent Faith into the Earth from which it sprang, and in its place rises the
tangled and mazy mass which we find all old Faiths to be.

Originally, then, all faiths are but the idea of a great man, or men great in faith
iIf not in intellect, and not at all necessarily so in culture; men to whom ideas are
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realities, and who are willing to die for those ideas. It is their enthusiasm of Faith
which converts the multitude and leads to triumphs and power; and then up come the
creepers from grovelling in dirt and every worldliness, men of ambition, and of older
Faiths, who see the influence and power which the strong enthusiast has raised, and for
the sake of these they gradually twine themselves about the goodly tree, killing off all
branches (sectaries, &c.) which, as power is gained, no longer serve their mundane aims
and purposes; and thus making the whole a mere engine of their own or of their State
with codes and articles, the Faith becomes in their hands the tangled mass | have
sought to picture.
| had better here state, once for all, that in a subject such as mine, where | have
to substantiate certain positions taken up, | cannot pretend not to plagiarise; that is
to say, | must borrow views, facts, and materials in support of my own, and of my
chronology, from the storehouses of the learned of all classes, which | have been able to
meet with; nay, worse, | shall often not be able to name, and so to kindly acknowledge
the writers from whom | quote; for I find in going over my note-books, containing
many Yyears of detached studies, that | can only guess at many of my sources of infor-
mation. | beg, therefore, the kind consideration of those from whom I borrow, or whose
writings | err in quoting or understanding; | am here only anxious to enlighten the
ordinary reading public, perhaps | should say of the male sex, for to our sisters, the
origin of Faiths and of the various rites they continually see around them, must long
remain mysterious, except perhaps to that advanced, strong-minded and ever-increasing
phalanx, who dare to enter upon all those themes which form the broad domain of social
science.! This work, then, is for men, and indeed only for that class of my brothers who
venture on strong food, and have permitted themselves to look beyond the swaddling
bands of youth. My readers must be persons capable of standing some amount of mental
and psychological incising, which is absolutely necessary if we are to go to the roots of
the hopes and fears and faiths of man. For he was an animal from the beginning, and
but here and there, in these later times, has risen to be a spiritual animal. No maudlin
sentiment of false delicacy must in this case keep us from calling a spade a spade. The
knife of the dissecting surgeon must cut down, deeply and firmly, and expose the
bone and its ailment, and then only can we hope to eradicate the fell disease.
Those who cannot read medical works of science, and who would open this with prurient
eye, should not read it, for the subject and occasion is grave in the extreme, and some
must blame the physician for being bold and clear in speech. If he be correct in his
facts, he is bound to tell us these, and the conclusions they point to, and we must not
find fault with him for opening up the festering wound, which was none of his making.
This Chart then, is to try and place before ordinary reading men the facts of Faiths
which learning and scientific criticism have established on good and firm ground, and
to bring such up to the present time. | wish to address people who would not dream
of opening a work on the Vedas and Tripitaka; who never heard of nor wish to hear of a
! [This was written ca. 1880. The most charitable explanation of Forlong’s remarks is that he was aware

of the general level of education of the female population at the time; more likely in this instance he simply
shared the general social prejudices of his class and era. — T.S.]



4 Rivers of Life, or Faiths of Man in all Lands.

Bernouf or a Saint Hilaire, nay, who think the exquisite and intensely interesting
lectures of Max Miiller extremely heavy, and for many reasons to be avoided. Before
such persons | wish also to try and put plainly and in a brief and compact manner,
so much and no more of the writings, history, and nature of all Religions, as we at
present have data for, and are agreed concerning. In doing this, | do not mean to say
that there are not differences of opinions, but merely that science and research have
established or are establishing what | shall here treat of and have depicted in this
Chart. Even if | be not right in all | urge, | shall have forwarded a very important
matter, by pointing out and illustrating many analogies in rites, customs, language,
and ideas, which others who have here so oft stumbled at the very threshold, may
be better able to follow up than | am; for the tangled skein has never yet, that |
have observed, given fully forth its ends to those who in Europe have sought to unravel
it, and who, if but once they picked up the ends, could abundantly have led the way.
Knowledge, says some one, is in the abstract but the reminiscence or recovery of ideas,
and | hope to point out in this volume many a forgotten form and idea.

Writing as | do from the cradles of our race, where religious fanaticism and
intolerance still flourish in all their strongest archaic rudeness, | may unwittingly be
doing what others have long ago done better than I; it is necessary therefore that |
here state, that | have never come across an attempt like this, to show in a plain,
historical, and | hope popular way, the origin and streams of man’s Faiths as they
poured down from the great fountain-head, as the ancient Aryan would tell us, from
“The Great Father,”—the Brahm, the AUM, the Ormazd of the east, or as the Jewish
Genesis puts it, from the Elohim, or Ruach Elohim, upon the fertile but till then
uncultivated soul of his creatures.

I am the more induced to try, though at great risk of error, to render fixed at
least within some definite, though it may be wide limits, those rising, ebbing, flowing,
strong but sometimes ephemeral thoughts of ancient men regarding their Creator,
because we meet on every side, even amongst well educated and tolerably well read
persons, the most astonishing ignorance as to the very existence of the great religious
Leaders of our race, nay, even total ignorance of the very names of the great, and with
some allowance, of the grandest Faiths of man.

Max Miiller opens one of his excellent Lectures (Chips, 1. 182) with Paul’s text,
“Prove all things; hold fast that which is good,” and asks what number of theologians
or laymen have ever taken it to heart. “How many candidates for holy orders,” he
says, “could give a straightforward answer if asked to enumerate the principal religions
of the world, or to state the names of their founders and the titles of the works which
are still considered by millions of human beings as the sacred authorities for their reli-
gious beliefs?” To study such works would be considered mere waste of time! Let
us hope that matters are mending since this was written, in 1867 or thereabouts.
There is no doubt that these subjects remain far too much stored in the granaries of

LI Thessalonians V. 22]
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the learned, and many who could not only speak but write regarding them, will not,
too often, probably, from the intolerant element in our own little stream of Faith,
which looks upon enquiries into the devout thoughts of others as a pulling down of
its own cherished groves and altars, and the bringing towards and equality all the
nations of the earth. Should it be so?

Can the pious heart not find,

In each new Faith of Human kind,

Some grace that wins, some ties that bind?
For God sees Faith in all.

Lecky is justly strong on this deadness which men feel in the cause of truth.
He allows that “Hypocrites, who from interested motives profess opinions which they
do not really believe, are probably rarer than is usually supposed,” but adds, “it would be
difficult to over-estimate the number of those whose genuine convictions are due to the
unresisted bias of their interests. By the term interests, | mean not only individual
well-being, but also all those mental luxuries, all those grooves or channels of thought,
which it is easy and pleasing to follow, and painful and difficult to abandon. Such
are the love of ease, the love of certainty, the love of system, the bias of the passions,
the associations of the imagination, as well as the counter influence of social position,
domestic happiness, professional interest, party-feeling or ambition. In most men the
love of truth is so languid, and their reluctance to encounter mental prejudices is so
great, that they yield their judgements without an effort to the current, withdraw their
minds from all opinions or arguments opposed to their own, and thus speedily convince
themselves of the truth of what they wish to believe.” He, then, who would write as
I am about to do, must expect to incur obloquy and every manner of reproach, and to
here applied to himself every usual orthodox opprobrious name; for it is not in Europe,
and certainly not amongst Saxon races, that man may yet speak the truth and not
suffer for it. Thanks to education, which priests have too commonly tried to thwart,
the fate of a Sokrates is not now the European award of him who follows truth, yet
Europe has still got a Golgotha for those who expose her fallacies, more especially those
of her faiths; and the lover of truth must, even in the midst of the civilisation of this
century, take up his cross to follow her.

Come what may, however, let our motto be to “cease to profess what we have
ceased to believe. Let there be perfect veracity above all things, more especially in
matters of religion. It is not a question of courtesies which deceive no one. To
profess what is not believed, is immoral. Immorality and untruth can never lead to
morality and virtue; all language which conveys untruth either in substance or in
appearance, should be amended to that words can be understood in their recognised
meanings without equivocal explanations, or affirmatives. Let historic facts have their
true explanations.” Yes! if men would but act thus! then, would all the religious

! Westminster Review, January 1875.
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world be at peace, just as the real world of science is, however much its philosophers
sift and pull to pieces each other’s theories until thoroughly verified by facts.—No
virulence or contention, however, startles the votaries of that shrine, save when with
jaundiced eyes there steps into the arena some one who longs to hold to his dear old
pious myths, as of God’s sudden creation of the world “out of nothing in six days,”
and his destruction of all in forty! This is to weave a link of straw in a chain of iron,
and to grumble because the iron links and their mechanists, cannot see its value.—
To know the truth, we must, owing to the past faultiness of our education and circum-
stances, begin, as Descartes said he found himself compelled to do, by unknowing and
questioning everything. Yet are there havens for anchorage. “Truth,” says G. M.
Lewes, in his History of Philosophy (I. xxxi.), “is the correspondence between the
order of ideas and the order of phenomena, so that the one is a reflection of the other
—the movement of Thought following the movement of Things.” Thus, from the
order of our ideas regarding a falling body, and the order of its phenomena which we
constantly observe, we obtain a Law of Truth.

The man of business and even the man of ordinary lore will still exclaim that my
subject is abstruse, and of no practical interest, just as not many years ago he said the
same of the poor chemist manipulating in his laboratory with a magnet and some
acids, from which, however, has sprung the girdle which now all but encircles the
earth. Why yet should not one faith in the one great Father of all men and
nations “fill the earth”?*

To bring about this we have only got to look and speak of Him alone, and to put
aside our own little national gods, Fetishes and idiosyncrasies, and not condemn or
contemn each other in those things of which we are still so ignorant.—On the one
broad basis of the eternal Brahm and of his two eternal moral laws, “to love Him, and
to love our neighbour,” known long ere inscribed in Christian writ, all men and all
nations are theoretically agreed, and it but remains that we educate and persuade each
other to love Him and all His creatures. “A Belief,” especially such as theologians
mean by this word, is not ours to control.? It follows laws as fixed as those which
govern the world of matter, and as it is not in our power to will a belief, far less to
will a true belief, so no just God can punish us for that regarding which we are
irresponsible. We can be, however, nay are, held justly responsible for the diligence and
care we exercise or fail to exercise in arriving at the truth, reasons, and causes of our
beliefs; we are responsible for accepting them simply because of the locality or circum-
stances of our birth, or because “we feel they are true,” or because we like the leaders
or followers of the Belief. He only then sins, and that heinously, who refuses to use

! Colenso truly says:i—Let us “receive de- present day, “each good and perfect gift coming
voutly” not only the revelations of the past, but down from the Father of Light.”
also welcome joyfully the revelations of the 2 See “Reign of Law in Mind as in Matter,” by
Charles Bray.—Scott’s Series, 1874.
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all the powers of intellect and reason he is gifted with, or can acquire, to investigate,
not once, but always, and every thing against as for “the Faith which is within him.”
The late lamented Professor Augustus De Morgan wrote, “Belief is a state, not an act,
of the mind;” “ “I shall believe’ has no existence,” he says, “except in a grammar.”

All Beliefs then must change with every additional light or fact which literature and
learning bring before them. Circumstances may be their parents, but education, learning,
and travel are their fond preceptors. Beliefs may be silent, but move on they must, as
night gives place to dawn, which again will gladly yield to solar light and heat. We
must remember that progress is always blasphemy in the eyes of those who don’t like
to progress, and the churches have long inscribed on their banners the motto which was
applied to the laws of the Medes and Persians—*“they change not, neither do they learn.”

We all know, however, of another motto, “the blasphemy of one age is the
orthodoxy of the next,” and that Christ, though called a blasphemer, was by no
means the first so called. He has been followed by thousands, down to Luther and
Voysey —but | am digressing.

I cannot for a moment admit what the unread world may say of my subject—
that it is somewhat fanciful, its dates, localities, and decipherings loose and indefinite.
To the wide, well read and writing world, I confidently appeal, for it is from them |
borrow, and on them I build. | shall also, however, have a class of readers who call
themselves religious, and they will probably say the theme is atheistic, for many think,
like Israel of old, that disbelief in their God is a disbelief in any God! Some readers
also do not like to know that other faiths are the Parents of their own. History and
facts, however, cannot be gainsayed. The “Eternal Father,” called by whatever name,
has moved on steadily and progressively, ever manifesting Himself according to man’s
abilities to understand Him, and He is in all Faiths. Muller says, “as we study, we
begin to see what ought never to have been doubted, that there is no religion without
God,” or even as the necessarily one-sided Saint Augustine expressed it, “there is no
false religion (as if all faiths had not some false elements), which does not contain some
elements of truth.”

We now however know, that our Heavenly Father has ever manifested Himself
to his children in every clime and age in that precise way which He intended, and
knew to be then best for them, because such as their infant minds or intellectual
culture enabled them to comprehend. He knew, and so now do we, that no poor
untutored follower of an Abraham or a Zoroaster, sprung from amongst the lands of Sun
and Fire, of Grove and Serpent worship, and calling his Gods (for the plural is gene-
rally used in those days of man’s infancy) Elo, Elohim, Brahm, Vishnoo, Ormazd, or
Indra, could have understood the one pure and spiritual Father, whom we now adore,
and whom we can demonstrate to be an immutable and unchanging Power, whence
sprang not only this globe, but others, far beyond the blue “Firmament” of Genesis,
which divided the little Jewish heaven from their little earth, and which, child-like,
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they fancied, as do the Polynesians of the present day, was a leaky covering, “divid-
ing the waters from the waters.” What could the glazed eye of infancy see of a
“Herschel’s starry depths,” and so comprehend, if even indeed desire to know, of a
God ruling those mighty systems, which travel their millions of miles an hour, far out
into spaces illimitable; and ever move by mysterious force, as with mathematical precision.
God understands his children best, and ever gives milk to babes and meat to strong men,
and so it is now and ever will be. “As thy civilisation or culture is, so shall thy gods
be,” seems written on man’s horoscope.

“All things,” says a powerful writer, “are the product of their conditions, and all
conditions have a right to exist, therefore the products have a right to exist also; and
the Maker of the conditions cannot in justice refuse to be satisfied with the products
of conditions which he has permitted.”* The poor soil and the arid sky are as much
a part of the universal order, as the rich garden, soft rain, and warm sunshine. It is
just that the one should yield a crop which the other would despise. It would be
unjust that both should yield alike.?

Look for a moment at the heavens of different faiths. The good Theodore
Parker somewhere states, that if the Buffalo imagined a heaven, it would be a rice
wet meadow, covered with luxuriant grasses, in which roamed a large fat buffalo-
God; and Max Muller tells us that the Greenlander believes that when a man dies
his soul travels to Torngarsuk, the land where reigns perpetual summer, all sunshine
and no night; where there are good waters and birds, fish, seals and reindeer with-
out end, that are to be caught without trouble, or are even found conveniently cook-
ing alive in a huge kettle! The Greenlander’s soul’s journey is however difficult—
it slides, says Muller, five days down a precipice stained with the blood of those who
went before. It is especially grievous for the poor soul when the journey must be
made in winter or tempest, for it may then suffer what they call “the other death,”
when it perishes utterly and nothing is left; so that reaching this heaven is, after all,
only a chance, and like the predestination doctrine of the Christian faith, is a matter
foreordained by great Jove or Odin, and so beyond the creature’s power to control!

The New Hollander’s heaven is an abode of two good divinities, a delightful
place with plenty of game and food; no excess of heat or cold, rain or droughty, no
malignant spirits nor sickness, no death, but plenty of “rioting, singing, and dancing
for evermore!” Like Christians, the Australian believes in “an evil spirit dwelling
in the nethermost region,” though he declines to tell us what sort of place this is, or
where: His Satan, however , has, like that at his Antipodes, horns and a tale!

All religions begin with offerings and sacrifices to some great spirit—this in
Europe became Mercury, or Bode, or Wode, and to him the Teuton and Gaul, or
Celt, offered human victims, had open or uncovered temples, consecrated groves, wor-
shipped oaks and the ash, and performed auspicial rites.

L «“Cantab,” Scott’s Series. 2 “The Pilgrim and the Shrine.”
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“Thus,” says an unknown but clever writer, “does religion vary in its de-
velopment, as the following table, which represents pretty correctly the progress in
religion from the lowest to the highest degree of a religious civilisation, abundantly

proves.™
GRADE OF NATURE OF
HOW IT IS EXHIBITED. EXAMPLES.
CIVILISATION. RELIGION.
Barbarous If any, it is Fetish. | The Deification of nature, wor-|West coast of Africa, &c.

Tripartite or semi-
barbarous.

Unipartite barbar-
ous

Civilised but not
scientific, with
idol worship.

Civilised but not
scientific, without
idol worship.

Civilised and scien-
tific.

Worship of a spirit
with idols.

Ditto.

Idol worship.

Fire Worship.

Miraculous Mono-
theism and Tri-
nitarian  Chris-
tianitiy.

No idols.

ship of stones, sticks, rams’
heads, &c.

Ditto, with human sacrifices.

Worship of birds, snakes, and
beasts, and of images, half
man and half east, &c.

Representation of the Deity in
the form of man, that is An-
thropomorphic religion.

Anthropomorphic religion; that
is, imputing to God human
passions.

Belief in an invisible, infinite,
self-existing Deity, perfect in
goodness, wisdom, and power,
without any passion save
love, and without any image
or competitor.

West coast of Africa, Mexico,
&ec.

Ancient religions of Mesopo-
tamia, of Egypt and Asia,
except Confucians.

The ancient pagan religions of
Greece and Rome. The
Mariolatry of Papal Chris-
tianity.

Parsees, Jews, Mahomedans
and Christians.

The scientific Theologies of the
nineteenth century.

This writer then goes on to show that, though religions may have different creeds
and ceremonies, they have all certain common fundamental principles, such as:—

L “Serutator,” Trilbner, 1867.

2 Since this was written, | observe that a Ro-
man Catholic, the Canon of St. Genevieve, of Paris,
has published a book, “La Catholicisme avant
Jesus Christ,” in which the author, “M. I’Abbé P.
J. Jallabert, means to prove that the beliefs and
traditions common to Pagans, Jews, and Christians
draw their origin from what he calls primitive
revelation. According to him the same symbols are
found by all nations; their worship is identical

in all its essential parts; the traditions conveyed
in the Sibylline verses, Hermes Trismegistus, and
Zoroaster, include the general expectation of a
Redeemer, and show the fundamental unity of dog-
matic and moral belief in Asia and Europe.” If
the writer means by this word “Redeemer,” a
Prophet—Imam—or King, or Messiah, such as the
Jews looked for, and which we trace in Boodha,
Confucius, Laotsee, Christ, and Mahomed, then he is
undoubtedly right, and the fact of the Catholic
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SACRIFICES.—In the most barbarous ages everywhere human, vide Egypt, and
Abraham. The sons of Saul given by David “to the Lord” to appease a
famine! See also the story of Jephtha’s daughter, &c.

MASSACRES.—The Mahomedan Sheeas, by the Mahomedan Soonites. The Christian
Protestants, by the Christian Romanists, and similarly in every land and age.

PILGRIMAGES.—Alike by Brahman, Boodbhists, Jews, Christians, and Maho-
medans.

MIRACLES AND IDOLS.—In every religion, save that of the great Chinese philo-
sopher Confucius. With worship in their presence, as the bull-calf of
Egypt and of the East, the gorgeous tree, the symbol of creative power, the
living energy in Sun and Fire, Isis, Horus, the Virgin and Child, and
symbolic cross.

BIBLES AND SACRED Books.—Lastly, all religions have Bibles, before whose
words, nay, even in many cases before whose names, not only the voice but
the head and the knee of man are bent, and even this would be a small
thing, were it not that intellect and reason, God’s highest gifts to man,
which alone raise him above the rest of his animal creation, are bent,
crippled, nay, broken, and ordered to be subservient to the foolish diets,
words, and ideas, often found in these books called Bibles, and this for no
other reason than because there written; thus do nations turn such books
into fetishes. It is forgotten or ignored, that though placed there by good
and holy, though in our day what would be called ignorant men; who when
their spirit was fixed with holy thoughts, wrote—*“Thus saith the Lord;” yet
we know, for our reason and conscience, if not historians tell us, that the
words and dogmas we are told to bow before, have been too often written by
conquerors and tyrants and bad men, who thus desired to justify their
unjust acts.

Who can tell what misery, blood and money a single text" in one of those so-called
revealed bibles has cost mankind, simply because men thought each text a direct
command from God? It is vain to argue or reason with the poor Biblicist, for those who
most implicitly follow, are always those who have taken no pains to enquire into
or to verify the book and its pretensions. “To doubt is to be damned,” is the Biblio-
later’s cry, and it is urged that the more foolish and unreasonable the doctrine, the
more certainly has it come from God, “expressly to try our faith!”

Past results and expediency, as well as reason, common sense and morality, have
no place in the head or heart of a thorough Bibliolater. An editor of an Indian daily

Church producing such a book (I judge it only all other religions as well as our own will yet

by its title and the publisher’s circular note), exercise even on Catholic priests.

testifies to the power which a true knowledge of ! Mahomedans will not paint, nor will many
engrave or photograph, on account of a single text.
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paper lately ventured to write judiciously about missionaries being permitted to annoy
Hindoos and Mahomedans, by preaching at their doors against their Faiths; and a
missionary in the true spirit of a Bibliolater retorts—“You and | are never likely to
come to any agreement as to the utility of street preaching. We practice in obedience
to a command which is quite regardless of all rules of human expediency, and if it
could be demonstrated that we never by this means made one convert, our perverse
body would still cling to their authority, and act on it(!); men believing in a Bible
do not ordinarily look to results to confirm their belief, but live and die ‘faithful
unto the end!” we do not value the example of our lives (the editor had said
they were good) except as means to an end.” This then is the “unreasonable
service” of the Christian bigot, and what are its results? After a residence of nearly
a third of a century in India, and Barma, and a close and intimate acquaintance
with Christian missionaries of all sects, | can only state that | have never yet seen a
converted man, i.e. one who has been reasoned over to Christianity from his own
faith. | have seen many who for a time and an object, or owing to certain circum-
stances have adopted Christianity, but no independent reasonable man: As a rule the
Christian “converts” are those reared from childhood in the Faith, or old and weakly
men and women, who have lost their relatives from one cause or another, and desire
to make friends of “the Mammon of unrighteousness;” or, the converts are wild,
ignorant, superstitious Sontéls or other barbarous tribes, ready to adopt anything
which respectable-looking people urge upon them.

| read in the “Bombay Statesman” Newspaper of June 1872, in the letter of a
pious correspondent, most probably a missionary, who is not satisfied with the progress
of that large society “for the propagation of the Gospel in foreign parts,” that the
society has existed “for nearly twelve years in western India, and it has not been able
to my knowledge to prepare a single efficient agent from the heathen community . . . . .
its purse is always full, its staff of European workers is not of a mean order, and yet
there is not a single convert from heathenism whom they can call their own.” Now
if for its paid and permanent officers, where it proffers a permanent provision with
house and salary, this large missionary body have been unable in Bombay, Poona,
&c., with their English speaking communities, to draw a single convert in twelve years,
where and when are we to expect converts? The fact is that Christianity, like all
faiths resting on miracles and bare assertion that “its truths are direct and miraculous
revelations from God,” has nothing to recommend itself to man’s reasoning faculties!
For safety’s sake it must avoid reasoners and all who are sceptical, and all wise Christians
do so. | speak as one who for years preached publicly and privately to natives, until |
came to see the weakness and unsoundness of my then foundations. Educated natives,
no longer fearing Government influence, are now openly opposing missionaries when
preaching publicly, and in Bombay, October 1873, this matter attracted much atten-
tion. Opposition preachers were set up, and notices cast widely abroad against the
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missionaries and Christianity. One placard was headed, “Leave these fanatics . . .
they cannot answer a simple question seriously put in to them connection with what
they say; they senselessly abuse you and your faiths without having studied them at
all; they are hirelings, working against truth and common sense and against the
dictates of conscience for a paltry piece of earthly bread. . . . You know well, and
it is a patent fact, that their harangues cannot stand discussion. Do not waste
time with impostors; serve the God of the Universe heartily; He alone will save
all who so serve Him.” This phase will yet much intensify. Christianity
will have to try and stand and defend herself which she is ill able to do
dialectically and historically. At present she says take me on trust, or, as its
advocates and those of Mahomedanism and Boodhism say, “by Faith,”—yea, the
blindest and most unreasoning faith. None can prove their three prophets to be Gods
or even to be miraculously sent from God, nor their Bibles inspired revelations nor
even historically correct: No; this and all such statements must be accepted blindly,
and then of course any other gulp is easy, and the unreasoning convert can speak glibly
and freely of “the peace and joy of believing,” and the misery of those “hard-
hearted unbelievers” whom his new God in his mercy, has foreordained from all eternity
“to everlasting misery with the devil and his angels in the fire which will never be
quenched.” He can set forth all the beautiful traits in Boodha’s as in Christ’s and
Mahomed’s life and character, and point to the many good biblical morals which no
one denies, but which are perfectly useless so far as the establishment of the faiths go.
Let me here quote from Professor Huxley what he has experienced in his scientific
researches as to the way in which Priests justify their unjust acts:—*“Everywhere
have they broken the spirit of wisdom and tried to stop human progress by quotations
from their Bibles or books of their saints—In this nineteenth century, as at the dawn of
modern physical science, the cosmogony of the semi-barbarous Hebrew is the incubus
of the philosopher, and the opprobrium of the orthodox. Who shall number the
patient and earnest seekers after truth, from the days of Galileo until now, whose lives
have been embittered and their good name blasted, by the mistaken zeal of bibliolaters?
Who shall count the host of weaker men whose sense of truth has been destroyed in the
effort to harmonize impossibilities; whose life has been wasted in the attempt to force
the generous new wine of science into the old bottles of Judaism, compelled by the
outcry of the strong party? It is true that if philosophers have suffered, their
cause has been amply avenged.—Extinguished theologies lie about the cradle of every
science, as the strangled snakes beside that of Hercules; and history records that
whenever science and orthodoxy have been fairly opposed, the latter has been forced
to retire from the lists, bleeding and crushed if not annihilated, scotched if not slain.
But orthodoxy learns not, neither can it forget, and though at present bewildered and
afraid to move, it is as willing as ever to insist, that the first Chapter of Genesis con-
tained the beginning and the end of sound science, and to visit with such petty thunder-
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bolts, as its half-paralysed hands can hurl, those who refuse to degrade nature to the
level of primitive Judaism.”* “Religion,” he also elsewhere writes, “arising like all other
knowledge out of the action and interaction of man’s mind, has taken the intellectual
coverings of Fetishism, Polytheism, of Theism or Atheism, of Superstition or Rational-
ism; and if the religion of the present differs from that of the past, it is because the
theology of the present has become more scientific than that of the past, not because
it has renounced idols of Woods and idols of Stone, but begins to see the necessity of
breaking in pieces the idols built up of books and traditions and fine spun ecclesiastical
cobwebs, and of cherishing the noblest and most human of man’s emotions, by worship
‘for the most part of the silent sort’ at the altar of the unknown and unknowable.

If a man asks me, what the politics of the inhabitants of the moon are, and |
reply that | know not, that neither I nor any one else have any means of knowing,
and that under these circumstances | decline to trouble myself about the subject at all,
| do not think he has any right to call me a sceptic.”® Again, “what are among
the moral convictions most fondly held by barbarous and semi-barbarous people? They
are the convictions that authority is the soundest basis of belief; that merit attaches to
a readiness to believe, that the doubting disposition is a bad one, and scepticism a sin,
and there are many excellent persons who still hold by these principles;” . . . .. “Yet
we have no reason to believe that it is the improvement of our faith, nor that of our
morals which keeps the plague from our city; but it is the improvement of our natural
knowledge. We have learned that pestilences will only take up their abode among
those who have prepared unswept and ungarnished residences for them. Their cities
must have narrow, unwatered streets full of accumulated garbage, their houses must be
ill-drained, ill-ventilated; their subjects must be ill-lighted, ill-washed, ill-fed, ill-
clothed; the London of 1665 was such a city; the cities of the east, where plague has
an enduring dwelling, are such cites; we in later times have learned somewhat of
nature, and partly obey her. Because of this partial improvement of our natural
knowledge, and of that fractional obedience, we have no plague; but because that know-
ledge is very imperfect, and that obedience yet incomplete, typhus is our companion
and cholera our visitor.” Former generations, and indeed many among us still say, it
is the hand of God, let us humble ourselves before his awful judgements, let us
have days for prayer and fasting; all this is ignorance and superstition which we are
getting ashamed of. But to return to Bibliolatry or the worship of sacred books and
prophets.

In my Chart | have denoted this vast phase of faith by a blue band. It will be
seen in every stream, commencing with reverence for the Vedas. The books are
shut to the people till the days of printing, when | show one open Bible. | will here
give the dates of these sacred books in the order of the Chart, that is, chronologically,
according to the best writers of the present day.

L[T.H. Huxley “The Origin of Species” (a review of Darwin’s book; 1860). — T.S.]
Z [Huxley, “On the Advisableness of Improving Natural Knowledge” (1866; reprinted in vol 1 of
Huxley’s collected essays). The two quotations following are from the same essay. — T.S.]
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APPROXIMATE AGE OF RELIGIONS AND BIBLES.

BRAHMANS—the Vedas, B.C. 1500 to 2400 JEws and CHRISTIANS—OId
ZOROASTRIANS—Zenda Vesta or Vesta-Zend, 1600 Testament, TIME OF CHRIST
JEws, parts of Talmud and some JEws—Mishna (Rab. Jordan’s) A.C. 190
Psalms. 800 to 1100 CHRISTIANS—New Test.—Origen’s collection, 250
Do. first 14 books Old Testament, 650 Do. Jerome’s Vulgate, 400
LAOTSEES or TAOISTS—Taoteekeng. 560 JEws—Gemara—*"“Babylonian.” 437
BOODHISTS—Tripitaka, 543 Do.—Talmud proper.—“Jerusalem,” 470
CONFUCIANS—LYykeng, 470 MAHOMEDANS—The Koran 630
JAINS—The Sootras 450 SEEKS—The Granth, 1500
JEWS and CHRISTIANS—Part of Old CHRISTIANS—Printed Bible, 1516
Testament, the LXX. 250-130

Of these books I shall have much to say hereafter, but here I must allude to them
briefly to bring out clearly what follows. They all contain much that is true and good
and lovely. They picture, as in a mirror, the whole growth of our race, more espe-
cially when we look closer into the families of man; some are poetic and cultivated,
others though noble in parts, are yet elsewhere coarse and grovelling,—all are
growths with many features in common.

The “All Father” God stands prominent throughout, as far back as history yet
permits us to trace Him.—He becomes somewhat hid by other gods, and especially in
all nations by a Trinity of which we have the essence in Vedic days, or about 2200
years B.C., and later by prophets or great men, of whom Zoroaster leads the way in
1600 B.c., and the long list, which many in Hindoostan, Arabia, England and America
hope will yet be longer, rests for the present with Mahomed, the Seek Gooroo, and
similar leaders.

Through all Faiths these mighty men, the leaders of thought in their age and
country, run the same course; first hated and despised, then reverenced and beloved,
they are finally worshipped as Divine, if not by the learned men of Earth, at least by
the ignorant masses.

Every Faith is full of incongruities, inconsistencies and anomalies, and to say
otherwise, is to say it is unnatural. The Church of England say in one of her
“articles of Faith,” that the true God is “without body, parts or passion,” but in
another, for infringing which she has just turned out one of her most devout clergy-
men, that “we are to worship Christ as God,” for does not a writer in the New Testa-
ment say that He is “one with the Father” (though he does not mean what the Article
here does), created all things, and will return to judge all the nations of the earth.
Yet he had parts and passions, and grew in body, mind, and learning; he ascended, says
the New Testament, into heaven with his body of flesh and bone, clothed in man’s apparel,
and the Christian is told that “this same Jesus shall so come in like manner.”

The writer in Dr. Smith’s Bible Dictionary shows us under the head “Septuagint,”
that in the 3d century B.C. the Jews had become somewhat ashamed of their personal
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Jehovah, and that, accordingly, in the translation of the Hebrew text into the Greek
(as Christians now have it), “the strong expressions of the Hebrew are softened down,
where human parts are ascribed to God.” It would have been as well if Moses’ remarks
in Exodus, chapter xxxiii., and elsewhere, had been blotted out or still more softened
down. The Jewish faith is a commercial one, and Christians have adopted the same
views of rewards and punishments, though their Heaven and Hell are quite foreign to
ancient as also to modern Israelites. Both, as a mass, are far behind the great Pytha-
goras, who more than 500 years B.C., said that “virtue consisted in seeking truth and
doing good,” the very same thing that advanced thinkers of this day say is the essence
of all religion. Tersely put, true religion now seems to be, “Do good, and be good,
and seek diligently after Truth.”

The “Old Testament Law” (“Decalogue”) the Jews believe was written by the
finger of their God JHVH or Yhavh (second god, their first being Elohim) on stones,
on the top of a mountain. Moses, says the writer of Exodus, vi. 3, first knew God as
Jhavh, though elsewhere we may observe that Abram also uses this name. The
Hebrews described Jhavh as a god who commonly travelled about and talked with their
great leaders; they say he had part, “Moses seeing him face to face,” and arguing, and
occasionally peevishly finding fault with him; early Greek s called JHVH, IAQ.

This god appeared to Abraham and others, who however sometimes called him
Elohim, El-Elohe-Israel, Adoni, and Adonai-Jhavh (Adonai being the third person
in the Phenician Trinity.—Love, or Creation, the offspring of Belus and Uranus)
as in Genesis xv. 2; at other times El Shadai, and El-Elohe, as when he sits in
the tent door an eats, and makes the great covenant (Genesis xvii. 2) on which Jews,
as also Christians, so much build. He is clearly a man-God. He argues with men,
and is often turned from his purposes by their arguments and entreaties, and can even
be vanquished by “chariots of iron,” for though he went with Judah and commanded
the expulsion of the inhabitants of the valley, yet the chariots of iron prevented his
will and purpose from being carried out.

The God of the Zendavesta, Ormazd, delivered that Bible to Zoroaster also “on
the top of a mountain;” so in the later Jewish tale, we may perhaps see the origin of
what the Jews committed to writing (be it remembered), only in the seventh century
B.C., if so early, more probably in the later days of Ezra and Nehemiah. There is no
just comparison between the grand Ormazd and the Jewish Elohim and Jhavh;
Ormazd is ever the Great, the Eternal, the Almighty one, as is the Hindoo Brahm (not
Brahma) and later, according to many writings concerning him, is not far from our
spiritual conception of God.

The Zoroastrians or Parsis see little in common between their Ormazd, and the
burning, jealous, and angry anthropomorphic Jewish God. They point to his cause-
lessly “loving Jacob and hating Esau;” to his being a “God of battles” and “of
wars,” of whom the Jews write a sacred book called “The battles of the Lord.”
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They say justly that he authorized the most horrible massacres and immoralities,
which indeed also characterise most of the tales and lives and characters of so
many of the various early rulers and writers, whom the Hebrews call “men of
God.”

The Koran has also its tale as to its origin. A “pencil of light” wrote its sacred
words, and the angel Gabriel, whom Hepworth Dixon shows us is almost a fourth
person in the Grecian church calendar of their Deities (Father, Son, and Holy Ghost,
Gabriel, Virgin, and last, but not least, the powerful Satan-God), revealed God’s (Ala’s)
writing to Mahomed; Al is of course El or AR or RA, the Sun.

The Bible as a whole, says Protestant Christendom, was written by the Holy
Ghost, one of the three persons of the Christian Trinity; he only used the pens of
various men, and made known to them past and present events, which it was impos-
sible for them otherwise to know. History forms, however, a large portion of the
Jewish and Christian Scriptures, and the relations of event sin these do not tally with
other histories, or with each other; and the researches of modern criticism, never
before scientifically applied to what have been ever held up as “sacred writings,”
have shown discrepancies, omissions, and insertions, which have led learned and pious
writers on the subject to decide against the facts, and to declare the writings unhis-
torical, as the authors are uncertain, and in many cases quite unknown.

The volume called the Christian Bible was for ages a series of disconnected
manuscripts, transcribed, added to and curtailed, again and again, from 630 B.C. to
the days of printing 1516 A.c., or say for 220 years, and this was no doubt done by
interested and often not perfectly reliable transcribers. Criticism has now shown
that the first portion of the Old Testament only came to light, and that in a very
curious and suspicious manner, in the days of Jeremiah, see Robertson, a strong
writer on this subject—*“the Finding of the Book,” in one of Mr. Scott’s very excel-
lent series. The establishment of the documents as “the law of the Lord” was done
through a noted high priest, Hilkiah, against whom the prophets wrote somewhat.
Hilkiah was, however, evidently determined to establish priestly rule and church
revenues; for Solomon’s temple, then and for seventy years before, dedicated to Phallic,
Sun, and Fire worship, required all the hierarchical paraphernalia, as tithes, offering,
vestments, and sacrifices, which that “book of the law” would give to Hilkiah, if he
could but get it accepted as the “law of the Lord.” This, the writing called
“Chronicles” accordingly states, and on the authority of some woman called
”Huldah the prophetess,” never heard of before or since, Hilkiah’s book became sacred
and his church rich. Many of the Old Testament books contain the writings of
generally good men, who denounce the vices of their times, and of their own people
in particular, and foretell, in flowery language, what they thought of the rise and fall
of the men and nations with which they were acquainted.

The Old Testament, as Christians have it, is, according to Jewish writers, imperfect,
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but after some weeding out it was bound up as it is, along with various floating
manuscripts, telling of Christ, his life, and sayings, in the fourth century A.c., and
called “The Christian Bible.”

The Brahmanical Bible, the Vedas or “Books of Truth,” are said to be written
by God in the person of Brahma, the form in which Brahm executes his purposes of
creation and providence. Unlike the Christian Bible, the Vedas do not command
proselytism, nor allude to all being damned who do not know and acknowledge it, its
gods, dogmas, and ceremonies. There is but one great and Almighty God, Brahm,
or AUM, or OM, in the Hindoo faith, whose name is rarely, and then only very
reverently whispered, as among the Jews. He is male and female, and the female
energy, Maiya, Queen of Heaven, is more heard of than the Almighty. This is pro-
bably true of all faiths to the present day. | read in the Home News of January
1873, that Dr. Fraser, Bishop of Manchester, rebuked one of his clergy, but very
mildly, for carrying a banner, on which was emblazoned the name of “the Queen of
Heaven;” he remarked, that “though he was glad to see a revival of reverence,
devotion, and piety, it must not be forgotten that there was a limit beyond which
they must not go in imitating the practice of the thirteenth century.”

In Hindooism, BRAHM manifests himself early in a Trinity.
As a Creator, in BRAHMA.
As Religion and Truth, in VISHNOO.
As Matter or Passion, in Roodra, afterwards called Siva, who was no
doubt Rood or Ra, the Sun or Fertiliser.

There are consorts or wives of these energies of God, having distinct names,
though never creating in connection with the male energy. They are often called the
Arks or abodes of the male deities.

After them in heavenly order follow Devas—archangel and angels—too often
worshipped by the ignorant; even Christians churches invoke Gabriel. They are a
long list, emanating from Dyaus, Indra, Sun, Fire, &c. These deities take a deep
interest, and are ever interfering in the affairs of men; not from them, however, does
man spring, nor, though with female energies, does aught spring. The New Testa-
ment writer, borrowing no doubt from the Eastern tale, correctly says of them, “they
neither marry nor are given in marriage, but are as the angels of God in heaven.”

The Zendavesta and Tripitaka, | may here briefly say, inculcate a good life and
a reasonable belief in the One Holy, Eternal and Almighty Spirit, though parts of the
latter, relating to metaphysics, speak of Nihilism, which is, however, at utter vari-
ance with the life and doctrines of both its priests and people, as | can attest, after
seven years’ residence and close observation in a land of the purest Boodhism in the
world; I look upon such as a serious blot on any faith, though it does not, I think,
lead to immoral or careless living, as some Christians fancy. The Old Testament Jews
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had no heaven or hell such as later ages describe, and but such faint glimmering of
a future life as their Eastern neighbours seem to have given them.

I must enlarge here a little on Boodhism. In a book lately published by Mr. H.
Alabaster, Interpreter to Her Majesty’s Consulate General in Siam, Boodhism illus-
trated by a Modern Boodhist, he says, “It is a moot point whether the religion does
teach Atheism and Annihilation, for it is doubtful what these words mean.” He would
not venture to apply such terms to Boodbhists, as Atheists, &c., for they are terms of
reproach, and involve infinite considerations which we are little able to comprehend.
So far as his experience goes, he says, “Boodhists do not deny the existence of a God,”
but many reverently abstain from defining that which it is impossible to compre-
hend. “Southern Siamese Boodhism,” he adds, “does not recognise any personal
eternal God, acting interestedly in the world, and it regards as the highest aim of
man, a peace resulting from the utter absence of all that we understand to be con-
nected with existence.” *“Judged, however,” says a Westminster Reviewer, “by
the maxim, ‘by their fruits shall ye know them,” Boodhist has a good standpoint.
Boodhism and Christianity have many similarities and contrasts, as miraculous gesta-
tion and birth, temptation of the destined Deliverer by the fiend, ascension into heaven,
and generally speaking, self-devotion for the sake of the redemption of the human
race, are features of resemblance in the portraiture of the two Saviours. Above all,
the purport of the precepts of the two religions appear to be essentially the same.
Bible religions, as expounded even by their intelligent disciples, fail to grasp the prin-
ciple that virtue is its own reward. Boodha is not the ‘Saviour’ or Deliverer which
Christians hold Christ to be; his saving or delivering consists in his showing mankind
the path they are to follow, each one for his own deliverance. . . . but by now means
in his (Boodha) becoming a substitute or sacrificial propitiation on behalf of others.
The whole sacrificial theory of the reconciliation of the Divine Being to sinful man by
means of a bloody offering on his behalf, is utterly and thoroughly repugnant to the
Boodhist. There is no common ground of reason whereby such a doctrine could be
made acceptable to him; and,” concludes the reviewer, “it is an inevitable fact, from
Mr. Alabaster’s work, that it is perfectly futile ever to expect conversions from Bood-
hism to Christianity by means of reason and conviction.” | can go farther, and add as
my experience all over Barma, that the result in regard to Boodhism is precisely the
same as | have stated in the case of Hindooism. | have closely watched the working
of all missions to Boodhists, and have never seen a single lasting conversion to Chris-
tianity as the result of reason and conviction, but a good number by what the West-
minster seems here to term “the artificial and social methods.” Old men or women,
and boys and girls are persuaded to join the Christian missions, when knowing
nothing of their own faiths and incapable of reasoning; and middle-aged persons | have
occasionally seen join from interested motives, and remain so long as these lasted, often
for life, because their relatives cannot take them back into religious or social fellow-
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ship. Now these facts are true to reason; for no missionary attempts to convince by
proofs of Bible historical authenticity, or he is no true follower of Christ and the
apostles, but rather by declamation, invective and excitement of the feelings, through
our passions and fears, such as a Knox knew well how to manipulate. There is no
calmly sitting down to compare history with history, passage with passage, “fact” (so
called) with “fact,” and so to substantiate the Bible, and then similarly to pull down the
Vedas and Avestas. This is not even the way in which a clergyman addresses ourselves, else
would he fast swell the already rapidly increasing band of “seriously religious sceptics.”
No, the “gospels were not intended by their writers,” says a learned and orthodox
author quoted by the Westminster, to be “books of evidence, to convince persons who
did not believe, but to supply records of events, to edify and establish in the faith
those who did.” Throwing thus the gospels aside as evidence, what has the poor
Christian preacher got to rely upon but excitement of the feelings? which should, and,
as | have said, does, act only on the old, and those weakly in intellect, or peculiarly
and not over-much educated. There is no doubt that Sir P. Perring® is right, and
that the gospels are rather records of an existing belief which swallowed down any-
thing concerning its object, than records of facts on which a belief was grounded,
for, says this same reviewer elsewhere, “The historical truth of the (Christian) Creed
IS not as yet proved to the satisfaction of the modern inquirer,” and in consequence,
when a real historical foundation is not obtained for any facts, on which any dogmas
or opinions are based, such must fall to pieces either bit by bit in slow disintegration
until the whole structure totters to fall (this, provided the pullers down be mild and
reasonable philosophers and scholars), or, it will come down with crashes before the
assaults of an ignorant rabble.

Boodhism differs from all early Religions, in being the first missionary faith on
earth; and as every true and good man desires to impart to others what he knows is
good and true, and so to do his fellow-men good, and as he also recognises as brothers
the whole family of man, which Boodhism does, it is a better faith than any of its
predecessors, and falls little short of its successors. Even at the present day, when
2500 years old, it stands in numbers at the head of all the faiths of earth.
Max Miiller tells us that the numbers belong at present to each faith are, taking the

world as one hundred, thus:—
Boodhists, 31.2 [36Y] per cent.”
Christians, 30.7 [26Y%] But this is a wide word, embracing many who deny
the Godhead of Christ, and Bible Inspiration.
Mahomedans, 15.7 [16]

Brahmens, 13.4 [12]

Heathens, 8.7 [6%] This means Fetish worshippers without a book-faith,
not without a god.

Jews 0.3 [%]

Zoroastrians. 0.01

! Churches and their Creeds. 1871. By the Rev. Sir P. Perring. Bart. Cambridge.
2 [Figures in square brackets and smaller type from vol. | errata, sourced to “The Censuses for 1881.”
Forlong also there refers the reader to Vol. Il. p. 590. — T.S.]
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With this short comparative sketch of what | call the Biblical faiths of man, | must
now ask my readers to look a little closely into the details of my Chart. It is arranged,
it will be seen, in chronological order, every inch in length denoting one hundred
years, except at the top, where, to save space and long blanks, I give only the years
in which the learned can yet see their way to placing any fact or even myth, for myths
may be treated as undeveloped history. On the left of the coloured bands of Faiths, I
have tried to keep the principal characters and events of history more especially of
religious history, and on the right of the streams | have noted the Bibles and prin-
cipal Poems, Hymns, theologies, and dogmas, and also the languages in which these
appear.

Among the streams will be seen in prominent red letters the gods and goddesses,
Avatars or Incarnations of gods, the long list of Trinities in which the Almighty One
is shrouded, and the great prophets and mighty men who at various times led their
fellow-men. Theirs were the mighty thoughts which stirred mankind to the grandest
depths and heights of learning, of happiness and of misery, to turmoil, war and blood-
shed for untold times. | have called the Chart, as will be remarked, a student’s Chart,
for we all are, or should be, learners, ever hoping to know more, and only sure of one
thing, that we are always open to correction, and never standing still; nor must we
ever refuse to receive light, come from wheresoever it may—from ancient Ind or Iran,
from the banks of the Jordan or the Nile.

As a motto at the head, | borrow from Max Miller—*“The real history of man
Is the history of religion,” which word religion I consider means, and therefore here
add, “his attempts to know, to serve, and to love, his God.”

The following is the principal upon which the Chart is coloured. A distinctive
colour is given to each of man’s first faiths, thus:—

To the Tree—Green. To Fire—Carmine.
To Phallic—Yellow. To Sun—~Pink.
To Serpent—Grey. To Ancestral—Sepia.’

These colours are maintained throughout, and bring us down safely from chaos or
unknown times to the Kandas Vedic era, when we first begin to hear of reverence to,
and devotion for, if not worship of, books, first of the Vedas, then shortly after of the
Zend-Avesta,—the Bible of the great Zoroaster,—and again, but after a long interval,
of the sacred “Law of the Lord,” which the Jews say they received from their Jhavh
on a mountain of the desert. This is then followed by quite a new phase of man’s
beliefs, viz. the worship of the writers of those books, who are called Prophets or
“Men of God,” as Zoroaster the “son of Ormazd,” Moses the “servant of Jhavh,”
Jesus the “Son of the Father,” &c., with sacred books in all cases written by prophets
or “holy” and “inspired” men, but said to be written by God. | have, therefore, to
denote this seventh worship, which is done by a band of blue. Still, however, we

! [These have been conformed to the colour key printed on the chart (an erratum for this page reads:
“For chart colours as engraved, see chart heading on right.”) In the colour scans | was working from the
Serpent stream looked more orange than grey; | rendered it grey when re-setting the chart. Names of deities
in the chart are printed in black, not red. — T.S.]
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require another colour, for with the rise of the Rig Veda sprang up, though crude and
dimly, the noblest and purest worship of man—Theism, or the worship of one God,
our spiritual Father, without parts, passions, or competitors. It is, therefore, necessary
to bring in here an eighth colour, which | do by a band of red. For reasons to be
hereafter given, | do not show here Fetish and Animal worship, as these more or less
prevail throughout all the streams of Faith, and are not distinct streams, with temples
and sacred books of their own; but of this | shall have more to say hereafter, especially
when speaking of Skandinavian Faiths.

I must now say something as to the rise of these streams of Faith. As facts are
at present known to the learned, we might put them any distance back into the blanks
of Chaos or Kronos, for the figures seen in my Chart as years before 2800 B.C., or even
much later, might, in regard to Faiths, be put down as doubtful blanks, and blanks in
general history also, which it would seem we can never fill up, at all events until
geology, at present a comparative science, resolves itself into an exact one. A
remarkable work, entitled Pre-Historic Nations, by J. D. Baldwin, A.M., London,
1869, amasses an enormous amount of evidence to show the vast antiquity of civilisa-
tion generally, and to demonstrate the existence of a cultivated race in Hindoostan
long before the conquest of that peninsula by the Aryan race. He adduces, says
Inman (and in this | fully agree with the learned Doctor), good reasons for believing
that the Linga and Yoni worship in India, the veneration of the people for Siva, and
the use of Cavern Excavation for religious purposes, preceded both Brahmanism and
Boodhism, and was the form of worship found among the Dasyoos and other aborigines
of India. This is now well established, and | will confirm it further when speaking of
these races. This author clearly demonstrates that a very ancient civilisation existed
at a period which the majority of authors describe as one of utter barbarism, in fact
that, go where you will, you will find the remains of a once powerful people.

But, beyond this Aryan flight, history and facts are almost silent, and are dim
even here; yet the world did not commence then, nor are scientific men, especially
philologists, resting here; they are busy now tracing back the Aryans to their earlier
homes in upper Asia and Europe, and in searching out the early tongues and faiths of
the aborigines of all lands. For the present, however, we must rest content with the
dim ages and dark shadowy forms of men and races which existed before those days;
and in my Chart | then show all the six streams of colour strongly tending easterly to
form the great Hindoo body of faiths, and westerly to Asia Minor and Egypt. Let us
leave science and philosophy still to strive alone here, and avoid trying to cramp their
cautious, critical, and ever wisely sceptical spirit, concerning ancient as well as modern
priests, their tales, and theologies. Where God has not yet granted us light let us
wait, though not sit idle; nor yet let us concoct our own crude stories of a genesis
“of the heavens and earth,” because we have no light or revelation; for there are many
more earths than ours, and He is the one unknown and all-creating Almighty power.
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Darwin, then, for our present purpose may range at will, speculating as to what
we were some 3000 years B.C.; and the English Dr Hales, writing in 1700 A.c.,
may assure us that 3500 B.c. was Kronos’ birth; his co-religionist, Archbishop Usher,
writing a hundred years earlier, with fool-hardiness even for a priest, though all
Biblicists here follow him, asserts that “the world was created on Sunday, October
23d, 4004 B.C., and Adam and Eve on Friday the 28" May,”—some say that the time
in each case was four o’clock in the afternoon! and he adds, like the unknown old
Hebrew writer, “Adam and Eve were in the image or likeness of God,” but of what
God? The ancient Hebrew, which the Jews were unable to decipher in Nehe-
miah’s days, or fifth century B.c. (so far as we know of that Hebrew, for, as before
said, it had only “cuneiform signs,” and no vowels), says in the Jewish Genesis,
Elohim (gods plural, and male and female') “created the heaven and the earth,” at
some unknown time, called here “the beginning.” Now philologists all tell us that
El was the sun-god, and my studies place his name as prominent about 3500 B.C.
El- and HIM,? our early monosyllables, form a natural plural; and as we read on
we find El and “Him,” the plural gods, called Elohim, which is the androgynous or
bi-sexual male and female god, so commonly adored then in Egypt as in India, and un-
doubtedly then worshipped in Syria by Israelites as well as Canaanites, of which further.
Keeping at present to Genesis, we can gather the proof of the double god; for the
“Gods” say in the 2° verse that the Logos (translated the Spirit, or as the more
full and learned literature of India says, “his creative spirit”), the “spouse,” “the
dove,” &c. “moved on the face of the waters,” which last word should be noted, for
Salacia is the goddess of water or lustfulness; and in much that follows, it will be
seen that waters and seas are the signs of Isis, Astarte, Mylita, Maiya, Juno, Venus,
Ceres,’® Eve, Frea, Friga, and many another name, denoting the original female creating
source. It is the fertilising stream which God as Brahm move upon: as Mahadeva,
in his creative capacity, he shrouds Maya or Sophia the spirit of wisdom.

Genesis, i. 26, is still more explicit; there God speaks to his Spirit (for she
or it must be there, as he would not speak to himself), “Let us make man in our
Image, after our likeness,” and accordingly “male and female created he them;”
therefore Elohim was either androgynous, or this Spirit was the heavenly goddess,
who by “him” created all things. In proof of the bi-sexual gods of ancient peoples,
and of the constant identity of one god with another in Vedic days during the reign
of Brahmanism in the east, and of Greek and Latin supremacy in Europe, | will here
quote from the beautiful and very ancient poem, “De Mundo,”—

“ Jove first exists, whose thunders roll above,
Jove first, Jove midmost, all proceeds from Jove;

Female is Jove, Immortal Jove is male;
Jove the broad Earth, the heavens irradiate pale;

[i.e. it is a feminine stem (ALH) with a masculine plural ending (IM). — T.S.]

2 Dr Inman, and see my glossary Elohim and God. The title used in Genesis is 29158 ™19, or mveuua Beov.

3 This C may be G, but not K, the root being Ge, the earth: She was Ge-Meter. [The identification of
Demeter with Gé the Earth goddess was widespread in antiquity but not universal; the Homeric Hymn to
Demeter for example distinguishes them, making Gé complicit in the abduction of Persephone. — T.S.]
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Jove is the boundless Sprit, Jove the Fire.

That warms the world with feeling and desire.
The Seas Jove, the Sun, the lunar ball,

Jove king supreme, the sovereign source of all.
All power is his, to Him all glory give,

For his vast form embraces all that live.”*

To return to the world’s age, and to the impossibility of our getting any religious
historical glimmering, beyond the days when the mighty Sanskrit-speaking race swept
in a torrent from the west and north into India, | may note here what some autho-
rities say on this subject. The Chinese say that their race is several hundreds of
thousands of years old.

Some astrological records of ancient Kaldea say, . . 474,300 years
Plato, writing 350 years B.C., says (and puts this down as the
date of Zoroaster’s birth) “before his time,” . . 9,000

The Septuagint (Greek translation) of the Old Testament 5872
executed in third century B.C., says, before that translation.

The Jewish Talmud says it took place before its time . . 5344 |,

Josephus writing about the time of Christ says, . . 4,658

and so on guessed the men of old; but what says modern philosophy? which, without
implicitly believing or denying we should, as reasonable men, respectfully listen to.
Surely the science and research, and earnest love of truth which characterises the
philosophy of our times, should be received with much more deference and respect than
the old tales, loose and often garbled quotations from old writings, which
have come down to us, often we know not from whom, or whence, or from what
times—the philosopher only asks us to pause and reflect on his sayings, not to frame a
dogma and utter an anathema against those who cannot agree with him.

Professor Agassiz estimates the age of the human skeletons in the coral reef of
Florida at 10,000 years, and adds that 135,000 years are needed for the formation of
the post-tertiary southern half of that peninsula. Another writers says that the Falls of
Niagara have been cut back at least six miles since the Champlain Epoch, for the lake
deposits formed by the old extension of Lake Ontario, and containing similar shells to
those now lying near the entrance of the lake, are found both at Goat Island and on either
side of the gorge near the whirlpool. Six miles then at least of the gorge have been
excavated since the formation of these deposits. Dana says, “Taking the rate at one
foot a year, the six miles will have required over 34,000 years; if at one inch a year,
which is eight feet and one-third in a century, 380,000 years.” The former was Sir
Charles Lyell’s estimate, which, if considered too great, is probably outdone in the
other extreme of one inch a year; if, however, we take the mean of these two
estimations, namely six inches a year, the time would then be 68,000 years since the
probably close of the Champlain Epoch. The human skeleton beneath the fourth
cypress forest of New Orleans must, it is said, have been buried there 50,000 years

! [From an Orphic fragment quoted by Aristotle and Proclus, printed in Cory, Ancient Fragments; possibly
Forlong’s own verse-rendering, perhaps influenced by Thomas Taylor’s in his Orphic Hymns. — T.S.]
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ago; works of Egyptian art have been dug from soils which must have been submerged
30,000 years ago; and bricks are found sixty feet deep under layers which it would
require 14,000 years to cover; yet, says Mr Lesley, in his Origins of Man, these are
“mere modern matters in comparison with the diluvism of Abberville, and this again
can bear no comparison in antiquity with the least of the true tertiary strata. My
own belief is but the reflection of the growing sentiment of the whole geological world,
a conviction strengthening every day, as you may with little trouble see for yourselves
by glancing through the magazines of current scientific literature, that our race has been
upon the earth for hundreds of thousands of years.” Sir Charles Lyell estimates the
accumulations of mud and sand at the foot of the celebrated statue of Rameses (the
middle of whose reign Lepsius moderately calculates was about 1361 B.C.) at 14,000
years, allowing 3% inches for a century.

The pottery under the second cypress forest of New Orleans, Mississippi, is
estimated at 28,000 years, and the human bones under the fourth are calculated by Dr.
Bennet Dowler to have been there for 37,000 years, or a little more than that given
by another writer. There are ten distinct cypress forests, overgrown by aquatic
plants, and now covered with live oaks, and for the replacement of them Dr. Dowler
says we must allow 158,400 years. My Chart gives similar calculations

Look now at the celebrated Kent cavern, and, to try and aid the eye and memory, |
give in their recurring order the various deposits with their remains. The very greatest
labour and thought of all the savants of Europe, representing every diversity of opinion
and theology, have been here brought to bear, and the results in years are still subver-
sive of all orthodox ideas, for if we exceed 4,000 B.c., and therefore Biblical genealogies,
we may put the Jewish story aside altogether.

SURFACE OF CAVE

I. BLACK-MOULD, from one inch to one foot Roman and pre-Roman remains, pottery, bronzes, and
thick. { bones, but no extinct animals.

Il. STALAGMITE FLOOR (depth 12 feet), with Flint tools, bones of extinct mammals split for marrow
the years 1615 and 1618 scratched on it. { and gnawed by hyenas—a human jawbone at base.

A black band here occurs, which, though three feet thick, cannot be considered a geological stratum; it
is only some 100 square feet; in it has been found some of above articles, with a needle, pin, and
harpoon.

I1l. CAVE EARTH (depth 4 feet). { As above, and bones of extinct animals.

IV. 2d STALAGMITE FLOOR (depth 16 feet) very  Cave bear bones, but none of the later animals, as
thin layers and highly crystalline hyena, &c.

crete, very brown. flint flakes, near teeth of cave bear showing human

V. FLOOR OF BRECHIA, hard rock—Ilike Con- { Cave bear bones, but of no later animals, 3 feet deep,
workmanship.

VI. 3d STALAGMITE FLOOR—Granular. { No foreign objects yet found here.

! Types of Mankind.
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The water which formed these stalagmite floors was, of course, drippings with lime
in solution. The lamina is extremely thin, and though a portion of the stalagmite
was removed from under the dripping twenty-two years ago, yet not a vestige of
fresh lamina can be traced, but over the figures 1618 and 1615, well under the drip,
a thin flake of less than 1-20th of an inch is apparent, which gives us the period
necessary for this upper coat,—720,00 years. By another calculation this goes as high
as 900,000 years. Taken by itself we might incline to reject such calculations, but
when so much else points to the extreme age of the earth, geologists are justified in
here showing us what these floors really mean. What stopped the drip for so many
thousands of years and again renewed it? Had not a new, perhaps polar temperature,
passed over this portion of the globe at that period? If so, then at the present rate
of progression, Mr. T. Lumisden Strange, whose excellent paper on the “Earth’s age™
I received when writing the above, tells us that two and a fourth millions of years
would be required between the formation of the first floor and beginning of the forma-
tion of the second stalagmite base. Mr. Strange also gives us several calculations of man’s
astronomical efforts, which go back to the time when the second cypress forest of New
Orleans was probably being submerged. We have two very ancient zodiacs; one at
Esne on the Nile, above Dendera (where are two somewhat modern ones), and one in
India. Sir Wm. Drummond goes minutely into that of Esne, and calculates from its
vernal equinox being between Gemini and Taurus, and therefore giving a retrogression
of 3 signs or 1 deg. 20 min. from their present places, that the age of this zodiac when
he wrote in 1811 was 6450 years, and therefore in 1873 its age would be 6512 years.

Dupuis thinks that Virgo is the zenith of the Indian zodiac, and that its age it
therefore nearly 1000 years more, or 7430 years; but by assuming the vernal equinox
between Libra and Virgo, the Egyptian zodiacs would date back to 14,955 years, and
the Indian one with Capricorn in zenith to 13,083 years. The only other alternation
would involve putting the Indian zodiac back to 22,576, and the Egyptian one to
30,100 years, so far as the signs of the zodiac are concerned. The precession of the
equinoxes and real astronomical zodiac seems to have come to Europe through Hip-
parchus, who flourished 150 B.c. The Chinese had discovered the zodiac and various
astronomical cycles in the time of their great emperor Hwangti, who flourished 2640
B.C., and a glance down my Chart will show that hosts of busy minds were bent on
these subjects all the way down to Hipparchus’ days.

In regard to the theory of men springing from one stock, its advocates should
note that Egypt gives us, in the year 3060 B.c., or thereabouts, pictures of Asiatics and
negroes, and that a very ample time indeed must be allowed for the conversion of the
white man to the negro, or vice versa. | must here, however, very briefly call atten-
tion to another great class of facts, which every year is bringing more forcibly before
us. The great Creator of the Universe does nothing but for some wise purpose, and

1 In Thomas Scott’s Series, vol. viii, and Strange’s Development of Creation, &c.
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works always on fixed plans. What means it, then, if ordinary theologies be true, that
a cycle of the zodiac requires 25,810 years?—that is, this enormous time to complete
one of its revolutions?—that a cycle of oscillation of the angle of the ecliptic requires,
says La Place and Herschel, 20,250 years for completion?—that the cycle of eccentricity
of the little orb we inhabit round its central, or rather non-central sun, requires for its
completion possibly half a million of years, or accurately 515,610 years?—that a polar
cycle or the precession of the ecliptic, from equator to pole, which alone explains our
palms and mammoths under present eternal snows, may take 2,700,000 years to com-
plete: that though light travel at the rate of 186,000 miles per second, there are stars
whose light must have left them 6000 years before it reached us; that the time required
for the orbits of comets, whose supposed erratic approach our astronomers will tell us
to within a fraction of a second of time, varies from about 14,000 years to nearly
123,000 years?—and lastly, what means this, that we, revolving in our own orbit at
the rate of 68,000 miles per hour, or 600 millions of miles in one year, are also swung
along towards some mysterious point in illimitable space at the awful speed of
150,000,000 of miles per annum? These are figures which we can calculate and write
down, but which the mind of man is quite incapable of grasping. We and ours, aye
our paltry planet, with its 8000 miles diameter, sink here into utter insignificance, and
so surely do all its theologies, which have ever hitherto spoken of the phenomena
of the mighty framer of these mysterious worlds and their ways.

Without wandering away from our own little crust, we can, by some study, read
off millions of years from its latest fossils to its lifeless ages, by marking those of frozen
and tropical zones, and calculating the possible times which each growth required for
its rise and fall. From the glacial epoch, at the close of the tertiary period, to the
fossils of the carboniferous epoch, now buried in an arctic zone, requires, we are told,
nine ecliptic rotations, or 24,300,000 years, and Sir Charles Lyell says 240 millions of
years are required for the Cambrian formations. We would like to know what ages he
would assign for the upheaval of the great Indian continent or lower Himalayas, which
in the Miocene formations of the Sivalik ranges lying at their base, have disclosed to
us huge extinct animals, amongst which is a strange four horned deer (the Siratherium)
and a tortoise some eighteen feet long and seven feet high, with others, as giraffes and
the ostrich, denoting vast plains instead of the rugged mountains which now cover all
these parts. When were these lofty mountains a sea-bed which nourished the num-
mulites, testaces, and other salt water creatures, now forming their earths and lime
rocks, and how long did it take to cover such lofty up-heavals with their now so prolific
vegetable and animal life? Sir Charles would no doubt answer us, as he long since
did similar questions, that “we require, when speaking of geological epochs, ‘to get
the poverty out of our bones’ before we can take into consideration the eons of time
that are required during which primeval people and language existed, and since which
dispersion and segregation have been going on.”
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With this explanation as to the early days of my Chart, when the gods moved on
the waters of life, we shall resume the passage down our Streams of Faith.

Mr Lesley would place Ancestral worship as man’s first faith, just as others would
place Serpent before Phallic, and others again, strong in Kaldean history, claim the
first place for Sun, and the classic scholars of Latin literature say the name of Fire;
my own travels and studies in eastern lands have however convinced me, that the
order in which I here place these four early symbolic objects of man’s adoration is in
the order in which they mostly flourish, though the idea of the second is in the first,
and abundantly in all that follow.—1st, Tree; 2nd, Phallic; 3rd, Serpent; 4th, Fire;
5th, Sun; 6th, Ancestral; being the adoration and worship of Ancestors, their tombs
and writings: a faith deeply impregnated with all other streams, and with the worship
of a representative man, as Amen, Herakles, Brahma, Abram, &c.

To the above, some writers would add worship of Fetishes and Spirits (Demon-
ology) and Animal worship, which is said to have flourished in Egypt 3100 years
B.C.; but although I admit a sort of worship in all nations of particular birds and
animals, yet this is rather confined to the various sects of the main Faiths, and may
be here understood to be carried along with, and included in, one or other of these six
great streams, just as that of Apis is included in my second stream.

Thus the ancient monkey, our gorilla, is the most intelligent, and called the most
powerful of intelligent animals. He has disappeared from India, although his
name has attached itself to the great Hanooman monkey of our denser forests of the
East. He was an attendant upon Ram, the 7th Avatar or incarnation of Vishnoo, of
sub-Vedic times. He lent all his power to Ram, and is represented as bringing back
to him his heavenly spouse, here as elsewhere, the female power of God, Maya or
Mary, called in the poems of the Mantra era, “Sita,” a “field furrow,” or seed
vessel, female or Sakti, the names given by Hindoos to each consort of the gods,
or to God manifested as Logos, Yoni, Juno, &c. In admiration of Hanooman’s
aid and devotion to Ram, he was venerated and then adored, and is at this time an
object of worship by some Hindoo sects which are seen embraced in my sub-Vedic
stream; just as | do not show separately in the Christian stream those who adore and
kiss the toe of Peter, Christ’s powerful though not always faithful or very truthful
attendant and exponent, so | do not show monkey worship as a Faith. Some followers
of Hanooman worship, when they come into power, are seen to revive the animal
symbol of their sect, as in western India, when wealthy nobles, in the days of Siwajee,
A.C. 1650, gave great grants of land to be devoted to the maintenance of monkeys:
there we find them daily fed at the gates of these villages; all the revenues left after
maintaining the estates are devoted to this purpose. This monkey deity is the son of
Maroot (see Vedic Devas), the god of storms and wind, and of Anjooni, a woman of
the mountain, probably some real person.

Ram himself is only a great deified chief, whose true parentage is hid far back in
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the myths of time: many great Hindoo chiefs claim descent from him, notably so one
of the greatest in this land from which | at present write, the Maha Rana of Oodepore.
For the benefit of students of Professor Darwin, | may here state that all the races of
Europe are said by the Hindoos to be the descendents of Hanooman, who is very com-
monly called after his father’s clan, Marooti. He asked a favour of Sita when restoring
her to the arms of Ram, and added that “he would beget a very powerful race of men who
would eventually conquer most of the world;” thus, says the Hindoo, have we lost in
the east the powerful race of monkeys who fought for the gods, and there, says the
African explorer, stand the few remnants of that race in the Gorilla of Africa; but the
Hindoo knows not that he is still there, and says the European is his offspring, and
like him of old, more powerful than all men.

Everywhere we find beasts and birds the helpers or opponents of gods as also
men; from the eternal snows of the north to the south pole it is the same tale. The
story of the ravens who assisted the Hebrew prophet, the “man of God,” who could
call upon God and all the winds of heaven (the Maroots) to assist him, is but a
similar tale to this man of god, Ram, who claimed supernatural aid from the monkeys
of ancient India. The eagle of the banners of Persia and Europe is the chariot of
Vishnoo (Garooda), “the great God of Gods,” and is represented in the sacred bird of
Jupiter and in the outspread eagle of Christian churches as the fitting carrier of “the
book of life.” It is as a charm and as a battle cry that it appeared at the head of
every Roman legion, and became the symbol of so many other nations and potentates:
in all this we find relics of a sort of bird worship, similar to that of the stork and
vulture veneration of Egypt.

The peacock on the banners of so many Asiatic kings and princes is generally a
symbol of a past or present faith in the Sun. Barmese mythology exhibits it with a
Hare, symbolising the moon; both adore the canopies of great Boodha’s temples,
although the wise and severe ascetic thought he had blotted out this old cultus. On
the Phallic pole beside his temples sits Brahma’s vehicle the goose, on which Vishnoo
winged his flight to awaken the drowsy Creator.

The sceptre of the Pharaohs had for handle the head of Athor, the bird of love,
or Egyptian Venus, resembling the eastern Hoopoo: all other sceptres of our days, and
the shields of all earth’s nobles hand down to us the Totem adoration of our ancestors:
still does the ancient banner of one of the most powerful of our Indian princes, Sindia,
display the Cobra de Capello, or holy hooded snake, and over all the walls of his holy
places, and the sculptured rocks of his fortresses, have | traced this great old symbol
of this wide faith. The serpent sometimes shares a sculpture with the fertile fish and
sun as the fecundating Ba-al god, although these two more abound along Sindia’s
western frontier, amidst the Chiefs of Rajpootana. Even the iconoclastic ruler of
Oud, ancient Ayoodya, could not, however he abhorred the Serpent, shake off Maya’s
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symbolic fish, whilst the whole Mahomedan world still, month by month, watches for
respectfully, and salutes with reverence, Isis’ new crescent moon, as she first appears as
the horns of the cow: nay, they place it boldly on that proud banner which rules so
many millions of people from the pillars of Hercules to the sea of Okotsk. This reminds
us also of the great people who here flank the Asiatic continent, and whom | shall show
further on are not yet ashamed, in their most progressive form of the present day, to
denote the old faiths of serpent, tree, and shield, as well as of the sun god, from which
springs her very name Japan (Ja or Je, Sun) upon the new coin of the Empire. All,
whether the Sun-god, “Sun of Righteousness,” Dagon, Isis, the symbolic flaming
candle or humble fire-vessel, on the altars of the devout, the Fleur-de-lys, modern or
ancient crosses, all and every one of these, tell alike the same story in the eyes of the
pious archeologist, seeking fro the roots of man’s faiths.

Totem and fetish worship is indeed a most important portion of the study of all
who seek for these roots and straying branches; yet I cannot look upon Totemism as
a stream of faith, though Scrutator properly puts it first as “man’s nature of religion,
in his purely barbarous state.” We do however find nearly one quarter of the world
yet deifying, or at least reverencing, “sticks and stones, Ram horns and charms,” and
| therefore feel inclined to exhibit this fetishism and demonology by a deep wash,
forming a ground colour with my streams of faith. It might then be fined off in
colour as the streams become broad and well-defined, but it should in this case be
continued to the present time. It is equally Fetishism which adores relics such as the
tooth of Boodha, and bits of the cross of Christ, as that which bows at the sound of
his name and venerates holy books; many sects bow low in opening their Bibles and
surely it is making fetishes of these books, when men and woman bend the knee and
head to these, or touch them with the forehead as Hindoos, Mahomedans, and others do,
and call upon their God to enable them to receive as direct from Him everything they
may there hear or read, no matter how perverse or shocking to intellect and moral sense.

We see a strong phase of Fetish worship in the little charms of Urim and
Thumim; in the Eduth (a lingam) or “the Testament;” and in the Ark of present
synagogues; and we know now that this Urim and Thumim were only parts of the
paraphernalia used in the arts of divination and sorcery, although the origin I believe
to be strictly Egyptian and Phallic. The root Thum we learn is the Hebrew and
Arabic for Thmei, the Egyptian for “Truth,” corresponding to (feuwic) Themis, the
Greek for Justice. The Alexandrian translators of the LXX give us as the Greek
translation (AéAwaig) Delosis, manifestation, and (AAnfeia), Aletheia, Truth, and the
Alexandrian Jew Philo tells us that the sacred breastplate of the Hebrews contained
images of the two virtues or powers. (See Francis Newman’s Hebrew Monarchy,
p. 34.) | therefore see Maiya in “Truth,” and the reason why the mirror was her
symbol, and thus why “Truth” become the “manifestation” of the generative or great
creative power in the Thumim or Delosis. The ideas were enigmatically shown in
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the two Ds, Delosis and Delta, as usually put in ancient days, A V, or . See Inman
for details (1. 187) of these two forms. The Jewish ark itself was only a larger charm,
fetish, or talisman, which brought good or bad luck prosperity or death and destruc-
tion, to those who possessed it, nay, to those who even touched it. In all ages and
faiths, we have such fetishism starting up and running side by side with, but not |
consider forming a distinct stream of, one of man’s faiths.

It is with reluctance that | have even allowed into the stream of Faiths the
worship of Ancestors, as it is found in every Faith, and near its very source. As
naturally as the child loves and the man often adores his parents, so have nations
adored their ancestors, their tombs, and writings. As however we clearly follow up
this ancestral adoration, we find it go through all the usually phases of a Faith, viz. it
attaches miracles to its object, raises the parent into an idol, causes sacrifices and even
massacres and wars for the land or places where he lived, or which were loved by him;
and makes pilgrimages to his shrines, as the East and West exhibit daily. Travellers
on the Euphrates still find hundreds of Jews going to the Tomb of Ezra in ancient
Kaldea. Ancestral worship usually frames a Bible out of the revered ancestor’s
sayings or writings, as the Hebrew has in the case of Moses, and the Mahomedan
of those of his “Peers.” It is, then, because | find all these in Ancestral worship
that | include it is a stream of Faith, else would I class it as a sect or phase of a Faith,
or a partial heresy, and liken it to animal and fetish worship.

Bible or Book Fetishism, I am compelled to show as a prominent part of every
stream of Faith, from the days of the Vedas and Zendavesta to the present hour. |
shall also hereafter have much to say of reverence for, if not partial adoration of
animals, and fetishes, and of Demonology; meantime, | think what | have to say will
come better after | have devoted a little time to each of my six early and direct
sources of man’s Faiths.



Fig 1.—THE FICUS INDICA Or BANYAN, with Idols sketched from Nature.

CHAPTER IlI.
TREE WORSHIP

THERE is no doubt in my mind that the first breathings of the human souls were
manifested naturally, not | think on a desert hill-side, the trackless ocean, or amid
the dark monsters and creeping things in caves and caverns, but under the sweet shade
and shelter of one of nature’s most lovely objects—the Sacred Tree or Grove; espe-
cially do we here in the East understand how loved its refreshing shades are; when
escaping from the furious rage of another but a later god, the weary pilgrim,
labourer, or traveller throws himself down for rest to body, eye, and soul, amidst
the cool green darkness of the grove.

Are not sacred groves, the grand old gnarled oak, the wide-spreading beech of
Europe, the holy elm of Korasan, or far grander Banian of India, the theme of much
of present and of ancient poetry and history? The grove is call the “retreat
beloved by gods and men,”—on the tree also hangs the, to us, mere refreshing “fruit
of the gods,” but in the times | am speaking of, there hung the principal part of
the food on which the infant race depended, for they knew nought of the stored laid
up in soils and seas for a higher stage of their growth.

The tree was “a thing of knowledge, and of good and evil,” and later, in “the
loved god Homa” of Vedic times, long ere Jewish fathers could have recorded Jewish
myths, was perhaps as often the source of evil as of good; though doubtless as Homa’s
fumes ascended into the human brain, it was thought by the infant race to be not only
the tree of knowledge but of life. As the great Spirit-God Homa, God under various
names, created many of the might gods seen in the early stages of my Stream, so
from the loves of Bacchus and of Jupiter sprang many mighty ones in the later ages
of Grecian faith and poetry. From the most ancient times, as ZAneas tells us, “the
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most delightful green retreats and blessed abodes in groves,” were what the gods loved,
and “the first bright sight he saw” when coming “from the nether world.”

What place, indeed, especially in intertropical lands, could be more grateful to
the man bent on pious thought than the secluded woodland retreat, or the dark
recesses of a forest, or of some ancient grove, hallowed by many pious memories of
the past, in connection with Fathers whom he and his now worshipped as gods, or at
least reverenced as demi-gods? What so favourable to the devotional spirit, and so
inspiring to prayer and praise, as whispering winds on the rustling leaves of
half-idolised old moss-grown monarchs of the woods, sweetened perhance by
the soft cadence of that dear murmering brook, whose winding stream recalls
so many sad as well as joyful reminiscences, and all quickened into a “dream-
land” by the melodious songs of the woodland choristers, as these rise ever
and again into wild pathos, or sink into a sweetness grateful to the thoughtful soul?
Alas! for poor emotional man if the spirit be bold and brave, and the soul fired
beyond the guidance of reason; for the pietist has then too often madly sprung forth
and declared that he has been in the presence of his God. In all ages there have been
men who have felt this in more fulness than | can describe it, and have rushed
forth to the world from their retreats, be they the groves of Bood-gaya or the wilder-
nesses of Western Asia, determined to declared what they have deluded themselves into
believing—that God has spoken to them. In his excellent little book on Symbolism,
under the head Sacred Trees, Mr. Barlow has expressed what | have long felt. He
says, “the most generally received symbol of life is a tree—as also the most appropri-
ate. . . . There might be an innate appreciation of the beautiful and grand in this
impression, conjoined with the conception of a more sublime truth, and the first prin-
ciples of a natural theology, but in most instances it would appear rather to have been
the result of an ancient and primitive symbolical worship, at one time universally pre-
valent.” (The italics are mine.) As men came to recognise in themselves two natures
—the physical and the spiritual, the life of the body and life of the soul—“so these came
to be represented either by two trees, as sometimes found, or in reference to universal
life, by one tree only.” (Barlow, p. 85.) Some thousands of years before even the
age imputed to Genesis, there were sculptures on the Zodiac of Dendera—Egypt—two
sacred trees, the Western and Eastern; the first was truth and religion—the sacred
palm surmounted by the ostrich feather—the latter, the vital or generative forces of
nature, beyound which Egypt thought she had risen, therein surpassing her Eastern
parent; at least so | feel inclined to class them chronologically. “Besides the monu-
mental evidence furnished,” says Barlow, “of a sacred tree, a Tree of Life, there is an
historical and traditional evidence of the same thing found in the early literature of vari-
ous nations, in their customs and popular useages.” All grand, extraordinary, beautiful, or
highly useful trees, have in every land at some time been associated with the noble, won-
derful, lovely, and beneficient ideas, which man has attributed to his God or to nature.
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We can recognise the early worship of trees in the reverence of thought which
attaches to the two in the centre of man’s first small world, or garden of fruits and
shade. All unhistorical though the tales may be, there is a deep poetry underlying
the story of the sacred garden. We naturally picture it as a “grove,” for man was
not yet a cultivator of the ground; amidst the deep shades of Eden, we are told,
walked the great Elohim, with the man and woman—naked—as created by Him
through his Logos, Ruach, Spirit or Spouse, but yet “without the knowledge,” which
“the sacred tree of knowledge” was soon to impart. Here, as in all Eastern faiths,
this last is accomplished under the instigation of the serpent—symbol of male
virility. The Hebrew writer makes him address himself to the Virgin Mother of man,
called Eva, Yuna, or Yoni; but other Eastern legends perhaps more correctly put it,
as the serpent in man, tempting him to forget his Creator and all that he had been
taught of purity and holiness. We must remember that the very names, Adam and
Eve, or A-dam and A-dama, are purely terms denoting gender, and to this hour, one
at least is so retained by the Mohamedan races around me, who know no other
name for the symbol of Siva and Mahadeva, in the temples of India, but “the A-dam,”
for ancient words denoted purposes.

These gender-ic names, if | may coin a useful word, pass through every faith,
as with

JEWS. HINDOOS. ASYRIANS.
Adam. Mahadeva. Asher, the “red digger.”
Eve. Parvati. Beltes, “the field.”

These are details, however, for which | must refer the inquiring reader to special
books like Dr Inman’s valuable
volumes, “Ancient Faith em-
bodied in Ancient Names.”” From
it, by his kind permission, | here
give what is called “the Temp-
tation,” with the tree and serpent,
and dogs of passion, all in lustrous
symbolism, as we shall hereafter
more fully understand. The idea
iIs the Eastern one, and the
original is by Colonel Coombe, :
from a cave in South India. Fig. 2—THE TEMPTATION, AS UNDERSTOOD IN THE EAST
It reverses the Jewish idea of

! As Penates and such words from pen-penetro, her sister in the Ramayan is Urmila, “the waving
a penetrator. The representative gods are called seed field,” and their father’s banner is a plough.
Penates.  We have also the Hinostani word, 2 Triibner, London, second edition, 1872.
Chinal, an harlot, from China—perforata, root, ® [Forlong mis-sources the figure, which inter alia
ched (a cave). See also the Vedic name for the refers to the legend of Herakles; Inman (Symbolism,
wife of the gods, Sita—symbol, a field furrow; p. 55 ed. 1874) thinks it is of Greek origin. — T.S.]
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the temptation, but is in my experience the one most generally accepted in the
East.

The numerous tales of holy trees, groves, and gardens repeated everywhere and in
every possible form, fortify me in my belief, that Tree worship was first known, and after
it came Lingam or Phallic, with, of course, its female form A-dama. The Serpent being
Passion, and symbolic of the second faith, followed, we may say, almost simultane-
ously; thus we find the sacred garden-groves of all Edens first mentioned, then the
instructor, the serpent, and latterly creative powers in Adam and Adama, or in Asher
and Ashera, which last female worship the Old Testament translators call the “Grove.”
We are told it was always set up with Asher, Baal, &c., under “every green tree,” by
ancient Israel, and up to a few hundred years before Christ, and not seldom even after
Christ. Many writers who are thought to be authorities have not given this quesiton
of priority all the attention it deserves, and place Serpent worship, I think wrongly, as
the first of man’s faiths.

All Eastern literature teems with the stories told of and under the sacred fig-tree,
Ficus Religiosa, Gooler, or Ficus Indica. Under its holy shade, gods, goddesses,
men, and animals disport themselves, and talk with each other on sacred and profane
themes. From it, as from many another holy tree, ascended gods and holy men to
Heaven, and it and many others are to be yet the crades of coming Avatars. To the
present hour we find thousands of barren women still worshipping and giving offerings
throughout the year to this Peepil, or male fig-tree
of India, to obtain offspring; nor is the female tree—
the Ficus Indica—neglected; at stated periods this
Bar, or true Banian, must be also worshipped with
offerings by all who wish such boons. Under this
sacred tree did the pious Sakyamooni become a Boodh,
or enlightened one; and it is from the rubbing to-

Fig. 3—tHeFicus Learanprruir 9€ther of the wood of trees, notably of the three

Banian figs—Peepal, Bar. and Gooler (Ficus Syca-

mores), the favourite woods for Phallic images, that holy fire is drawn from Heaven,
and before all these species do women crave their desires from God.

On the fifth day after a young Hindoo’s birth, the female members of the family
assemble in the mother’s room at night, and there are brought three branches of different
trees, chosen very much according to locality. The three probably represent the Triune;
one is the plum-tree, and the others, generally any species with elongated leaves.

At the feast of the Dasera which follows the rains, and is looked upon as an
auspicious time for any expedition, the worshippers, accompanied by a Priest, go in pro-
cession to the foot of the Apta tree, which is on that day called “gold.” It is then
consecrated by the Priest, after which all take branches and distribute to their friends.

Others besides Jews have seen divers reasons why the Ficus is said to have
been used to cover the nakedness of the early race. The Symbolic trefoil or
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fleur de lys with its seed springing from its stems, is still used as a Phallic ornament,
and the leaf, especially of the Bo, is very like the old form of ¢ Ph: It has a long
attenuated point, and is ever quivering on the stillest days.

The tree has many peculiarites, not only in its leaves and mode of leafing, but
in its fruit and modes of multiplying, which could not fail to make of it a very
holy and important character, in the pious, poetical, and imaginative mind of the
East. Among others the fruit or seed hangs direct from its limbs, yet it is
commonly said to be germinated by seed from heaven; birds carry off the seed and
deposit it on all high places, and in the trunks of other trees; these this Ficus splits
asunder and entwines itself all around, descending by the parent trunk as well as
aerially, by dropping suckers until it reachers Mother-Earth, by which time it has
most likely killed the parent tree, which has up to that point nourished it. Thus
the Ficus tribe is often hollow in the centre, and if the hollow exist near the base,
it is always a very holy spot where will usually be found a Lingam or Yoni stone,
or both, or a temple of Maha-Deva or Siva—the Great God of Creation.

Not only throughout India, but in all the Polynesian Islands, the Ficus Indicus and
the Ficus Sycamores are most holy, and a “basket of Figs” was one of the most sacred
objects in the procession of Bacchus, whose symbol was always made of the wood of
the Ficus. Its boughs and leaves were an important accompaniment. of the proces-
sion of the god in Egypt, and the whole genus Ficus was most holy to him. The
fruit was looked upon as the virgin uterus, in eontradistinction to “the deity of
Damascus,” or Pomegranate, or gravid uterus. The fig and stem was the Sistrum
of the temples, the harp of the gods, and the fig was as exhilarating as the vine, and
to “sit under one’s fig and vine” was the greatest of joys. We must remember the
purpose for which not only Jews but many Easterns, long before the story of Eden
was heard of, or at least penned, wore the trefoil leaves. This leaf is always a triad,
and the fruit a monad, and Jews who held it sacred above all Western Asiatics,
called the fruit RIND taanah, or connection, the root of which is still more forcible—
for the mystical Arba is here (See Ancient Faiths, 1. 462.) Hebrews usually say
that it was a fig. and not, as generally thought, an apple or citron, that Eve coveted
and “fell by,” a fact which if substantiated would make the fall a natural seequence
in the eye of those holding the above signification of the fruit.

I will now briefly state some details in regard to the celebruted Bo tree or Ficus
Religiosa of Ceylon: It is the Peepal, and has long, fleshy, heart-shaped leaves on a
slender stalk. That of Ceylon is attached to the ruined shrines known as the Brazen
Monastery, and is one of the: holiest vestiges. of the past in the eyes of every Boodhist.
Though now amidst ruins and wild forests, and though having stood thus in solitary
desolation for some 1500 years, yet there it still grows, and is worshipped and deeply
revered by more millions of our race than. any other god, prophet, or idol, which the
world has ever seen, could have or at least has commanded. Let us realize the fact,
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that there it has stood for over 2200 years, the oldest and best worshipped idol of man,
and after all, what is it? Only a beautiful tree; yet in its sweet shade, says tradition,
were matured by the good young Prophet, those high principles, generous and pious
resolves, which overthrew all the great faiths of India in the ahort space of a genera-
tion or two, and indeed of all the East in a very few centuries, and which have
stamped more or less on every succeeding faith the highest ideas of an exalted virtue
and self-abnegation, of good works, and noble-mindedness.

This wonderful Idol has furnished shoots to half Asia, and every shoot is
trained as much as possible like the parent and like it also enclosed and tended.
Men watch and listen for signs and sounds from this holy tree just as the Priests of
Dodona did beneath their rustling oaks, and as many peoples even of these somewhat
sceptical days still do, beneath the pulpits of their Popc, Priest, or other oraclc.

The worship of this Tree was as complete in all its parts as even the organised
theocracies of our day. Where the Roman Catholic Bishop put a cross (tree of Life)
before his signature, the High Priests of Ceylon affixed the image of one of the trefoil
leaves, and that sign eonstituted every document or other objeet on which it was
affixed at once holy," set apart or consecrated, and so “royal” like our “broad arrow.”
It has been customary to attribute the worship of this, and indeed from it of all trees
to Gotama Boodha, and to say that this celebrated tree sprang from the parent branch
which the. Prophet tarried under at Gaya, and that “it planted itself in a golden vase;”
that it is “always green, never growing; and never decaying; none of which traditions
we care. to dispute, yet this | must in toto dissent from, that it is the parent of
Tree Worship. On the contrary | hold that its birth and worahip is but a. thing of
yesterday in comparison with the adoration of Trees. Tree worship was, | think, very
old and all over the world, long before Gotama Boodha’s day; sixth century B.C., and |
cannot think that in this isle of lovely trees, the “Eden of the Eastern Wave,” and of
every kind of spirit, amd demon, and elemental worship, that the Bo tree was anything
more than the worship of a tree which the holy ascetics of Boodha Gaya, as persons

Y1 very much incline to think that this word fierce god of love. We have the female in Latin

holy comes form a physical base in connection with
passion. The virgin is the one specially set apart,
or the Holy One, and ayio¢ is that which is holy or
chaste as Diana, or goddess Ana (Dia-ana) to
whom the Agnus-castus is scred, because it does
not permit of the “bite of the serpent” The
Agnus-castus is also a fish, that is a nun, and
woman generally, as well as “a chaste tree.”
The word requires probing down to the root, as to
Ag, fire in Sanskrit and its analogues; love, goodness,
and compassion are all the most holy of passions,
whether in male or female. Thus we have the
Serpent god of love, Agatho Daimon, ayafodaiuoy,
whom Easterns occasionally call the demon or

as Bona-dea; and elsewhere Agatha Belus &c.
In Hebrew we have the important word Kadesh,
9P, to which Inamn gives full attention at II.
168, and as a not uncommon Indian word, Kadeem,
that which is sacred as from custom, also “revered.”
The result appears to be virginity and sacred or
hot-fire.  Sanskrit quite bears out all Dr. Inman
says as to Kadesh, and shows in Kataksha and its
roots Kati and As, from whence Asher, more than
I can here mention. First’s Heb. Dict. shows us
that the Kadesh might be a temple-male as well
as female, also that Kadesh means a place or seat
of holiness and a well or font. The original mean-
ing of Holy Ghost was thus only Hot air or Breath.
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who ever loved dark woods and lonely places, sent to this island bccause an object
which they were eertain would be there gladly accepted.

It is a matter of history, that the three Boodhas who preceded Sakya Mooni
knew Ceylon and by separate names;" and also that all had, like Gotama, specific sacred
trees; his being known as the Bo of Bood Gaya, long before the days of Asoka, or the
third century B.c. The Mahavanso says that the Ceylon Ficus was a slip from it
received about the middle of the third century B.c. and planted in the centre of the
then great and royal city of Ano-rada-poora, a curious name, the ancient signifcia-
tion of which we would like to know; Anoo is an elephant in Tamil, and Barman
Boodhists worship the white elephant. In the eyes of all the millions who, as |
have said, have here worshipped for twenty-two centuries, the tree represents their
great prophet, and is the type of a faith which they consider is “ever young,” for
like the serpent of Apollo, the Banian ever “renews its youth.” Colonel Forbes
Leslie, in his Early Races of Scotland gives us a beautiful drawing of it as spreading
in wild and graceful profusion over raised and prettily built terraces, and not looking
by any means an old tree. The local traditions are that Dharma-Soka, king of India,
sent the original slip to the King of Ceylon by the hand of the priest Sangha Mita
in 307 B.C.

Sakya is said to have reposed under the parent tree on his becoming Boodha after
his long sojourn and fast in the wilderness for forty-nine days. He had then mastered
all deadly sins and every fear, baving overcome death and entered upon the joys of
perfect quiet and peace; then it was he saw his way to enter upon the duties of
his mission.

Boodhists often have a sacred shrub in a pot to represent this tree, or to remind
them of it, at least so they say, but the fact | believe to be, just as in the case of the
Hindoos with their sacred Toolsi and some other shrubs, that the potted shrub or tree
is an emblem of the old and first worship of man, of which many traditions have
departed and the very memory of them passed away.

Colonel F. Leslie tells us in a note at foot of page 174, vol. |, of Early Races.
that VVance describes a sculpture of a. tree in a flower-pot, as dug out of the ruins of
Hagar-Kim in Malta, which is considered “an emblem of Phenician worship, such as
that still practised in Sardinia, where the vase and the plant of corn growing in it
represent a part of the worship of Hermes, in ancient times called the garden of
Adonis;”? for which we are referred to Forrester’s Sardinia, p. 334. This is exactly
what might be expecred. Adonis is the Sun of fertility, the god of Love; Hermes is the
pillar or Lingam god, and the stems of all trees represent him, and are very commonly
called the Lat or pole, or sacred Toth of Boodhism; from Lat we still have the
common words Latti, a walking stick, and Lakree, any stick or piece of wood. The

11t was called Oja, Warad, and Mada, in the times of the three Boodhas Kakoosanda, Konagama, and
Kasyapa respectively.
2 [Cf. Frazer, Adonis Attis Osiris, I. 236-259. — T.S.]
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“garden” signfies merely “a place of pleasure” or of love, so that | cannot accord to
either Gotama Boodha, or even the previous Boodhas, the origin of this very old
Phallo-tree cult. We have many traces of it in and about the cradle of the Aryan
races not confined to the Bo or Ficus Religiosa, though in. most cases Boodhism has so
very early appropriated all such trees and shrines, that it is difficult to separate the
faiths. Cunningham, in his Ancient Geography of India, p. 79, tells us of a celebrated
Ficis (Peepal) which Sang-Yang the Chinese pilgrim of 500 A.c., there calls the Bodi
tree. He says it was always held in tho highest veneration, if not worshipped.
Kanishka, the great king of North West India, built here his magnificent Stoopa, and,
report says, planted it about 30 B.C.; but another tradition says that Sakya Mooni sat
under it and predicted the rise of this great king to propagate Boodhism. The
Emperor Baber in 1505 A.c. says he “immediately rode out to see this stupendous
tree of Begram” which is one and a half miles to the south-east of Peshawar. The
Stoopa of Kanishka beside it, is described by two different pilgrims as 400 feet
high, and a quarter of a mile in circumference, and as adorned with all sorts of
precious things. The tree is said to be 1500 years old, and the Stoopa to have been a
celebrated place of pilgrimage for a century or two later. Boodha, it is said, prayed
and meditated for seven weeks under four different kinds of trees before starting on
his mission, which | fancy rather refers to his seven years of meditation and prayer;
it is a somewhat mythical and rather too solar-looking a number to be accepted as a fact.

At Alahabad—ancient Prayaga—there exists the celebrated “undying Banian
tree,” or Akshaybat, which to this hour is an object of worship, as it probably was in
Asoka’s day—235 B.c.—when he there erected his stone pillar. Was he, the Boodhist-
King, then. still pandering to tree and phallic worships? Further on | shall have occasion
to show how this Prayaga tree “renews its youth” according to the manner of priests.
A very holy Brahmanical temple is built facing the tree which the Chinese Priest
Hweng Tsang (7th centnry A.c.) says “was surrounded by human bones, the remains
of pilgrims who had sacrificed their lives before the ternple, a practice which had been
observed from time immemorial. The tree was said to be the abode of a man-eating
demon.” This tree is now situated under ground, apparently at one side of a pillared
court where the temple must have stood. A flight of steps leads down to the tree;
the court was probably open to the sky, but is now closed over head to secure darkness
and mystery, priestly favourites. In Akbar’s time the historian Abdool Khadir says
that from this “tree of Prag” people cast themselves into the river. Now this
undoubtedly tells us that the temple was Siva’s, for he loves human sacrifice. The
fruitful tree faced the Phallic emblem as we so constantly see to this hour.

To aid my readers in following me in these Eastern details, | here give a Sivaic
(Hindoo) temple, with all the usual accessories, as Linga-in-Yoni, below and
above ground, Pole and Serpent Streamers, Well, and Holy Tree, and Devotees.
The Prayag Pillar was possibly there long before Asoka’s day, indeed he may have
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engraved his mandates thereon, as was his wont, and placed it in the middle of
his capital.

The cosmical Genesis of
Boodhism confirms what |
hope to establish in the course
of this work—that the Tree
and Serpent are the oldest of
symbolic faiths, and as these
embrace my second, we have
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embracing they say Kalpa is

developed, for the Ficus is here the female energy, and the embrace causes the
revolutions of Time, and the whole is “the Tree of Life.” | have heard very modest
young Boodhist priests explain this extraordinary marriage and dilate on the
importance of Kalpa. in a way | shall not attempt here.

Far back in mythic ages, says Boodhism, sprang up the Kalpa Raksha, which
produced all that early man, then immortal, required; even sun, moon, and the five
planets succeeded this Kalpa, which we may translate with Colonel Forbes Leslie as
“an immensely extended period of time;” whilst Raksha, (or, as some spell it, without
corresponding advantage to the philologist, and great perplexity to the reader who
desires to remember what he reads, Wruksha), “the tree producing all things
desirable,” a highly Kal-1Onic meaning, of which more hereafter. This Kalpa
Raksha exists, says the Cosmogony, “at the foundations of the world, beside the great
original Nagas”—those expanding Cobras di Capellos “possessing human intellects.”
It appears that with this “tree of knowledge,” which “produced all things,” man, as
usual in such cases, “waxed wicked,” when all things were for the fourth time
pronounced by the Creator a failure, and as the Greeks said, “Zeus made Pandora,”
which the poet Burns expresses in a similarly brief way. It appears that then great
varieties of plant sprang up, when men “eat of them, became mortal, and
found themselves in darkness,” and discovered that they were male and female,
and that they were “liable to mental passions, such as envy, covetousness, and
ambition, and in addition to corporeal passionsm” which is as discreet a way of putting
before us strong subjects as possible; it is added, “the race which now inhabits
the earth became subject to all the evils that afflict humanity;” and “after their
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fall all was darkness,” that so common manner of ending an occult or difficult
subject.

To show the worship of Tree, Serpent, and Sun, and therefore also of Phallic
forms of faith, | give here, enlarged from Mr Fergusson’s drawings, part of the
sculptures of the fine Boodhist ruin known as the Amravati Tope, as seen in R.
Asiatic Society’s vol. IlIl. It is only given as distinct as the state of the stone
. G seems to authorise, but enlarged to shew

| EATEE o[ ) ] what it is thought to be, and no doubt is
Lr'l"‘tn"l‘ﬁ o, _..-f“ . - ey
| R A M7 intended to be, to the uninitiated, a tree; the

..:.' ::-m A

i) ’___\\ initiated, however, were supposed, | believe,
'\; to see more than this, viz., the ferlilization of
~.. this Ark—a floating sort of vessel—for Crea-
)} tion is here evidently the object of worship;
and the artists have most successfully laboured
to show the Tree idea or the conjunction of
Ge and Ouranos.

BOODHIST TOPE In the original, the Sun, “chakra or
wheel (superfluous words I think), are overhead, and over the Sun the Dagoba-like
shrine, and serpent-crowned altar which | here give as Fig. 6, from another part of the
same holy shrine. In this second sculpture we see on the right and left the solar disk
and tree, with altars to themselves outside, but on either side of the main altar, on
which sits wreathed passion as upreared snakes. To show that there is no mistake in
the idea of this fable, | give a drawing of another portion of the sculpturings of the

Fig. 6—DAGOBA, WITH THREE EMBLEMS

same holy Tope, also from Fergusson, where we see the ubiquitous Trisool, and ark or
cist, with Queens of Passion rearing proudly their wreaths of hooded anakes, whilst
others, as usual, fan the flames. The ark is unusually quiet in this case; no snakes
coiling in and out, as in the Phenician coins, but the Toth or Mercury is rendered
like the Ashtaroth a flaming column, of which we have many examples.
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It has been remarked by British archeologists that they do not find trees or
tree worship in company with the stone circles usually known as “Druid”
in Great Britain, but here we have it very clearly in India; for adjoining the great
shrine of Amravati is a stone circle on an adjoining mound; of this Mr Fergusson
gives us a plan, beside the account and illustrations from. which | borrow the pre-
vious figures. In Armorika (Bretany), the tree occurs with the harp and horse-shoe
of 10nic proclivities, and with the concentric circle, which is either 10nic or Solar.
Amidst “the sculptured stones of Scotland the tree appears twice, in both cases
raised on a terrace, and in one the tree has a serpent on each side,” so that
this stands for the stones which in Phenicia are on each side of the tree;
my plate V. gives some samples of similar ideas.

There is a striking resemblance betwixt the Carthagenian and Keltic trees, as |
here give these from “Early Races” (PI. vi., I. 47), as well as those sculpturings we
see on Asyrian monuments; as every nation. worshipped trees, this was to be expected,
so the Kelts had a tree-god, similar to the
Scottish Duwkeli, or “hidden god,” whom the
Irish, Welsh, and Cornish call “him of the
groves or thickets,” or shades—sha-des—
or Ades, or the West. The above trees are
most pecuiliar in their bud formations.
These are all triads of very decidly Phallic
forms, reminding us of the. acorn-bearing
trees of Phenician caves and sculpturings, as
well as of many Asyrian “trees of life,”
of which numerous examples will he here-
after adduced. Were they alone we might
hesitate to draw any conclusions from their structure, but they swell a long list, all
pointing to the same ideas. It is curious to find that the Gaelic and Cingalese for a
grove are nearly identical in sound. Of the spelling | am ignorant. The Gaelic
Koile is the Cingalese Kelai and the Cornish Keli. The Gaelic Keli-duw becomes in
Ceylon Aboodho-Deyio; and Keli* or Gele is a youth and guide among Kelts, whilst
this Cingalese Kelai is “the god of secresy and patron of thieves” and a close connec-
tion to, if not Aboodho-Deyio himself. Col F. Leslie, author of “Eleven Years in
Ceylon,” tells us “that all whom he questioned there were afraid to even name this
god otherwise than the unknown one” (Early Races, I, 179). Now Hermes was a guide,
and the god of numerous little and many great evils and thefts, and he was also the
stem or standard of the groves.

The vine, sacred to Bacchus, another god whom we may call Jove under the

Fig. 8.—KELTIK AND CARTHAGENIAN TREE IDEAS[

! In Sanskrit, Keli is “amorous sport.”—(Benfey).
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influence of the spirituous god, is but an old Aryan story of the great god Homa,
enriched by the sculptures of a Phidias or the glowing pen of Olympic poetry.

Homa or Soma is Oushadesh, Heb. 9P 1*Y etz kadesh, holy tree, or king
of trees, shrub, and vegetables, and also of medicines, for all the vegetable
kingdom is said to be medicinal. The plant containing the nectar of the gods
is called alter him Soma or Somavaly: it is said not to be a vine, but a creeper
or runner which some say is now lost to man. It is represented as always
the first thing usad at all sacrifices. Fire was at once rendered sacred by a
few drops of Soma being thrown on it, and the priest, after doing this, divided the
balance amongst his fellows “to quicken their memories” in repeating their Vedic
hymns (see Haug on this subject). The juice of the Soma is constantly mentioned
with reference to giving great gifts of memory and intelligence; and spirituality, or
spirit may be derived from this vinous foundation of the god Homa. Jollity is heavenly,
and inspiration is from on high; and its reverse is the dull dead level of ordinary
mortals, requiring for its reeeption reason or common sense and other mundane quali-
ties. The Zoroastrians looked upon their Homa rite with the same solemnity as the
Hindoo on his Soma sacrificcs; and it is probably the Homa, and not the Vine, which
European writers on Asyrian remains tell us is there everywhere ahown in company
with holy palms and firs. Layard says that “the Zoroastrian Homa, or sacred tree,
was preserved by the Persians almost as represented on the Asyrian monuments until
the Arab invasion.” (Nin. Il., 472, note). The plant, or its product, was called
the mystical body of God, the living water or food of eternal life, when duly conse-
crated and administered according to Zoroastrian rites; thus we observe the probable
origin of the celebrations of Jewish “holy” or paschal suppers, and other Eucharistic
rites. There is same confusion betwixt the Ficus and Homa, as | have read of its
juice, and even the wood of the Homa, fulfiling many of the offices usually said to
belong to the Ficus alone; but the fact is, from both trees or fruits, an exhilarating
and delightful beverage was made, much relished by gods and priests, who, like our
medieval abbots, had their quiet convivialities, and relished good cheer.

I may here note that though both flesh and spirits are denied. to all Brahmans,
yet, as with the Jewish Levites, the remnants of those used in sacrifices to the gods
might be taken; and as the priest directs the proper oblation, so he can get whatevcr
he desires in this way; especially do the worshippers of Bhavani exceed in the use of
flesh and spirits.

M. Reynaud thinks that Hom was, among the Aryans of Bactria, a great god who
preceded Ormazd, just as El or Elohim preceded Jhavh, “Ego dominus qui apparui
Abraham, Isaac et Jacob, in Deo Omnipotente; et nomen meum Adonai non indicavi
eis” (Ex. vi. 3). Thus Homa was, about 5000 years ago, the Word, the Tree and
the Water of Life, the Mystical Body of God,—to partake of it was a “sacrament,”
and if rightly, it was the veritable food of etemal life, just as the bread and wine of
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Europe is today. See, in confirmation of this, the conclusions of Barlow in his
“Symbolism.” Borlase sees much similarity between the Magi aud our Druids, and
Strabo did the same; both earried in their hands during the celebration of their rites a
bunch of plants, that of the Magi was of course the Hom, called Barsom; Asyrian
and Persepolis sculptures substantiate this. The Hom looks very like the mistletoe,
and the learned Dr Stukely thinks that this parnaite is meant as being on the tree
mentioned in Isaiah vi. 13. It is generally agreed that the Tiel tree of the translators
should be rendered an oak, or a species of holy lime which has purple “flowers, like
those of the vine, growing in bunches, with a fruit of ruddy purple, the size of a juni-
per berry.”* It will be noticed that it is winter time with this tree, a.nd the Doctor
says we should translate the passage, “As an oak, whose plant is alive upon it,”
which, says Isaiah, “shall be eaten,” so that here we have the same idea in regard to
the All heal, or mistletoe, as in the case of the Homa. No doubt from the Homa, or
sacred wine, arose the practices of consecrating or offering an oblation to a god, a tree,
a ship; pouring wine over holy stones and hills, pledging oaths in drinking and over a
bottle, a bowl, or a glass of wine. Madame Genlis says that in her day the Maypole,
the Summer Holly-tree of our children, but formerly of very manly men, was commonly
sprinkled with wine, and the same idea which so abundantly decorates it with
triangles or seva, arks or teeba, is still seen in the rags and potsherds which rustics
throw to solitary and mystic-looking trees.

Canute, in the eleventh century, was induced to forbid Tree worship, but the
councils of the churches may be seen inveighing against it down to the fifteenth cen-
tury. “As late as the latter part of the eighteenth century it existed in Livonia, and
traces of it may still be found in the British isles” (Barlow, p. 118).

Fergusson, in his beautiful work on “Tree and Serpent Worship,” puts the Tree
as the first of faiths, although not very clearly so. He says that “long before the
Theban gods existed, Tree and Serpent faiths flourished. The Methidy tree was
brought into the later religion, to shade with holy reverence the tomb of Osiris; the
Sycamore was holy to Netpe and the Persea to Athor, whilat the Tamarisk played an
important part in all the rites and ceremonies of Osiris and Isis; and all who are
orthodox will acknowledge that Abram seemed to consider that he could not worship
his Jove till he had planted his grove and digged a well (Gen. xxi. 33). His Oak or
“Terebinth” on the plains of Mamre, was commonly worshipped till the fourth
century A.c., and it is revered by Jews to the present hour. Jacob did nought without
erecting his pillars nor could Adonijah, the rebellious son of David’s old age, make war
without sacrificing by the stone of Zoheleth (1 Kings i. 9). When speaking of the
caves of Westem India (Arch. 1l. 33), Fergusson writes to the effect that long ere
Boodha or his saints were represented by images and adored, long ere the caves and
temples of that faith had sanctuaries for holy relics, the first actual symbol-worship he

! Marginal reading of Isaiah vi. 13.—Bagster’s Comprehensive Bible.
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can trace, is that of the Bo tree. which he describes as upon a bas-relief in a cave called
the Jodea-Gopa (Katak, Bengal), “proving,” he says, “how early that worship was
introduced, and how pre-eminent it was among Boodhists of those days,” and | would
add before Vedic days. In comparison with it, the faith of the princeling ascetic of
Oud was young. and could not, any more than its predecessors, clear or purify itself
of the old loves of mankind. Not only did the holy tree find an early place in Boodha’s
pure faith, if indeed he ever entirely cast it off, but almost every temple and cave
showed also its (the Tree’s) allied Phallic faith; see Fergusson’s own drawings, which
very distinctly embrace Tree, Fire, Phallic, and Serpent worship. The latter
must of course follow Phallic worship, even as the shadow can only follow the
substance.

Within certain limits the further a Faith is removed from the time of a Founder’s
era, the stronger is often the rush back to old paths. One has only got to glance through
the beautiful pictures of temples and caves in Fergusson’s volumes, to see this truth
in Boodhism. Everywhere will be observed the long cist or vagina, with its “holy of
holies,” the womb or mundane Egg of eternity,—and likewise, ever standing at the
entrance, of these “Houses of God,” the Phallic pillar or pillars. It is the old story,
whether we turn to Solomon’s temple, 1000 B.C., where some writers seem to have missed
the pillars of which I shall presently speak, or to the Karli Boodhist temples which
gaze down upon us as we sweep on the lron-way up the Westem Ghata from Bombay
to Poona, and which date from about the Christian era. Fergusson is here a safe and
unbiassed writer, and let us pause for a moment to see how he describes this holy shrine,
The subject is not strictly Arboreal, yet it leads to Sylvan. decoration without which
architects could not get on, and neither archeologists.

The Karli temple as a Boodbhist shrine, is supposed, by those who ought to know,
to have been elaborated as we now have it, in the first centmy c.e. Fergusson in his
Architecture, vol. |. 24, says:—“The building resembles to a very great extent an
early Christian church in its arrangements, consisting of a Nave (navis, boat, or ark of
life), and side aisles, terminating in an apse or semi-dome, round which the aisle is
carried; its arrangments and dimensions are very similar to those of the choir of
Norwich cathedral.”

Now listen to ita Phallic decorations, which, were they not so ve:ry costly to
engrave, and to be found in many special works on the subject, | should very much
like to give, and remark upon in some detail; for pillars, elephants, males and
females are here very serious matters and always full of meaning. “The aisle pillars
have a tall base octagonal shaft and richly ornamented capital, on which kneel twc
elephants, each bearing two figures, generally a man and woman but sometimes two
females,” all strictly Phallic representations of Power and Creation!

“Under the semi-dome of the apse and .early where the altar stands in Christian
churches, is placed the shrine,” in this instance “a plain dome slightly stilted on a
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circular drum.” As my readers advance they will find many similar examples of
“plain domes,” and “circular drums,” and. even now, will doubtless be reminded of
curious articles of the kind in Vesta’s shrine on Tiber’s banks, which | shall hereafter
enlarge upon.

Fergusson says that “the great window which lights all this temple is arched in
the form of a horse shoe” which is the Isian head-dress, and
Maiya’s holy sign, and after which the Roman church adopts
one of Mary’s favourite head dresses. | give here the Solo-phallic
idea from Dr Inman; he calls it the “crown of Venus Urania.”
Of the Phallic pillars in front, placed precisely as Solomon placed
his Jakin and Roaz (1 Kings vii.), Fergusaon says only one now
exists at Karli, but he thinks that a small temple has replaced the
other. He calls the column “a lion pillar, shaft plain with a capital carrying four
lions,” it representing Power and cat-like salaciousness. The general plan is unmistak-
ably Phallic.

These pillars are a prominent feature of Boodhist sacr.d buildings, and are called
under the name of Topes, which also signifies. towers and tumuli, and is a corruption of
the Sanskrit word, Stoopa meaning mounds, heaps, karns, or kairns. When the pillar
is of a single stone it is called a Lat. It is common to find the pillar witb the
beautiful honey-suckle ornament of the Asyrian, which, says Fergusson, the Greeks
borrowed from them with the 10nic order. This Ornament is very suggestive, see
Fergusson’s drawing of it (I. p. 7-2), he says the “oldest monument hitherto dis-
covered in India, is a group of these monoliths set up by Asoka (the Constantine of
Boodhism) in the middle of third cencury B.c. They were all alike in form, and all
havc the same inscription, being four short edicts containing the creed and principal
doctrines of Boodbism.” They all had the honey-suckle ornament which he calls
“the earliest known monument of Boodhist art.” There was also the Head and Reel
ornament so familiar to us from Persian-Greek Architecture, and they are otherwise so
similar to those at Persepolis as to leave no doubt of their common origin. It is
almost certain that these pillars of Asoka stood originally in. front of some sacred
buildings which have perished.

Cunningham in his “Bilsa Topes” tells us, that all the pillars were set up about
the year 236 B.C., and the rock inscriptions cut 250 B.C., of which the oldest are
at Danti in Kutak, at Gernar in Goojarat, and at Kapoordigiri near Peshawar. The
pillars are polished, always forty-five feet high, and are generally surmounted by a
lion, symbolizing power and salaciousness, and thus making the pillar in eastern eyes
strictly Phallic. The Chinese pilgrim Fabian, writing 400 A.c. says that Asoka erected
snch a lion pillar hehind the “Boodhist Chapel” which he built at Samkiem, and as
Egyptian fleets used to anchor in hia great sea-port; Barygasa, which we call
Braroch or Broach, we easily perceive where Europe, and especially Venetian

Fig. 9.
CROWN OF MARY OR MAYA.
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sailors borrowed their lion pillars. We know that the great Tope of Sanchi had one
or two such monuments in front of each of its gate-ways.

As time rolled on, the pillar ornament became still more prominent, and the
pillars much more numerous. Fergusson gives a pretty picture (vol. I. 42) of the
Thuparamya tope in Ceylon, which one writer states “has 184 handsome monoliths
twenty-six feet in height round the centre holy mound.”

Evidently, mound, pillars, domes, drums, lions, elephants, dagobas or sacred arks;
with relics, were all of the utmost importance in this faith, which in the sixth century
B.C. had determined to reform India. It vigorously, purely, and successfully set about
to do this; but not so easily was our first faith to be here wiped out, and more than it
was firmly located in this “Eden of the eastern wave,” before Boodha’s day. Ceylon
was not only par excellence the land of tree worshippers, but possibly even then of all
our earlier streams. We know from many sources that the Cingalese specially
believed in spirits good and bad of the woods, and of particular trees, as the Barmese
and most races do to this day, reverencing, fearing, and making offering to these Spirits
or Nats. Fergusson says that “Serpent and Devil worship harmoniously blended,”
but this was rather an after falling away from the Faith of the great Ascetic, for
Boodhism ever tried to abolish not only Serpent but Ancestral worships, substituting
Sepulchral Tumuli as depositaries for saintly relics, and elevating as the faith
degenerated, the sanctity if not worship of groves of trees, amidst the deepest and
most beautiful of which Boodhists love to pass their days “on holy thoughts intent.”

It has been said that the great impetus which Boodhism gave to Relic worship
was owing to the careful distribution of Godama’s remains. This was no doubt a
politic movement on the part of the new missionaries, and one which all after-
proselytisers adopted, for man is naturaily a worshipper of relics, hair, clothes, crosses,
pictures, book, images, and such like. Eight great cities had this Prophet’s most
valued remains distributed to them, and went mad with excitement over them, just as
Europe would do to this hour, if any good authority could show to it a. bit of a robe
or shoe, &c., which Christ or Mary, or even an apostle wore. The most celebrated
relic of Godama is his Tooth which, till within the last few years the British govern-
ment guarded as the Palladiurn of Sovereignty over the Island of Ceylon.

It is of importance to note, in regard to the original purity of Boodha’s faith, that
Mr. Fergusson, as an architect, affirms that “on no Boodhist architecture of Asoka’s
days can he discover either Tree or Serpent worship, nor even the worship of Boodh
bimself.” In the Prophet’s teachings he sees the very highest purity, morals, and
goodnesa such as had never before been heard of, and which has never been surpassed
though mixed with many errors—three comparatively venial, one of which is that
“asceticism was the path to salvation.” This primal purity has been common to
most faiths, and so also humility to Prophets, although never as severely so as in the
case of Godama-Boodha. | cannot find that any prophets said they were gods, or
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“one with the Father,” except in the same sense as that they were onc with their
brethren, and desired that they, the brethren, also might be one with God. To return
to our immadiate subject.

Some trees, as we have shown, were, it was thought, productive of passion or
offspring; and we read of others, as the Lugos, called by the Romans Vitex agnus
castus, a sort of willow shrub, inimical to this. Under it the female devotees at the
Athenian festival of “Thesmophoria” slept, when “desirous to avoid the bite of the
serpent”—thus showing clearly the true meaning of serpcnt-worship in the mystic
language of that period.

The Bael tree, as a representative of the triad and monad, is always offered at
Lingam worship, after washing the lingam with water and
anointing it witb sandal-wood. The god is supposed to
specially like all white flowers and cooling embrocations,
which last sandal-wood is held to be; and he is very com-
) monly to he found under an umbrageous Bael, more especi-
ally if there be no fine Ficus near; failling both, the poor

Fig. 10.—THE BAEL god is often reduced to the stump of a tree; and

if that is also scarce, his votaries raise to him a kam
or kairn of stones, with one prominent one in the centre, and plant a pome-
granate, bit of toolsi, &c., near; and if water is available, a little garden of
flowers, of which marygolds are a favorite. My readers must not fancy that this
worship is indecent, or even productive of licentiousness. It is conducted by
men, women, and children of modest mien, and pure and spotless lives, though at
certain seasons, as in all faiths and lands, the passions are roused and the people
proceed to excesses," yet Sivaism is peculiarly free from this with reference to others,
not excluding Eastern Christianity. Vishnooism, which we may call the worship of
“the left hand,” or female energies, is perhaps the greatest sinner in this respect;
Sivaism is for the. most part harshly ascetic, as regards its office-bearers and
orthodox followers; yet all faiths give way at certain solar periods, and all Hindoo
sects are as bad as Romans at the spring “hilaria or carnival,” the more so if Ceres or
Kybele is propitious, and more apparently so, in countries where writings have not
yet supplanted pictures. Amongst all the rudest tribes of India, and even throughout
Rajpootana, and with the strict Jain sects, who abhor Lingam worship, these still show
their parent root by devoting some. fifteen days annually, after the harvests are
gathered in, to the most gross form of Lingam worship, in which a complete naked
image of man, called “Elajee” is built of clay and decorated with wreaths of
flowers &c., and placed. in prominent situations. In most parts of Rajpootna, this
male image exists at every city and village gate, but is not rendered conspicuously
indecent until the holy or harvest enjoyment; and low and degrading as these are,

! See the naked festival of the Israelites when they got their golden calf, and of modern Shakers, &c.
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reminding us of our purely animal frame, yet no Hindoo practices of harvest times (in
all countries the principal marrying season) are so gross, as | have seen practised at
the harvest homes or midnight harvest revelries of our own country.

As | have said, Hindooism looks upon Siva worship from a purely spiritual
stand-point, and this anthropomorphising of the god is peculiarly hateful to all good
holders of the Vedic creed. Oriental scholars will remember how strongly Sir William
Jones writes in support of what | here say:—*Sivaik rites or services do not seem in the
eyes of the people in any way immodest or connected with the passions;” in fact, “the
congregations” take no more notice of what is said and goes on in their “churches”
than those of Europe do when the indecent parts of the Bible are read out, or the purposes
of marriage proclaimed to large adult assemblies, who one might think could dispense
with the information as much as the Sivaite with some of his pictures and ceremonies.

Of Shrub or Flower worship, the most important in the East ancl South has been
that of the Lily species. The lily of October—the saffron—was very sacred to the
Karnean, or horned Apollo—that is, the sun—for horns usually stand for rays of
glory, as in the case of the horned Moses of our poets, artists, and ecclesiastics, who
make him like an Apis of Egypt, because of the text which says “his face shone”
when he came down from the mountain. All lilies have more or less to do with the
female or fecundating energics, and so even in Europe we have many stories of the
crocus species, because it is said “of their irradiating light, having peculiar-looking
bells, three-headed and crested capillaments, three cells, and reddish seeds, &c. The
Jews placed such flowers on the vestments of their priests; see Josephus, here very
full; 2 Chron. iv. 5; Ex. xxv. 31; and some parts of Canticles and elsewbere. |
shall hereafter enlarge on this feature of faiths. A study of fire worship and Apollo-
IOnic rites is ahaolutely necessary to the underntanding of these matters, as well as
the mysteries of candlestick, lavers, &c.—
not to mention that of the never-dying fires,
of all nations, and of Lev. vi. 13, and else-
where; but | must pass on to the queen of
ilowers, the sacred Lotus and loved Kamal
—qgod of love and fertility. The Lotus is
= B genm—m—_—_e= {he seat of most deities, but notably so of

the creator Brahma, who, thus enthroned, is
called the Kamal-a-yoni, or the great andro-
gynous god. The Lotus is the womb of
all creation. It is said to originate from
the great fertiliser, water, alone; and
dropping its great leaves on this fertiliser
as on a bed, it springs upwards with a
slender, elegant stalk, and spreads forth in a. lovely flower. Even the grave and mighty

=
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Fig 11.—SINGLE LOTUS
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Vishnoo delights in the lotus, which is one of the four emblems he holds in his
fourfold arms. It is Venus’ sacred flower.

The flower is shaped like a boat, is a repre-
sentation of divinity, and is shown as springing
from the navel of the great god resting on his
“milky sea.” It always signifies fecundation.
Inman, under the head Nabhi, navel, says, “The
germ is ‘Meroo’ (the highest pinnacle of the earth),
the petals and filaments are the mountains
which encircle Meroo, a type of the Yoni,” and Sans-
krit for mons veneris. Amongst fourteen kinds of
food and flowers which must be presented to “Ananta” (Sanskrit, eternity), the
lotus is the only indispensable one as he (Ananta) is then worshipped in the form of a
mighty serpent with seven heads. For the force of the restriction, see Glossary under
this head.

Hindoo and other writers often tell us that the lotus originated the idea of the
triangle, which is “the first of perfect figures, for two linea are an imperfection;” and
the lotus also gives us a circle on a triangle which is full of cells and seed, and so is
more perfect still. Siva is, as Orientalists know, “the god of the triangle;” and hence,
in his palace in Kailasa, wc are told the most precious object on “his table of nine
precious stones is the padma (lotus), carrying in its bosom. the triangle, as origin and
source of all things;” and that from “this triangle issues the lingam, the eternal god who
makes in it his eternal dwelling;” which, however, is not quite correct on the part of
M. Guigniant, whom Mr Barlow quotes (p. 11). The lotus is an inverted triangle, and
is therefore the female sign; the pyramid, or triangle on base, is Siva, or the, Ray of Light,
the sun-god. | cannot see what Some authors urge as to pyramid, or pura-mid, or
fire-tower, being a combined lingam and yoni, unless, as often represented, it has a
circle or dot in it. The ordinary idea of its being a. ray of Sol’s fire piercing the
earth seems the more likely one, for Asiatics are very strong on the subject of the sun
being a Darter with piercing rays.

Another reason why the lotus is in all lands so sacred is ita androgynous or
hermaphrodite character, a feature imperative in the case of all the great gods of man,
though this is not very clear if we dive deeply below the surface, either in the case of the
Jewish Elohim or the lotus; however, “Holy Writ” says that this lily is produced with-
out the aid of male pollen, and a truce at present to that “dry hard light” which always
spoils the stories of our childnhood. Brahma., the creator, whilst sitting on the lotus, as
all great gods do, desired, says the “Hindoo Inspired Word,” to create the universe, and
for this purpose, became androgynous, or a Breathing-spirit (Ruach?)—prakriti or
nature; when creation at once commenced and progressed, much as wo have it in the
genesis of most faiths. The details of this mystic plant have much exercised all
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Asiatic and Egyptian minds. In its circular stamina it shows two equilateral triangles
placed acrosa each other, which Sanskritists call the shristi-chakra, also sixteen petals
called the shoodasa; and this, it is held is a Revelation from the deity as to the proper
age for the representative woman or prakriti, in the Sakti ceremonies. These triangles,
with apex upwards and downwards, are the chapel or magic diagram which the pious
are told to ponder over, for it has many significations and possesses numerous spells;
and hence we see it venerated in all early ages, and still as an important article of Free-
masonry. The spells go by the name of the devi-chakrams, or goddesses of cirdes,
no doubt having a solar significatlon. This will be made clearer when | treat of
Hindooism. The Padma and Kamalata or Granter-of-desire, or “Consummator-of-
our-wishes,” are all terms applied to the lotus. It is the symbol of Venus or Lakshmi,
or of her incarnation—Kriahna’a wife, Radha, who is commonly a nude Venus or
Sakti. It is also called “love’s creeper,” the throne and ark of the gods, and the
water-born one. One author writes, that from far Tibet to Ceylon, and over every
Eastern land and islet, the holy Padma is only a little less sacred than the Queen of
Heaven—Juno (10Oni) herself. It is as mysterious as the Yoni—is, like it, the flower
of concealment, of night and of silence and that mysteriousness of generation and repro-
duction; it is described as a sort of incomprehensible dualism which veils the

Fig 13.—THE LOTUS OR NELUMBIUM SPECIOSUM—ACED BEAN OF EGYPT AND JAPAN
Almighty One and his mysteries from our finite minds. Linnaus tells us it is the
Nelumbo, but R. Payne Knight is clearer when he writes to this effect. The flowers of
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the lotus contain a seed vessel shaped like an inverted cone or bell which are very holy
symbols with all peoples, and representative male and female. This inverted bell is
punctuated on the top with little cavities or cells, in which the seeds grow as in a matrix,
fed by the parent plant till they arrive at such a site as to break open “the ark-boat of
life.” They then emerge and float away, taking root wherever they find ground, and
throwing down long tentacles or tendrills in quest of it. This idea is expressed by Brahma
in his address to the angels as given in the Linga-pooran, beginning: “When | sprang
into existence, | beheld the mighty Narayana reposing on the abyss of waters;” which
reminds us of the Jewish Elohim-god who it is said generated all things by “brooding
o’er the deep.” Of their Jhavh, also, it is said, “He sitteth on the flood,” and is
“enthroned on the. deluge” (ps. xxix. 10).

The drawings and holy books of China and Japan are full of such groups of the
sacred. plant—the Nelumbium Speciosum, as | here give, although it has been
usual there to call it “the Holy Bean of Egypt and Japan.” This group is the same
plant as the single stem shown in figure No. 10. | wish my readers to thoroughly
know the Lotus, and to endeavour to understand its symbolism, for regarding it
much will occur in this work, and does occur in all ancient faiths.

Among plants denoting fertility, we must not overlook the “Tappuach,” or Apple
of Proverbs and Canticles, which is now commonly held to be the Citron, an elongated
fruit, which, with the Palm tree, is borne in procession by all Jews at “the Feast of
Tabernacles,” or their harvest festival—fitting symbols indeed, of Phallic lore..

In connection with Jacob and his idol-worohipping wife Rachel whose “idols”
by the bye were “Lingams” according to the original, we have a very curious story
in Gen. xxx. regarding Mandrakes or Dudai (“baskets,” or fertilizing love “apples”),
which Kitto and others tell us are the fruit of a plant called the Atropa Mandragora,’
of which | give here a. drawing. Its root, we
are told, is generally forked, and closely re-
sembles the lower part of a man; its fruit  —
Is about the size of an apple, very ruddy, of SN
an agreeable odour, and is still often eaten, as
exhilerating to the spirits and provocative to
venery.” Any plant or animal whose colour or
appearances, and sometimes even whose hair re-
sembled that of any pa.rt of the human body, was
in olden times considered to be useful in affec-
tions of those parts, like the Orchis Mascula,
which resembles the scrotum or dudai and
is probably the basket we see the priest always
presenting in Phallic temples. Fig. 15 is a drawing of the Orchis Mascula idea,

THE ATROPA MANDRAGORA—Fig 14.

! [Now Mandragora officianarum.] 2 Kitto and Smith’s Bible Dictionary.
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in section. “Love apples” are a well-known offering to Venus; and we see a loving
couple presenting these to the goddess in a picture on the walls of Pompeii. A
temple was dedicated to “apples,” and Love was
“comforted with” them says Solomon in chapter ii. 5
of his Song. Canticles chapter viii. 5 is still
stronger. Properly translated, it reads: “l awakened
you under the apple tree, when your mother lost her
innocence.” | hesitate to mention this matter, but
, ; such “inspiration” must be put down. In Smith’s
ORCHIS MASCULA-IDEA—Fig 15. Dictionary we are told that the Mandrake is
intoxicating, of a very fetid odour; and that its
apples are always ripe after harvest is over—when it would appear the two sister-
wives of the patriarch had their highly indelicate quarrel.

It has always been the custom amongst rude races to imagine that likes cured or
induced likes. No doubt, where they observed such effects, these must have arisen
from the sympathy of the organs on the brain by sight or feeling; still it is difficult
to imagine how looking at a serpent on a pole could cure a serpent’s bite, or how the
Emerod images could have cured this disease in the Philistines. My own opinion is
that these tales of the desert wanderers, and what they relate of their enemies
the Philistines and Bet-shemites, are a form of pictorial writing, depicting Phallic
beliefs which could not be put more broadly. The serpent and pole we know; the
emerods have, it is believed, been purposely made obscure; but we can see that they
are “protruberancess” of or on “the secret parts,” and that the injury was caused by
the Ark—the female symbol. So has the word “Feet” been used as a euphemism in
Isa. vii 20, and elsewhere. The Athenians, we may remember, had to offer Phalli
for neglecting the. Phallic god Bacchus; and for a male to look into an Ark, there
was but one punishment, and that masculine.

It was not only plants which produced mysterious procreative propensities on
the females of man and beast; for we are told of the genital organs of many creatures
doing this, especially when in any respeet peculiar; nay, a creature in close resem-
blance to a man merely in the face, has, we are assured—and this is believed by
thousands—often produced fertility. The Turtle, Beaver, and Otter have always been
allied to these occult powers; and Herodotus, in IV. 109, speaks of others. The
Skythians uaed the Beaver for all diseases connected with the womb; and a friend of
mine had to give up a Turtle, nolens volens, which he caught in the holy river Sarjoo,
off the ruins of ancient Ayoodia, to the Hindoo ladies of the place, who at once took
out the genitals, which are in this creature of an extraordinary size, fried them to
ashes, and then ground them to powder for aphrodisical and other supposed properties
in connection with generation and gestation. But to retum to holy trees and shrubs.

| believe that in many cases we can discern in the prevalence of worship or
veneration, for the same tree or plant in different, and sometimes quite hostile faiths,
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where no distinct evidence is forthcoming as to how the veneration first arose, a proof
that the hostile faiths have drawn their inspiration from the same source—that is,
from an older faith. This is, I think, the case with the veneration of the Bo tree,
Toolai, and a dozen others.

All Indians, Hindoos, and Boodhists carefully plant and tend the sweet-scented
Basil, or Black Ocymum Sanctum, which both call Toolsi: this Sivaites particu-
larly honour, saying that Krishna, the Indian Apollo, turned his sky-nymph into
it, as the Grecian god turned his into a laurel. The Toolsi is specially worshipped by
women after bathing, and more particularly at the full moon of Kartika, if the
bathing be in the Ganges. In 1873, this festival fell on the 4th of November, which
nearly corresponds to the “Holy Well Day” of Christians, and the “Neptunalia”
of Ancient Romans, see my tables of Festivals in chapter on Solar Faiths.
All black, or blue-black shrubs and animals are sacred to the Indian Apollo,
whose name signifies blackness, and whose lingam is always black, as Siva’s
iIs white, and the Etruscan’s red. Siva’s faith may have thus come from the
north, but Krishna’s is thoroughly indigenous to the Indian continent. These
colours are very important towards the tracing of emigrant races and faiths;
and Dr Inman properly devotes much attention to the subject, see his Vol.
Il., 265, and elsewhere. Krishma’s first great war was with a mighty serpent—
Kalya (suspiciously Kalaik or Sivaik)—that is, with a faith which this serpent repre-
sented; from this cause he was changed to Krishna, or the Dark One. We are told
that the great Lingam which the Roman Emperor and his court worshipped in the
third century of Christianity was black; and if so, we may be pretty certain that it
came frow the Solo-phallic worshippers of India—Krishnaites. The symbol was
called Helio-ga-belus, which may be a shortening of the words Helio-agatha-belus,
or the Stone of the Sun and Love, as we have the same idea in the Agatha Demon, or
Lingam God of Egypt. The Roman Emperor married his “Black Stone” to the Moon
Goddess of Carthage, Astarte, and of course both were Phenician or Syrian. Krishna
Is a great favourite with Vishnooites, because he is the Sun or fertilizer, so that in
Siva or Krishna we have a sort of light and dark sect—an Osiris and Nox. | fancy
Krishna was a sort of heretic like Abram, as when the patriarch forsook Ur, or the Fire
Worship of Kaldia, and came into Syria apparently desiring to worship only trees, wells,
and his Phallic God, El, Elohim. or Al-Shadai, the Tsur, or Rock; and sun stone, or Pillar.

It has been urged that certain shrubs become sacred to certain deities, because
the name of the shrub is similar to some other sacred object: as the Phalares, to
Venus, because of the similarity to a Phallus; the Kisos, or lvy, to Bacchus, because of
Kittos; and Myrrh to Mary or Miriam; but we are scarcely yet sufficiently in-
formed on ancient rites and myths to decide this positively. Such words as have their
roots in Phal, Pal, or Pul, and in Ma, Mee, Mwe, &c., have yet to be much investi-
gated. Undoubtedly they all point generally to the male and female energies.
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W have still abundance of worship of trees and shrubs all over the world,
especially in India, and more espeeially among the aboriginal races. In a paper by
Mr Dawant, B.C.S., in the Indian Antiquary of November 1872, upon the Koch and
Palias tribes of Dinajpore, Bengal—who; it appears, are descended from a virgin
mother overshadowed by Siva—he says, that at all their holiest ceremonies they
always turn reverently to the risiing Sun-God, as Christians do to their Eastern or altar
window. At marriages they plant four plantain trees, on which to erect their bridal
house roof, and have as their choiest gifts Mango branches and water. As soon as a
mother is purified, she takes her babe, places it on a winnowing fan, and presents it
to the Toolai shrub. She places it before this, and then reverently salutes the “holy
basil” herself. A well is then rendered sacred by having a Mango branch placed in
it, and the child is carried towards it by women, who proceed to draw the holy water,
and pour it forth, “invoking the god to whom it is offered;” which god Mr D. does
not name, but who | doubt not is the Divine Mother, whose symbol water is; it may
be poured forth to the procreating Father God, personified in the Sun, regarding which
sce details under Aboriginal Tribes; here we probably see the origin of Baptism.

Mango branches are a prominent feature in all ceremonies. The Mango is the
“apple tree” of India, which Man in Indian tale tempted Eve with.

The leaves of the Margosa tree are thought by Brahmans to drive away devils,
and are always placed over the pyre of Sanyasis, or men under a vow of affliction;
salt is generally also placed with the leaves. It is said that salt was also used upon
corpses in England: it is still used in parts of the Highlands of Scotland, and at
Roman Catholic baptisms, as an exorciser.

The stories of Keltic and Skandinavian peoples are full of the worship and
reverence of trees, shrubs, and parasites. Many of the Highlanders of Scotland to the
present time plant the Mountain Ash, or Rowan tree, near their dwellings and fields,
to keep away devils. If heath and flowers be added to Rowan wands, the most im-
portant services may be anticipated, and especially if all be thrice carried round fires
kindled at Bel-tine, or the May solar festival.!

The Rowan, or Mountain Ash, will be always found near holy places and circles
or klachans. It was absolutely necessary that on Beltane, or May-Day, all sheep and
lambs should pass through a hoop of the Rowan tree, and that on all occasions Scotch
shepherds be careful to drive their flocks to the hills with a Rowan wand. In all our
isles, where malign infuences are feared, it was necessary to put one of these over our
doorposts (the Delta, 10na, or Yoni). No churchyard should be without the tree;
and pious persons were in the habit of wearing a cross.a of Rowan, or Mountain Ash,
on a certain day of every year.

The Ash proper is the Skandinavian “Tree of Life,” the “greatest, the best, the
inscrutable,” “the life of all things”—the *“ygdrasil.” It has a triple root one of

1 Col. Forbes Leslie’s “Early Races,” i. 101.
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which enters the cloudy nifl-heim; the 2d, Esir; and the 3d, the “abode of the
giants.” The Fates, or Norns, sit at its base near the “fount of Undar;”. and there
relate the awful things, past, present, and to come, and enact the laws, and establish
the religions of mankind. The mighty tree dwells not on the highest summits of
earth, but its going forth is over all the heavens, and its branches un to the ends of the
world, and its sweet moisture gladdens and revivifies all living things. It is “an
inscrutable power,”—male and female,—a sort of Logos or Wisdom, and therefore a
Parvati, Isis and Diana, and yet a “trinity in unity.” Its fall was looked upon as
something very serious, and to cut it down was death. When such language is
used, we require to be reminded that the most sober philosophers acquiesced gene-
rally in all this. Even Pliny wrote, about the time of Christ, that “trees are the
temples of the gods; we delight to worship the same god in the silent groves as we do
in our stately temples. The fairest trees are consecrated to certain gods;”—and not
the trees only, but any parts of them which seemed to amplify or symholise certain
natural features of our frame.

If the Kelt or Skand attached peculiar powers to, and saw certain occult
matters in, many of his trees and shrubs, the South did the same. Many fruits,
such as the apricot, quince, almond, pomegrnate, &c., &c., represented great
females or great female attributes, as | have pointed out in the case of this
last fruit, the fig, and the lotus. The Pomegranate has long been reverenced
alike by Pagans, Jews, and Christians; its fruit was embroidered on the Ephod,
and carved all over Solomon’s Temple; Bacchus metamorphosed the girl who died
from love of him into a pomegranate tree. It is everywhere a prominent Church
ornament; and Empress Ann of Austria used the fruit, doubtless very ignorant of its
Phallic meaning, her device, writing underneatb, “My worth is not in my crown.”

Dr. Inman gives me this illustration (fig 16), of the fruit as it appears with bells, on
eeclesiastical omaments; taking it from “Pugin’s Glossary” (Lond. 1868), and sees in
it the shield of David, double triangle, and Vesica piscis (Yoni), a favourite form for
church windows, Pagan and Christian. The name would doubtless repay careful
investigation, for the Rimmon ([Y29) was the great goddess of the most sacred
temple in Damascus, and all roots like Ri, Re, Ra, &c., are connected with the Sun,
Heat, Fertility, and such like; Ra is the San, and Ri “she who sees,” and therefore,
“the eye,” as at page 72, in my figure for Ishtar. Ram in Sanskrit is “coition,” and
“delight” in respect to the act, and Ra is the root of all words like Rameses, Rama,
&c.— (See Benfey’s Sanskrit Dict.) Rama is “beautiful,” “delightful,” and I am told
“the diligent one,” a name very often applied to the Fertilizer and Sol. In old Pali
the symbol for R was a. simple stroke or pillar |,—the Egyptian Toth. In
Phenician and Old Hebrew, R is a circle or oval with a pillar, and almost
the same in Greek, Etruscan, and Umbrian; in Oskan and Samnite, the triangle
of similar signification seems the favourite form.—(Ancient Faiths, ii. 546).
In Asyrian Ra is any god, such as II, llu, El, or Al, Alla, &c., the root



56 Rivers of Life, or Faiths of Man in all Lands.

signification being the Light, Sun-God; or he of the Rock or Stone, 918 Tsur,
(allied in this faith to 9% Ur. light) the Rock, “who begot us,” and whose work is per-
fect” (see Deut. xxxii 4-18, &c., and
Appendix V. to Dr Oort’s Worship
of Baalim, annotated by Bishop
Colenso). The Egyptian Mahadeva
is called Amon Ra, or the hot or
heated Sun, and our Indian word
Ra-Ja means the Illuminated and
[lluminator and Ruler, hence Ra,
Rex, Re-gina, &c. Jah, according
to Furst’s Heb. Lex., is an increaser,
so that here; as is so common with
Easterns, the meaning is repeated,
probably to strengthen what is
meant, as in El-Elohe, &c. Every
Hindoo temple has the pomegranate
or Rimmon tree planted within,
if not around the sacred precincts,
and in company, if possible, with
the ficus, almond, custard, and
apricot; and the priests of this
faith never place such objects,
THE POMEGRANATE AS AN ECCLESIASTIAL OBJECT.—Fig. 16. nor pUt a scratch upon the stones
of their sacred buildings without
strong and well considered reasons. There is but little chance or hap-hazard in a
line of Hindoo sculpture or painting, and whether we look at the face or prominent
ornament of a god or the number of beads or curves of his footstool, we must invariably
bear this fact in mind. VVolumes have been written on the volutes and convolutes of the
pediment of the most ordinary Mahadeva, though erected as an every-day matter of
course, in the moat rustic village retreat; and how much more so, on temples to which
multitudes of men, well versed in all these mysteries of their faith, annually resort!
All nations, and perhaps Aryans in particular, have considered tree planting a
sacred duty; and we still see the noble amongst us fond of planting a tree to their
memory, or to mark great events. Thus Abram planted his “grove” at Beersheba. to
commemorate his “covenant” or agreement; and every Easterm to the present hour
loves to do the Same. These grand old trees became centres of life and of great
traditions, and the very character of their foliage had meanings attached to it. Vienna
seems to hve been built round its sacred tree. Abram seems to have chosen Mamre
because of its grand oak or pine (Gen. xii. 6, and xiv. 13), for the word usually
rendered “Plain,” is Terebinth, which Bagsters “Comprehensive Bible” tells us was
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an oak or “turpentine tree,” possibly of “stupendous height and bulk.” The pine
usually denotes a great living male, as does the cyprus a dead male, and the rounded
elm and sycamore a matron or maid. German agriculturists usually signalize a marriage
by planting a walnut tree (all nut trees are holy in these matters), and give a name or
motto to every tree they plant. This nation solemnly planted a lime tree over the grave
of their poet Schiller, and revolutionary France commemorated that era, so far as revolu-
tionary people can, by planting “trees of liberty,” which remind us of a name sacred at
once to liberty, books, and Bacchus. Strange, but true, that the word “book” or bok is
derived from the name of this god, which | have seen spelt in Keltic Mythi, “Bakas.”
The Latin word liber, which signifies a book, whence our word library or collection of
books, was also one of the names of this god Bacchus. From liber is also derived our
word “liberty,” signifying in its higher sense, the freedom which knowledge confers,—the
freedom which was given to slaves and the general liberty or license, which was allowed
at the festival or orgies of Bacchus, and when the youth became a man. Taken in
connection with the other meaning that the name liber bears, we may see the origin of
the custom formerly observed in this country of conferring liberty, or securing freedom
or exemption from punishment to the learned, under the title “benefit of the clergy.”
But liber signifies also the bark or inner rind of a tree, on which books were originally
written. It is owing to this connection of a tree with a book, that we speak of the
leaves of a book, as we do of the leaves of a tree, and the similarity is preserved in the
Latin when we speak of the folios of a book and of the foliage of a tree. Again, the
word “edition,” used with reference to books, derived, says M. Littré in his great
French work, from the Sanskrit, to eat," allies the idea of books with the fruit of trees;
thus the tree of knowledge becomes the “book of wisdom;” and we have a “tree of
life” so we have also the conception of a “book of life,” and the tree spoken of in the
Revelations, whose leaves were to he “the healing of the nations,” is simply a symbol
of the “Book of Life.”
All Deities had representative trees or plants, of which we may note the following:

Jupiter was the Oak, Pine, Palm, Ash,|Diana was the Orange Flower® (the
Poplar, and such like. maid) and Agnus Castus,
Venus ., Rose, Myrtle,®> Poppy, which prevented “ser-
Anemone, &c. pent bits.”
Ceres ., Poppy, Pomegranate,|Vesta ,»  White Violet.
Wheat, and all Corn. | Alcestis ,, Daisy.
Minerva ,,  Olive, Mulberry, &c. Crocus . Saffron Flower.
Proserpine ,, Pomegranate. All the Muses .,  Wild Thyme.
Cupid ., Periwinkle, &c. Pomona by Fruit and Gardens.
Artemis . Souternwood or Arte-|Sylnanus ., Forests.
misia. Vertumnus ., Hay.
Adonis ,» Adonium, Anomone, &c. |Apollo .,  The Laurel.
Helen ., Helenium, &c. Hercules ., The Poplar.
Kybele or Cybele ,, PineApple—"“Cybele Pomum.” |Pan ,»  The Alder.
Yn Latin édo is | give out, but edo is | eat. 2 Because its leaves resemble the Vesica Piscis.

® This bridal flower is highly phallic in its details, having long white or Sivaik cones and open flowers.
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All the goddesses loved that which was sacred to the “superior” gods, thus
Cybele loved the pine, and Diana the poplar; all goddess also at times are, or
assume to be water, for this has divers significations which | dare not fully enter upon.
Neither Al, El, Al-shaddai, Yahve, or Jove could create without this. Occasionally
Atmosphere seems to fill the place of Salacia, as in the case of Juno (IOna or 10), but
usually “The Thunderer” acts by rain and storms, as the Jupiter Pluvius of Greece,
and as did Indra, the first of Vedic gods, long ere Jove was heard of.

In Skandinavia the Hazel tree represents Tor, the Vulcan of the North, who
creates or fashions with his hammer, and hazel nuts still represent lovers, and are
thrown to Vulcan or Ool-Kan in pairs, at Scottish festivals. Bohemians say that
“wherever hazel abounds there will illegitimate children abound,” and Scotland
certainly excells in both. Hazel groves were favourite spots with our forefathers for
their temples, and hazel rods were diviners of mysteries, and still work miraculous
cures, it is said, but only in school-rooms. In Bavaria the baton of office must be of
hazel. Should a snake breathe upon a hazel rod, the rod at once turns into a stone of
blueish colour, which, if then thrown into water, will cure any animal of snake bite—a
true priestly allegory, when wc remember that water is the feminine energy and Siva,
the bluish snake god, the Neel Kanta. The Bohemians tell us that Herodias’ daughter
who sought to please Herod, in the ancient story, hovers between heaven and earth till
all the world sleeps, and then descends upon oak and hazels till cock-crow, when she
disappears; also that “wherever there are nutsm there are wasps, and the women are
fruitful;” so that Herodias and these trees evidently meant in Bohemia, more than
mere matters arboreal. Bohemians could not have looked upon this story from the
same point of view as Jews and Englishmen.

Much very emotional poetry is everywhere mixed up with such innocent-looking
things as “our modest crimson-tipped daisy,” “forget-me-nots,” the homely flax, the
ferns which were of old plucked at a certain season for their seeds, the sweet “lily of
the valley,” which represents the Virgin Mother, her by whose aid we can ascend, says
the Roman Catholic, to “a heaven of bliss,” for is not its flower called “the ladder of
heaven.” Curiously, all Maries have had the lily or fertile iris as their symbol, whether it
is that called the Lotus, Nelumbium, our garden Lilium Candidum, or the Gallic Fleur-
delis, of moot masculine section. The Rose, ever a lady and our national favourite,
where others have preferred a male symbol, has thousands of tales of love and passion
told regarding it, which I cannot here dwell upon, or | should have to wade through
the mythologies of every nation on earth. The most precious gift from the Pope is a
golden rose, and. it is only given to Sovereigns. Dante calls “The Virgin Queen of
Heaven the Rose, or word divine, which in her became incarnated.” It is a favourite.
emblem of nations. Persians hold annually a great feast in ita honour; their sacred.
writings say that when Abram was cast into a fire by his persecutors, God made the
flames a bed of roses for him. Cupid bestowed a rose on the god of Silence and secret
counsellings were marked by suspended roses.
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In Scottish clan symbols we see veneration for special trees, as the Cameron’s
Oak, and the Macgregor’s Pine. &c. The Scotch and Irish, who fear what they call
Water kelpies, or spirits of ocean, lake, or stream, particularly value as a protection
fromt these the Elder or Bour tree, wbich is, it appears, valuable also for some other
matters, of which | cannot at present remember the details.

Mahomedans attach much importance to the Lote or Tooba, which seems to be
looked upon as a “tree of life.” Mahomed, in the 53d chapter of the Koran, says
that he saw Gabriel stnnding by the Lote tree, which is in the seventh heaven, and at
the right hand of the Eternal One. It is everlasting beatitude, and Moore says of it

(Art Journal of March 1873),
“Muy feast is now of the Toba tree.
Whose scent is the breath of eternity.”

THE PINE.

The Pine, as particularly sacred to Zeus, was beloved by Virgins. Chloe, in the
pastorals of Longus, is adorned with a Pinea Coruna as an emblem of Virginity, which
Daphne takes from her, and puts on her own head. So in Virgil we read, “Pronuba
nec Castos accendit Pinus odores;” Ovid calls the Pine pura Arbor.! Diana or maids
mix its chaplets with the mastic, as a tree of all others most fruitful, but not with the
myrtle, which, as sacred to Venus, may not appear in a professed virgin’s wreath.
The pine appears to have been the most sacred tree in Asyria, for all over her palaces
Mr Layard shows us what he calls the “corner stone and sacred tree,” and the corner
stone is usually considered the principal stone of a building; hence the Principle in
each religion is called its principal or corner stone, and the fruit of this most sacred
tree is the commonest and best gift to the gods. This is probably why we find this
tree everywhere, and why Asyrian priests are usually shown as presenting a pine cone
to their gods and altars. The seed cone seems, however, to be at times the cone of
Indian corn, but M. Layard thinks that the pine or cypress cone is most used in the
‘Cult de Venus.” The Thyrsus of Bacchus, we may remember, has a fir cone, and
the Bacchic Pole is usually held to be of pine, as very inflammable and odoriferous—it
is remarkably like the insignia of Boodhism and of most other faiths, as the Tri-Sool
or three Thorns of Siva the tridents of Neptune and other deities. The Pine was
called the Kybelr or “Cybele Pomum” because sacred to Rhea and daughter.

THE PALM.

No class of trees yields more to man than the Palm, and none has therefore been
more prized and sculptured. Nineveh shows the Palm surrounded by “winged
deities or ministers holding the pine cone—symbol of life, which there takes the place
of the Crux Ansata.” Greeks and Etruscans copied Asyrians or Egyptians or
Phenicians, and Christian Jews, and Latins copied these. Christians and Jews say
that their righteous ones will “flourish as the Palm-tree” and that “by the pure water

Fasti. 2, 25-8.
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of the River of Life there will grow the tree of Life, which yicldcth her fruit every
month, for the Palm was held to be Solar in respect to marking every month, by
putting forth a new shoot, and at the Winter Solstice fétes, it was shown with
twelve shoots.

At the Jewish Feast of Tabernacles, which is in consequence of the Autumnal
Equinox and harvest, Jews are ordered to hang boughs of trees laden with fruit—
as oranges and lemons, round the borders of their tents or booths, not over them;
also boughs of barren trees, and when the worshippers go to the synagogue, they are
told to carry in their right hand one palm branch, three myrtle, and two willows, all
tied up together; and in the left hand a citron branch with fruit on it; the palms and
citrons are severely Phallic and are here indispensable. These they make to touch each
other, and wave to the east, then south, then west and north: this was termed Hosana.
On the seventh day of the Feast of Tabernacles, all save the willow bough must be
laid aside. Of course the sarne fetes would be observed at Pentecost, in the end of
Yiar—the second month, as in Niasan the first month, for this last was merelv the
end, as the other was the beginning of the harvest, which lastcd over the fifty
days as Pentecost implies. Plutarch says that the Jews also carried about javelins
wrapped round with Ivy—6upaos—as at the worship of Bacchus, usually shouting “Hoz-
anoth.” Great libations of wine and water from the Shiloah river, were then brought
and poured over the altar of the temple. Of the shouting we shall have much to say
hereafter; Germany, ever fond of its old Tree-worship, is said to have introduced this
into the Jewish synagogues of Germany, but this | doubt. Buxtorf says that there
are two very sacred sticks attached to ‘the book of the Law’ called “the Wood of
Life;” and after the reading is over all press forward to touch, with but the tips of two
fingers, these two “Sacred sticks,” with which they then touch their eyes; for
this touch cures sore eyes and bad vision, and “is of singular service to all women
labouring with child.” These matters recall to memory sundry rites in Sivaik lore
which this is not the place to dwell on.

Many early Christian writers, as well as the Koran, tell us that the weary persecuted
Virgin mother-to-be of “the Almighty God of all worlds,” sat down faint and perish-
ing under the root of a withered Palm-tree, without head or verdure, and in the
wintry season, where at the command of the feetal child, she shook the tree (a difficult
task for the strongest man in the case of a a “withered Palm,” and unnecessary, one
would think, in this case) when down fell ripe dates in abundance, for Gabriel “re-
vived the dry trunk, and it shot forth green leaves and a head laden with ripe fruit.”
(Koran, 1. 63, 1i. 130). The so-called spurious gospels have many similar tales, and
those of the canonical writings have wonders no less strange in their, “incarnation,” &c.

The Palm of Delos (“Palladis Arbore Palma™) was sacred to the second person
of the Trinity, and all the Jewish temple was adorned alternately with cherubim and
Palms; Christian writers make Christ be ushered in to the sacred Akropolls with
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branches of Palm-trees. Toth wrote upon Palm leaves, as we still do all over Asia and
thus in a measure, like his obelisk symbols, the straight Palm stem, and leaf, because
also linked with all the learning and civilsation of the country. Toth and the Pillar
were synonymous with learning.

It is not known whether the mythic Phenix gave the name to the Palm or the tree
to the bird, but the bird is often seen on the tree with a glory, symbolizing “ Re-
surrection to eternal life;” for the Phenix, was a beautiful bird which ever as the cycle
swept round, came and died upon the altar of the sun; but from its ashes a worm. was
developed, which in its season, became again a beautiful bird and so was astronomy
taught in the language of pictures and allegory.

The four evangelists are shown in “an evangelium” in the library of the British
Museum as all looking up to the Palm-tree,* and hence no doubt did Christians similarly
try to instruct. their illiterate masses, and so put a cross and Alpha and Omega on it.
These Palms have curiously enough got two incisions on their stems such as we in
the East would call 10nis; it is a Chué, 7%1; an Eve; and an Asyrian Goddess. On
the top of the tree is a cross having suspended from its two arms the Greek Alpha
and Omega, as | show in figure 16 of the Eastern Christian Palm.

There is a strange resemblance betwixt some of the Skandinavian Tau, or Tor
trees,” and the Egyptian Phenix-dactylifera; for on the two arms were commonly
suspended all the fuits of the seasons—a sort of “Christmas-tree” idea. The incisions
above-mentioned, as on the stems of Palms, were almost invariably made on all holy
Ficus-Sycamores, for without them, says Barlow, “the inhabitants believed the trees

oould not bear fruit. . . . On the upper part also of the tree was a bust of Netpe,”
who, in the tree of life, “is surrounded by a triple row of leaves somewhat of an oval
form, and suggestive of the glory around . . . the Virgin Mary.” Thus Netpe

markedly personified the principle “of maternal nouriahment” (Bar. p. 66). Dr Lep-
sius says, “from the upper part of the stem proceeded two arms, one of which presents
to the kneeling figure of a deceased person a tray of fruits; the other pours from
a vase a stream of water, which the deceased reeeives in his hand and thus conveys. to
his mouth. . . . Beneath the tree are two herons feeding from triangles”—a very
suggestive apparatus. Dr L. thinks that this Stele is anterior to the 15th century B.C.;
and mark, that this tree, which first fed the living is now feeding the dead, and was
then, and is now a cross; and this symbol with its streams of “living water” became
Christian, and the symbol of a dead Saviour.

Mr Barlow states that from the “equi-lateral triangle, the Lingam and Yoni, and
the Crux Ansata, is derived the Tau and the cross—the present received symbol of
eternal life and, one of the most ancient;” so that if “sexual or universal life” as he
calls it, is the root of this religious life; it is a sad fact, but there is no use in disguis-

! Barlow’s Symbolism, p. 73. 2 The Hindostany for a Palm is still Tar.
¥ Essays on Symbolism. Lond. 1866. H. C. Barlow, F.G.S. Preface vi.
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ing facts, especially when put before us by a “learned, critical, historical, and philo-
sophical writer;” it is but “kicking against the pricks,” as the old saying of “the
Pagans” put it, long before the age of Paul of Tarsus.

The TAu so common in the times ascribed to Abram, whether as the looped
Lingam-in-Yoni, or the plain Bacchic Cross, of my Pl. v. 5, was, said Jews, that which
checked the march of the angel of death—it was in fact a sign everywhere, of salva-
tion or health (Ezek. ix. 4). The Greek said it was life, and that the ® was death, nox,
or immature life, or the silence of darkness; but we are forgetting our Palms.

At Najran in Yemen, Arabia, Sir William Ousley
CoIn ). S describes the most perfect tree worship as still existing
e close to the city. The tree is a Palm or Sacred date,
oy N which it appears has its regular priests, festivals, rites,
and services, as punctiliously as have any of the pro-
phets or deities of earth. He writes on the authority of
a MS. of the 9th century after Christ, and adds this note
from a writer on Indian and Japanesc symbols of divinity;
“Arboris truncum in cujus summitate sedet supremus
Creator Deus. Aliud quiddam esset observatione dig-
_ num: sed ego truncum arboris meditor, &c. At sive

d Japonenses, sive Indos, sive Tibetanos adeas, ubique tibi

— = occurret, virentis arboris religio, ob symbola forsan crea-
Fig. 17—PALMTREE, WITHCROSS  tjonjs et conservationis rerum recepta, atque retenta;”* a
passage which shows us clearly the Lingam signification

of “the trunk” as this will hereafter be abundantly more clear. It is the high bare stem of
the palm which added to the great usefulness of the tree, made it so sacred. It was the
first offspring of Mother Ge, says the Odyssey (lib. VI.), and against it did fair Latona rest
at the moment she gave birth to Apollo—hence the Christian gospel tale. The Koreish
tribe, from which the Arabian prophet sprang, were from earliest known times Wor-
shippers of the Palm tree, and here as in other lands, had it been succeeded by the
Lingam and latterly by solar and ancestral worship. The Arabs used to hang on the
Palm not only garments or pieces of garments, but arms or portions of their warrior
gear, thereby showing that they saw in the Palm, virility—a Heralkes or Mercury.
They must long have heard from across the water—Sea of Soof, of Toth—the pillar
god—or the obelisk; and they saw in this natural pillar and fruit, the same idea as in
Toth and Osris. Another Arabian god, sometimes called. goddess, was named Asa,
usually written Uzzah, and she or he was worshipped under the form of a tree called

! Georg. Alphab. Tibetan., p. 142, quoted of the tree. Moreover, whether you go to the
from Barlow, p. 108. Translation—“The trunk Japanese, or to the Tibetan, everywhere will meet
of a tree whereon sits Deus, the supreme you green tree worship (which has been) trans-
Creator. Some other object might be worthy of mitted and preserved as symbolic perhaps of the
observation; but | fix my attention on the trunk creation and preservation of the world.
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Samurch. Her sanctuary was denominated a Boss, but beyond this I cannot learn any
particulars of him or, | suspect, rather her; the Boss is an umbo, see fig. 81.

The Palm has always borne a most important part in all the faiths of the world
down to the present hour and even amongst our European centres of civilisation. In
the Eleusinian mysteries, as we may see m the Hamiltonian collection of Greek vases
in the British museum, the woman who is a candidate for what we in India would call
the office of a Sakti, or one who desired to dedicate herself to God or to the worship-
pers at the temple of her God, is seen brought forward naked to a sacred font in which
her right hand is placed. She has been washed apparently there, or as we would say
baptised, and now the priest raises his Palm branch, symbol of the power over her of
the Maha-deva, and pray, declaring her pure or Kadash &< and dedicated to him, and
able now to assist in the mysteries of Bacchus. It is clear that the Palm has here the
same signification as the Rod of the Egyptian priest, and hence of the Jewish and
Tibetan or Shaman Sorcerer, all of which will be shown presently to be merely the re-
presentatives of Ashur, the Obelisk or “pillar god” or Toth, and of his Greek idea,
Mercury, with his Kaduceus or serpent rod. The Palm is a necessary accompaniment
in all Phallic and Solar festivals, and the tree must have a prominent place on all
temple sites, as well as in temple ornamentation. It was with branches of Palm that
Jews went forth to meet their Messiah, which by-the-by is an old word for the Sun-
Stone as “the Anointed One.” Women shared the name of a Palm, perhaps from its
grace and beauty as Tamar (Heb. Palm), the wife of Judah (Gen xxxviii. 6), and the
fair sister of the erring Absalom and others. The Palm is also one of the ensigns
which the glorified spirits in heaven go about with in their hands (Rev. vii. 9). There
Is great justice in the laudation which all eastems bestow upon this tree; every part,
almost every atom of it, is of the greatest use to man—from its juice he makes spirits,
wine, sugar, and a kind of honey, and drugs of all kinds; fruits are meat and
drink, the shells form vessels, dyes, paper, cloth, mats, &c. &c., and so also is the
wood and foliage applied to a score of purposes. We have seen that the Jews gave the
Palm a distinguished place at their festivals, so also in architecture. The tree and its
lotus top says Kitto (Pic. Bible. Il. Chro. Ill.)
took the place of the Egyptian column on Solo-
mon’s famous phalli, the Jakin and Boaz. Dr
Inman gives me tbisvery clear drawing of the
meaning of of the palm tree As-sher.” 1 shall
have to speak hereafter of the meaning of the
arrow-head which is shown as piercing its
centre. The figure is from a Babylonian gem,
figured by Lajard, and tells us how clearly the
Asyrian understood Phallic lore, and this
symbolism; for here we see man and animals gazing and frolicking round “the tree of

3%y S
SRR,

Fig. 18—THE MYSTIC PALM WITH ALL ORGANS
AND PASSION
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Life." We have also here symbols of the Yoni and Isis, as well as of the
fleur de Lis and spotted goat or faun, regarding which much interesting matter
will be found at pages 356-7 and 532-3 of Dr Inman’s first volume of Ancient
Faiths. He tells us here also of the usual confusing sexual facts, that “the palm tree
Sarah is (also) an emblem of the celestial goddess,” and that the male Tamaz
becomes Tamar the palm—See Vol. Il., p., p. 449. | show in figure 4 of a most
interesting plate, No. I1V., the Palm tree associated with the Phallus, around whbich is
coiled the serpent, and on the other side of which stands the upright konch veneris;
all the coins here seen are borrowcd by me from Dr Inman, and by him from various
sources; | shall have often to refer to the plate in this work. Of course religious
iconography is a very difficult and somewhat confusing subject; vines, pines, cones,
heads of Indian corn, branches of dates, and even cocoanuts, all come tumbling across
our path in a most bewildering manner, still the general result which the races strove
to depict admits of no doubt whatever in the eyes of any one who has studied eastern
religions amogst, and in a free and kindly way, with its priests. We may hesitate to
say with Barlow that Apollo drawn by Griffins is “properly the symbol of Christ” (p.
76), tbough very much to strengthen this will appear by-and-by; but we need not
hesitate in declaring that the Crux Ansata followed the pine cone and the Palm, and
led to the Christian cross, and all these quaint guises in which we find Christ, even to
that of the Argha-Nat or Lord of the Vase, which we often see him placed in! It
would seem indeed as if from Bacchus’ thyrsus and vine, men took to calling Christ
their vine and themselves the branches (Bar. 77). The true cross they said was “a
slip cut from “the tree of Life,” which by the favour of the angel who guarded it, Seth
was privileged to take and plant in the world” (M. Didron); this Seth was a far more
important person than even Genesis makes him out, as we shall see in sketching
Egyptian and Jewish Faiths. Of course ho planted all the world in Hebrew estima-
tion, for he was their Adam, and Moses is often called his prototype. Let us now
speak of the Oaks of the Druids, and Oracle of Dodoma, which sent forth its decrees on
its leaves.

THE OAK.

NETPE The Oak was Israel’s ancient “tree of the Cove-
nant;” the word acually means this, but at present |

o wish to draw attention to the Skandinavian idea of
2 the tree which we see, in this illustration. It was in
{:? this form that the Druids cut their cross out of the live
tree, and called it their Thao, or Tau, Tor or Thor,

the Thunderer, or Fashioner, in fact Jupiter Tonans,
e though with these northems, Odin and Balder
Fig. 19—TREE IDEA, SKANDINAVIAN.  mpore pecame them than Mars or Apollo. | do

18
TAU
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not know if their symbolism reached to a Crux Ansata, but this Tau was
no donbt that holy sign of life which rendered, or aided in rendering, the Egyp-
tian Scarabeus so sacred, and. what the Jewish Seer alluded to as “stamped upon
the. foreheads of the faithful.” The Samaritan cross which they stamped on their
coins was No. 1. but the Norseman preferred. No. 2—the circle
and four stout arms. of equal size and weight, and called it Tor’s 3
hammer. It is somewhat like No. 3, which the Greek Christians !
early adopted, though this is more decidedly phallic, and shows
clearly the meaning so much insisted on by some writers as to
all meeting in the centre. The later Greeks do not seem to have B ! #
thought of these early crosses, as having any connection with
their new faith—the Christian, and it is now generally acknow- Fi9: 20—TOR’S HAMMER
T R AND ANCIENT CROSSES
ledged that they had a solar origin. So far as | know, the cutting
of a live tree into a T—tau or Deity, is unique on the part of the Druids. Borlase in
his Cornwall thus describes the operation. “The Druids all consenting. pitched on the
most heautiful Oak tree, cut off its side branches, and then joined two of them to the
highest part of the trunk, so that they extended themselves on either side like the arms
of a man" (p. 108); the whole of this they called “Thau or God, that on the right Hesus,
that on the left Belenus, and he the middlc, Tharanis,” which we may grant our valiant
author of the History of Thorn Worship, meant the thorn, or upright divider.*
Maximus Lyrius tells us that amongst the Kelti, a tall Oak was considered not
only an idol, but the very image of Jupiter. Pliny, in his Natural History, says
that there were worhippers of the Oak throughout France, whom the Greeks called
Drus. He calls them French Magi and Dryade, that is priests of the Oaks, and
sorcerers. The Oak was esteemed by Greeks and Romans the arbor Jovi sacra, the
tree devoted to God, and so was it amongst the Hebrews, who called. it El-on, as
much as to say the Tree of God.” Turner shows that Deukalion, the Greek Noah,
“preached or prophesied by or under an Oak or tree, not after, but before the Flood,”
as Abraham did under the Oaks of Mamre. Both Noah and Deukalion were instructed
by a 10ne or Dove—the latter, | should say, for all evidence is converging to prove
to us, that Deu-kal-ion was Siva or Deva-Kala, or :incarnation of this Lingam God.
Deu-kal-ion and his were the beloved of God—Dod-Donai, or Do Adonai; and the
Greeks, as is here well shown, had “corrupted the traditions of the East.” They called
Dodona wia t@v Qkxiavidowy, a sea-nymph, or goddess who had come to them by the
sea or way of the Sea. Sphanheim derives Dodona from (n2%* =17) Duda lona or Ama-
biles Columba, which is, | suspect, Kali, or the Yoni, and hence the myths about Arks,
Jonahs, lonaha, and Doves; in the mythology of “the ark and the lonah,” Holwell
amd Bryant’s Mythology says, that there is a continual refrerence to the Moon: The Ark

' London: Nisbet & Co., 1872.
2 Dodd’s translation of Callimachus’ Hymn to Delos. Note, p. 126.
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was Luna, Laris, Beeotus, Naus, Men, and the mother of all beings. Meno Taurus and
Tauris Lunaris signified the same, and both were the Deus Arkitis; hence the deity,
Meen and Manes, which later became Magnes, and was so applied to great people.
Noah was called the Deus Lunus, because the Moon, or Lunette, was his Ark, as it
was that of all gods.

Deborah the prophetess preferred dwelling under a Palm-tree, and Rebeka’s nurse,
Deborah, was buried under an Oak; first a Beth-el, or altar, probably a Lingam stone,
such as Jacob was partial to anointing (Gen. xxxv. 8, 14), being erected, and of
course under the Oak. On this occasion it was denominated a “place of weeping.”
All connected with these holy trees was deeply venerated, so much so as to have
left their impress even immortlly in language, as in (Sancta) Quercus, aAgog, and
lucus, which still recall to us ideas of something sacred, just as our Bible “Testimony”
and Testament does this, quite irrespective of the strange origin of such words. Every
grand and noble tree was a god~like object; and the abode of deities, and where they
might always be asked to make their presence manifest. No ancient races would start
at being told that sprites or fairies had been seen dancing under a fine or quaint-looking
tree, or that the voice of Jove had spoken to anyone from amidst its branches. Xerxes,
at the bead of his army on his way to Sardis, paused respectfully before a huge Plane
tree, and offered golden ornaments to the deity, and left a guard to protect it; and an
earlier, and perhaps as great a king as he, may be seen on a bas-relief of Koyoonjik
(Nineveh), stopping in his chariot and devoutly saluting a tall Palm tree (Bar-
low, 99). Nor have Persians yet forgotten such ways, although for eleven centuries
they have been strict Islamees; it is still common in Persia to see grave men address-
ing Darakti-fasels, or sacred trees, and many of these are still said, as in the days of
Moses, to show fires gleaming in their midst. Jeremiah, in ii. 20, alludes to the tree
adoration of his people, and Mr. Bruce tells us that the Abysinians worshipped the
Wanzy tree “avowedly as God.” “In Arabia, Africa, India, China and Japan,”
says Barlow, the same stories still reach us, and still the deity sits “on the summit of
the trunk, sufficiently near for the attendant spirits below to transmit to him readily
(he used in Egypt to be generally she, the goddess Netpe) the prayers offered up by
the faithful. We see the same idea in this deity on the Lingam stump, as we do in
the Pythoness sitting on the serpent-column over Delphi’s thermal fountain; and
Mr Fergusson tells us he sees the same on the panels of the gateway of the Sanchi-
tope. He considers also that it is only Tree Worship he sees in the altar with angels
depicted by me in fig. No. 5; but | see a good deal more than this. Captain Wilford,
in 10th vol *“Asiatic Researches” sap that the tree of life and knowledge is a
Manicheian cross on a Calvary, and as such it is called the “Divine tree” or “tree of
the gods.” If it is a trunk without branches (which is a simple lingam), it is said to be
“the seat of the Supreme One”—Maha Deva. When two arms are added, it becomes
“the Tri-moorti,” or Brahma, Vishnoo, and Siva, who are then said to be seated there;
regarding which, says M. Guiniaut, in his Religions de I’Antiquité, p. 147: “Quand
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se furent formés les quatorze mondes, avec I’axe qui le traverse et au-dessous le mont
Calaya, alors parut sur le sommet de ce dernier le triangle, Yoni, et dans I’Yoni la
Lingam, ou Siva Lingam. Ce Lingam (arbre de vie) avait trois écorses: la premiere
et la plus exterieure était Bramhma, elle du milieu Vishnou, la troisieme et la plus
tendre Siva; et, quand les trois dieux se fuerent détachés, il ne resta plus dans le
triangle que la tige nue, desormais sous la garde de Siva.”

“Wisdom,” says the Jewish Proverb, “is a tree of life to them that lay hold on
her,” and the serpent is often this symbol of wisdom, as Sophia is in the Greek Church,
The Kelt had his Tri-Sool, or the three-thorned One, or Trimoorti, or Bel in his
Tharamis, which the Skandinavian denoted by Odin, Balder, and Tor. Theramis was
Tor or Jove or Indra. Esus was Mars, the irrestible torrent, which some say is
derived from the Roman Eas; or Es. Belenus, Balder, or Bel is the good and the
beneficent, who shines on all alike; but Odin is the Jewish “God of Battles,”—a Tor,
who, as Jeremiah says, was “a hammer that breaketh the rock in pieces” (xxiii. 29);
he is “the mighty One,” the “bruiser,” the very Oak himself; “the Covenant God”—
Pillar or Terebinth-stem, before whom (Gen. xvii. 1-3; xviii 1) this God swore and
the Patriarch agreed; thus in connection with an Oak (Gen. xii. 6, 7) Jews and Chris-
tians received their glad promise from Jhavh-Elohim, and on Mahadeva the two
patriarchs executed their most solemn oaths (Gen. xxiv. 2, 3; xlvii. 29), and beside him
the pious Josiah had to stand still making his new covenant (2 Kings xxiii. 1-3). His
very name is an oath and “a strong one” (ﬂ%t)l and a “testimony” as that for which
the Ark was built, viz., an Eduth (Ex. xxv. 16, 21), which | shall have occasion here-
after to dwell upon. No place is so holy, no shrine or grove so sacred as Deru’s
sanctum, said Sklavonians and Kelts, and so also thought Jacob, Joshua, and great
Jhavh himself.? (See Gen. xxxv. 4; Joshua xxiv. 26; and Judges vi. 11-21.)

“In Palestine,” says Barlow, to whom | am indebted for reminding me of some
of the above, “the Oak is the semblance of a. divine covenant, and its shadow indi-
cated the religious appropriation of any stone monument erected beneath it; it was
symbolical of the Divine presence.” Many a decree or covenant besides those of the
Jewish Patriarchs have been ratified and sealed throughout Europe “sub Quercibus,”
or “sub annousa Quercus.” Not only was the Quercus, and so the Quercetum or grove
of Oaks, the “Sancta Quercus,” but the “Holy Oak” of pre-Christian times became
the gospel tree of Christian days, as | hope to make clear in the course of this work.

It was the Drusus or Oak that sheltered Zeus on Mount Lyaus, and there, in con-
sequence, was erected its univeral female accompaniment—a holy well or a fountain,
and afterwards a temple. The oak was the patron, nay teacher of hospitality, for
its shade was as sacred. as the medieval church navis, which indeed rook its place.
The wisest men, no less than the ignorant masses, saw in it a god; Jews, Pagans,
and Christians, nay the enlightened Sokrates, all swore their most solemn oaths under

! Heb. Alah; Arabic Alat = Phallus. 2 The Vulgate prefers to read here “God.”  ®“Symbolism,” p. 36
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this monarch of the woods, and the martial Roman coveted a wreath of it as the.
highest of all rewards. In these respects it was even more to the West, than the
Ficus, et hoc genus omne was to the East; like these species, its wood alone must call
down fire from heaven, and gladden in the yule (Suiel or Seul) log of Christmas-tide
even Christian fires, as well as annually renew with fire direct from Ba-al, on Bel-tine
day; the sacred flame on every public and private hearth, and this from the temples of
Meroe on the Nile, to the furthest icy forests and mountains of the Sklavonian. The
Tree was called “the Healer of the Natioms” to gaze down its “elfish looking holes,”
or torture oneself on its quaint gnarled stem, was sure to bring about some happy
result, if not an immediate and direct answer from Jove, Tor, or Toth. The tree-god
was more peculiarly efficacious as a Healer at Yule-tide, just as all sects still hold
their sacraments and prayers to be, at their great festivals, more specially beneficial;
if a ruptured person was stripped naked and passed three times betwixt two slips of oak
at Yule-tide, he was almost immediately healed, and the god latterly conceded the
same privilege to similar good deeds on “Good Friday,” and naturally so, as this is
the most hallowed day of the Vernal Equinox.

The passing naked through Odin’s arms reminds us of many strange rites, and has
an evident connection with Phallic lore. Osiris allowed no clothed ones to approach,
and carry him in his Isinian car, as will be made abundantly clear hereafter. The
superstition of passing through natural or even artificial, clefts in trees and rocks, or,
failing them, caves and holes, has scarcely yet left the most civilized parts of Europe,
and is firmly maintained throughout the rest of the world, and in India takes the
thoroughly literal aspect of the question, viz., of being really “born again”—the person
to be so regenerated being actually passed through the mouth. and organ of a properly
constructed cow—if the sinner be very rich, of a gold or silver cow, whicll is then
broken up and divided among the purifying priests. A wooden or lithic perforation,
that is an 10ni, is, for ordinary men, however, a sufficient “baptism of grace,” and in
these islands, the holy Ash or Ygdrasil, is the proper tree to regenerate one. Major
Moore describes his gardener in Suffolk as splitting a young Ash longitudinally (the
Oak is its equivalent) and paasing a naked child through it three times, “always head
foremost, for Rickets and Rupture.” The tree is bound up again, and if it heals, all goes
well with the child.! The operation is called “drawing” in Suffolk, and in 1834 seems
to have gone beyond the spiritunl, and passed into the spbere of a medical luxury—a
sort of Turkish-bath, though called Regeneration but a few years previously. In England
the Ash is for drawing, preferred to the Oak; it should be split for about five feet, as
closely as possible East and West, and in the Spring or fertilizing season of the year, be-
fore vegetation has set in, and just as the sun is rising; the child must then be stripped
quite naked, and, say some, passed feet, and not head foremost through the tree three
times; it should then he carefully tumed round, as the Kelts say, Deasil-ways—that is

L«“Qriental Frags.” 505, author of “Hindoo Pantheon.”
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with the sun, after which the cleft of the tree must be bound up carefully. Here we
see the Tree as a thing of life and forming the very 10ni-ish, door of life, and in the
presence of Siva or the Sun, without whom regeneration of old, or giving of new life,
is known by all to be impossible.

| attach a good deal of significance to the following remarks of the author
of the Hindoo Pantheon, for rude races | have always found to be very keen
observers of such peculiarities. He says, “a longitudinal wound in the bark of
a tree will primarily assume the Sivaik form—the erect, obeliscal—like the tree
itself, symbolic of the Linga; expanded for a mysterious purpose—and it is curious
what a number of mysterious purposes seem to have. occurred to prurient eyes—
it is 10nic. Duplicated, when healed, and healed, we find it still of like allusion.”
All the forms which this learned Orientalist alludes to, are spells, and highly mystical,
and are worn on the foreheads of millions as charms; just as Europe puts a cross or
Tau—equally Phallic, on her churches, tombs, and all sacred things. Now the Cross
or Tau was the ancient clavis or key, by which it was said trees were propagated,
especially the holy Ash and Sycamore; the cutting or graft was in fact a clavis, and
in Christian times our ancestors transferred their love for Tau or Thor to the church
door key, for this was the “portal of bliss,” the “gate of heaven;” their church key
and Bible (of this they knew little) became fetish charms, which together could un-
fold matters, especially matrimonial. The key was in this case laid in the fetish volume
and certain words were then repeated, as to the wish of the searchers, and the verse on
or over which it was found, was the god’s answer; witches much feared tbis fetish,
and no wonder, for they poor ill-used wretches, were weighed against the church
Bible! The “thread-needle fetes,” elsewhere mentioned in Cornwall, are of the same
significance as passing through tree or rock clefts, indeed passing through the Killarney
tree cleft is called “threading the needle” and as Cicerones there tell one, are speci-
ally fertilizing and “saving of pains your honor, to your lady, if in a certain way.”
Oxford exhibits the same phase in her “groaning cheeses,” the cut of which in a
circular or oval form, must be kept ready at a birth to pass the new-born babe
through; afterwards, like wedding cakes, it is cut up and given to maidens to sleep
upon, “to excite pleasant and expressive dreams.”

The Dodona of history was not purely grove or tree worship; that faith had, I think
much faded before these days; a close scrutiny of all the most ancient records | can get
regarding this celebrated oracle, seems to place the matter, to be brief, somewhat thus:
The Peliades, of whom much will be hereafter said, were, says Pausanias, “the most
ancient prophetesses of Dodona in Ka-onia. (query Kal-10nia?) even antecedent to the
celebrated Phemonoe;™ their first oracle was Zeuth-Zeus, the Lingam god, who stands
through mythology variously as Prometheus, Noah, or Deukalion—Deva Kala or Devi
Kali, for sexes are here of no account, Jupiter being frequently styled the mother of

! Holwell’s Myth. Dic., Dodona.
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the gods,® here. meaning merely the Parental source, or the Peliadian idea of the
cause of generation, see volume cited, under numerous articles, as to Zeuth. The
worship here, that is, at Dodonn, was evidently 10nish or Dove-ish>—a name the
Greeks appear to have punned much upon. saying however that it came from Theba
or Thebes, the Ark. Thebais of Egypt was founded by Koothites, variously styled
El-o-pians, Pier-ians, and Kad-mians, regarding whom we shall speak a good deal
etymologically and otherwise further on. The worship at Dodona appears to me, from
my experience in the study of Eastern Sivaik shrines, to have gone through such changes
as: first, a sacred tree, no doubt an oak; then a Lingam under the oak; then a sacred
grove whose leaves rustlcd and whose priests interpreted; then a fountain whose
murmuring improved on these; then tinkling cymbals on the oak; then the Lingam
pillars on which the brazen kettles hung and the boys played; then Fire and statuary
gods, ending in Jove. The grove was undoubtedly man’s first temple, and became a
sanctuary, asylum, or place of refuge, and as time passed on, taemples came to be
built in the sacred groves. There is no doubt but that where the holy Al-Ka-aba® of
Meka stood was but a grove and a well, and round all the “holy circles” of England,
and Klachans or Kirks (circles) of Scotland, stood, say my best authorities, “sacred
woods,” and the same holds good wherever | have been able to investigate the origin
of a shrine. Let me repeat, for the matter is most important,—First and prominently
comes the tree; then the grove and well; then the little column or Phallus; then the
altar of unhewn stone, and an Ark or adytum, then poles, gongs, or bells, streamers
or serpents, &c. The early gods liked not walls, said Pliny very truly, and that the
Jews well knew this we see in Gen. xii. 6, 7; xiii. 18, and elsewhere, though our
translators too freely use the word “altar” or n=t», instead of tree.

We have in the story of the origin of the great temple of Ephesus another case
like that of Dodona, but showing the worship of the elm or beach, or both as the
substitute for the Sancta Quercus. Callimachua, in his beautiful hymn to Diana, is
thought to ascribe the origin of the shrine of Ephesus to the Beech tree, whilst
Dionysius thinks that the first holy tree there, was the EIm. Both these trees were
much revered by the. Amazon who fervently worshipped Diana, to whom. they were

sacred. Callimachus wrote,—
“Beneath a Beech the war affecting race
Of Amazons to Thee a statue raised,
Where Ephesus’ proud towers o’erlook the main

And it appears that the beginning of this celebrated oracle was the placing here of a
little statue of the goddess in the niche of an EIm; some say it was a figure in ebony
made by one Kanitia, but others more orthodox declare that it fell down from Jove—
and why not? All good and great things, nay all earth’s great ones came direct
from heaven, and so also do all the Bibles of the human race.

! Holwell’s Myth. Dic., Jupiter.

% The priestesses of Dodona were called by Greeks Peliades, and by Latins Columba.
3 At Kabi, “the Front,” “Place of Plenty,” the “Pudendum viri vel feemine.”
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The Jewish temple had, it is said, an enclosure planted with a Palm, Cedar, and
Olive, as the mosque which stands N
on its site now has. We know
that the fruitful olive was Maiya’s
or Asherah’s or Mylita’s symbol,
as the cedar and the palm are
Mahadeva’s and Asher’s. The
last act of Joshua’s life—1427
C., says English orthodoxy—
and be it remembered he was the
great circumciser’ of all the
tribes, was, “to set up a great &
stone under an oak tbat was by
the Sactuary of the Jhavh at Fig. 21—AN ORTHODOX MOSQUE, WITH FIUS, PALM, AND CEDAR
Shechem (Jos. xxi. 26) as a
witness,” lest the tribes should afterwards deny their Elohim; under this oak with its
sacred pillar stone—which stone could hear and no doubt speak—was Abimelech
crowned king of Israel 228 years later (Jud. ix. 6). In Smith’s Bible Dictionary we read
that “this veneration throughout Old Testament history of particular trees was amongst
the heathen extended to a regular worship of them.” Surely by this it is not meant
that these Jewish tribes were other than heathens; but | doubt the applicability of this
word to any peoples. Eusebius writes that the tree under which God sat and talked
with Abram, a.nd arranged the great Covenant on the plains of Mamre, was
worshipped down to the days of Constantine, but that “he cut it down to build a
temple to St George!”

As the early Indian and Isrnelite worshipped under what they each thought most
beautiful and good—so do the pious of our own day; and so we in India find Asher and
Asherah, Baal and the Grove, and the sacred fire-ark-altar, set up under lovely and
sacred trees; it was in later timea that man built temples with domes and minarets,
and herein still symbolized his old faiths; and so do we still enshrine all we hold
sacred, in altars and cathedrals with spires and towers pointing to heaven and marked
hy that symbolic cross which carneg us back to the origin of Faiths in many lands.
If it was not the “Asyrian Grove”—(Asherah) or Asher, | believe we see the Jewish
idea of “grove” worship to the present hour all over India in the worship of Mamojee;
numerous grotesque but very symbolical figures so commonly seen seated under a holy
banian tree in the outskirts of many villages, which are worshipped monthly throughout
the year by all classes. The picture at the bead of this chapter Is meant to represent
this worship. The usual figare is an elephant with a curiously shaped horse’s head; it
is always hollow, with a large orifice behind. The elephant represents power, and the

1 A religious rite ordered by the tribal god.
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horse’s head intelligence, as also the Sun-god Baal or Asher. It is more phallic
than Hippo-like, but my sketch both here and in
No. 1 is from nature: Clearly the large hollow inside
denotes the mighty womb of Maiya, Mama, or
Mamojee, that is mother-jee, the affix signifying
respect, “great,” or “universal.”

The “grove” of our Old Tastament trans-
lators was pure Phallic worship, approaching to
the Sakti, or Left-hand sect, whilst the worship of
Baal, or Asher, was the Sivaite form of the faith:
I hope I shall not offend my Vishnoo-ite friends, if
| say that the “grove” sects of Syria seem to have
come nearer to their phase of the faith than
to the Sivaites; we may grant that both worshipped “the Tree of Life” for
it is male and female. | give here a precise sculpture of the Asyrian and
Jewish Grove from Dr. Inman, I. 161, where full particulars as to
the sistrum-looking object and its thirteen flowers will be found.
The Israelites, as all old nations did, worshipped the “grove” and
lingam seperately or together “under every green tree,” and our
English version, as before said, translates the Hebrew, Asherah,
wrongly into “the grove.” Smith’s Biblical Dictionary says, that
Ashtoreth is the proper name of the Phenician goddess called by
the Greeks Astarte, whilst her worship, or name of her symbol or
image, was Asherah. The general notion, says the learned writer,
here symbolised alike by Jews and Gentiles, is that of productive Fig. 23

. . THE GROVE OR ASHERAH
powers, as Asher or Baal symbolised generative power; Asherah
was the Asyrian Ishtar or Star of love, very
often represented thus, as an eye, so that we are
left in no doubt as to the purity of the faith of
this “holy Jewish people.”

The male “tree of life” is quite differently
delineated to this “burning bush”—the symbol of
the ark goddess, and is probably most clearly
represented in this next Asyrian sculpture, where
the man with knife and cone in hand is seen approaching the “door of life,”
embattled, to denote “dominion,” as Isis is very usually shown; the seeding tree
stands in the midst of the picture, and beside it the Bull, or Power with “Passion” as
the serpent round his neck; more will appear on this subject in my chapter on the
Faiths of Kaldia and Asyria.

The tree and serpent, says Fergusson, are symbolised in every religious system

Fig. 22—MAMOJEE

Fig. 24—ISH-TAR OR STAR OF LOVE
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which the world has known, not excepting the Hebrew and Christian; the two together
are typical of the reproductive powers
of vegetable and animal life. It is
uncertain whether the Jewish “tree of
life” was borrowed from an Egyptian
or Kaldean source, but the meaning was
in both cases the same, and we know
that the Asyrian tree was a life-giving | |

divinity, and Moses, or the writer of Fig. 25_THEA‘SWNTREEOF LIFE AND ARK
Genesis has represented very much

the same in his coiled serpent and love-apple or citrons of the “tree of life.”

Let us now try and probe this phallo-tree worship to its root; for very many
years it was to me inexplicable, and | made it a constant source of inquiry among all
races in India. At the time of the earliest tree worship, | look upon it that man was
but a little removed from the state of the animals amongst which he roamed, and, like
them, was wild and homeless. Though the soul was here with its germ which was
yet to teach the heart to aspire to the spiritual and beautiful; nevertheless above all,
were within man, at this infantine period of his growth, chiefly those potent sensual
passions which caused him to feel the law of his continuance, and the preservation of
his species, as the one great and controlling object of his life. He was thus in entire
unison and sympathy with every animal, nay, every animate object of creation,
which seemed to partake of or to symbolise that which his own sensual nature most
dwelt upon; and the more dwelt on, the more impetuous and imaginative would
his nature become, especially when not hindered here by those higher cerebral
developments which refine, and in a manner curtail the brutal. As we study rude
peoples we can see that in a thousand forms they observe generating nature where our
higher cultivation sees only natural phenomenon. It is quite evident that in the
shrouded circular covering of the tree, with its abundant fruits and flowers, and its
earth piercing stem, ancient wild races saw distinctly pourtrayed what we can scarcely
imagine, and hesitate to announce even when the facts force themselves upon us,
exclaimimg, “this is too far-fetched;” yet long and
intimate acquaintance with men of every Indian sect,
has assured me of the truth of such matter as | have
already, and desire further here to treat of.

I have in figure 19 given “the Skandinavian idea”
of the tree, and | now give that whicht after much
study, | have come to the conclusion,. is the Asiatic
idea—viz., that it is the Toth or Pillar, in the Earth. or
Isis. We must not expect to find a clear and logical
sequence in things mythical, any more than in our ecclesiastical or theological “mys-
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teries”—we see how the most learned Christians fight about transubsantiation and
consubstantiation, and openly aver that neither their words nor arguments are to be
taken according to the reasonable and grammatical meaning which the outside and un-
regenerate world affixes to these; they assert that “the real presence” is in the bread and
wine, and yet is not, and that no one knows how or when it got there; in fact there is a
considerable muddle, which yet we are to receive, and try and swallow with what
faith “the Lord only can grant to us;” and so it is with Hindoo mysteries, as the
orthodox have often told me, when hard pressed to dry and logical conclusions. Some
say that the tree pierces the skies, of which Juno (IOni) is the representative, and
that hence its flowers and fruits, which it culls from the rich abudance of the heavens;
others, that the dews which nightly suffuse its leaves and branches are the “over-
shadowings” of great Dius or Indra who thus becomes. the Greek Ouranos, and the
earth the Ge or female energy; this is, I think, the real Asiatic idea, for the Greeks
learned their lore in Asia and they are never tired. of their Ge and Ouranos idea, and
this is the moat usual Indian notion by those few priests who know anything of the
subject. Perhaps a compromise is possible by saying that the Pillar or Stem is Jove,
whilst Ge and Juno is mundane matter and moisture, acting and reacting on the fruit-
yielding mass; anyhow the whole is “a thing of beauty,” and was for long long ages a
veritable god. The Cross Idea probably followed at a very remote interval the Phallic
and 8erpent symbolism, but rapidly on the Cross, came semi-spiritual notions, which
crystallised themselves eventually, and then concreted with other matter into such forms
or names as the Kaldian “Memra,” the Greek “Logos”—the “Divine Wisdom” or
“Word,” which existed, it was averred “from the beginning with the Father.” This
wisdom was heard no less amidst the thunderings on desert monntains and the oaks
of Dodona than “among the branches of the Tree of Life in the Paradise of Osiris.” for
Egyptians held, that from her seat on her sylvan throne, Netpe, “the goddess of divine
life,” there proclaimed the will of Heaven. It was she of Sais and she of “a thousand
lights” who sat there, and it is her lights which Jews and Christians have carried
down to the presemt day and set up in their altar candlesticks; and it is her “tree of
lights” and good gifts which they still symbolise in Christmas-trees at the winter
solstice: True, we here have it from Germany, but it originally came from the Nile
or from the furthest east, where it is now, though in a somewhat different way,
vigorously maintained.

The identity of the Tree and Cross ia often to he observed in Christian literature—
sometimes the terms are interchangeable. Thus in the tenth chapter of the Acts of
the Apostles, Peter, speaking of Jesus, says, “whom they slew and hanged on a tree.”
The tree of knowledge represents the life of the soul or spiritual life. The “tree
of life,” or he who gives life and supplies food, which is the true old meaning of the
word Lord, represeents the physical life, or the life of the body. It is said that in
Egypt the Pyramid has the same mythologicnl meaning as the tree, but | rather think
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we ought to look at the two as forming the sacred double triangle of Phallic meaning,
which signifies Fire and Water, of which | will speak by and by.

The Cross, of course, my learned readers all know, is a pre-Christian symbol. It
was not employed as a symbol in Christian worship till 300 A.c., nor till 600 A.Cc. was
the crucifix, or “cross of the crucifixion” employed. The cross after 300 A.c, began
to be looked upon as an exorciser, possessing great efficacy against all sorts of devils
and evil spirits, and had thus again become the charm which the old Pagan faith
attached to it. It was still the tree symbol in another form, though after 600 A.C. it
merged into “the Cross of Calvary.” To the present time the cross retains its old
significance. On Good Friday, Christians regard it as the symbol of death, whilst on
Easter, or resurrection day, it becomes the emblem of eternal life, therein inheriting
all the pleasing associations that belonged to its Pagan prototype. Easter, of course,
is the well-known Solar and favorite Phenician festival of Astarte or Ashtaroth, the
Female Energy, and to Sol we owe all such festivals, and moot of the rites and sym-
bolism they develop.

The writer of Genesis probably drew his idea of the two trees—that of Life and
that of Knowledge—from Egyptian and Zoroastrian story, for criticism now assigns a
comparatively late date to the penning of the first Pentateuchal book. After Genesis
no further notice is taken in the Bible of the “Tree of Knowledge,” but that of Life, or
the Tree which gives life seems several times alluded to, epecially in Apocalypse ii 7.
The Lingam, or pillar, is the Eastern name for “the Tree which gives Life,” but when
this Tree became covered with the inscriptions of all the wisdom of past ages as in
Egypt, then Toth—*the Pillar” came to be called the Tree of Knowledge, for it im-
parted life to the body secular and spiritual. Mr Barlow writes thus:—" "Rosellini,
in his great work on Egypt, has a scene in Paradise taken from a tomb at Thebes, in
which several generations of an Egyptian family, which flourished under the eighteenth
dynasty, up to the age of Rameses Ill., or from sixteenth to thirteenth century B.C.
(this is now thrown farther back) are represented partaking of this immortal nourish-
ment—the fruit of ‘the Tree of Life.” . . . The head of this family was named Poer
(here clearly a worshipper of Peor the Phallus). . . . Each is receiving from
the Tree of Life, or rather from the divine influence residing in the Tree . . . a stream
of the life-giving water, and at the same time an offering of its fruit. . . . The tree is
the Ficus Sycamorus, the sycamore tree of the Bible, and it stands on a sort of
aquarium, symbolical of the sacred Nile, the life-supporting agent in the land of
Egypt. . . the lotus is seen on its banks, and a heron, the symbol of the first trans-
formation of the soul in the Paradise of Osiris stands on each side.” Now Osiris is
the sun® and the Lingam, and Osiris is the Nile, and so here we have our “Asyrian
tree of life,” and our fig-tree, so sacred to Siva, and so worshipped by women in India,

! Barlow’s “Symbolism,” pp. 59, 60.
2 [The identification of Osiris with the Sun is a questionable product of the solar syncretism of late anti-
quity and the nineteenth century. He more likely started out as a vegetation deity or deified king. — T.S.]
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and which so sorely tempted poor Eve to her “fall.” Under it did the Egyptian
receive his baptism of “life-giving water,” poured upon him by Netpe, she who sits
amidst the branches, with trays of fruit, and vases of the water of life, and it is the
flow of these waters says Mr. Barlow, that our early Norman Christian temples show
as falling in parallel zig-zag lines over doors and fonts, figurative of the initiatory
sacrament of the Church, its gate or door, the janua ecclesie. This baptismal
rite was no new thing to the Egyptian, as numerous sculptures show, but occasionally
the “water of life” is represented by “cruces ansate, joined together in a zig-zag man-
ner” (p. 61), as if this water was like that mentioned in John iv, 13, 14, different from
all ordinary water, because drawn from “a well of water springing up into everlasting
life.”

Now the first Egyptian Tree of Life was, says Barlow. quoting his authorities, the
sacred Date-Palm, or Phenix-dactylifera, of which Dr Lepsius shows us so much
worship 1600 years ago, and of which “the Spouse of the Church” says, “I will go
and take hold of the boughs thereof” (Canticles vii. 8), possibly being unaware of the
meaning of the Skandinavian tree. The second sacred tree of Egypt, the writer thinks,
was the Ficus, and we need not dispute the chronological order, but any how,
the cross was the grand idea, as Tree worship faded; and we possibly see a good picture
of the transition in that celebrated one which Barlow so well describes as in the Apsis
of St John (lon) Lateran at Rome—a fitting place, reminding us of the holy name
IOna or Columba, which so prominently figures here. Mr Barlow says that the holy
tree is there fenced off from all mankind, on the sacred mount of the four holy streams
—the gospels of living waters. At the entrance of the enclosure an angel with drawn
sword bars the way; “behind him, in the centre of the enclosure, is, a palm tree and
on it is perched a Phenix with a glory of rays. On one side of the tree stands a
venerable old man, on the other side a younger one—
each has a glory; these figures are intended for the
Father and the Son, and the palm-tree between them
IS ‘the Tree of Life in the midst of the Garden.” On
the top of the mound and planted in the fountain
of water from whence the four streams gush forth
(understood to be nations), is a lofty, articulated, and
gemmed cross, bathed in beams of light from the
radiant body of a dove—the Holy Ghost—hovering
over it” (Barlow, p. 72). Let us here try to get a
very distinct idea as to what we have arrived at, for
— the change of faith is now clear and sharp, and

Fig. 27—TREE AND SOLAR IDEAAs  meant to be so,—a drawn sword bars the old way,
DEVELOPED ATROME that towards the tree, and behold the new one! | have
but drawn from the words of the describer of the picture, what appears from a
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thousand other illustrations, and not only from this one, in the celebrated temple to
IOna, the new banner, which the young faith has selected. | too have stood and
studied this remarkable picture, and wondered if its circumambient Jordan would
ever increase its bounds to embrace all the family of man, and wash away the Phallic
mound, and release the dove from its ark; for we have here indeed a. very Phallic-
looking picture, which if we but twined a serpent on that tree in the fountain, we
might suspect had originated in Benares or Kashmere.

The Palm and Ficus have, it is true, gone, but only so in their natural forms; the
substance, or “real presence,” is all here. Here also is the Caput-Oline or Olympus,
with a fountain of water, from which flow the waters of the life of mankind, and in
this has been placed the old, old cross and the fount seems to suit it, as the ring of the
Egyptian Crux-Ansata; but there is no place now for the sweet goddess who settled
amidst the branches of the old Tree of Life. So she has disappeared, but by no means
altogether; for she has left her symbol, the mystic Dove, illuminating it from above.
There does not here seem much for the old and new faiths to quarrel about,
and certainly not for the adherents of each to hate and loathe one anothcr; not
to say to slaughter each other for, by thoousands and tens of thousands, and for
long centuries. A wise umpire might, one would think, from a mere glance at the
leading features of each, have reconciled them; but it is not so with faiths; a shred
of an old vestment is quite sufficient to draw the sword, and to light the fires of a
hundred Smithfields. And surely a descent from Osiris to the Palm tree, then to the
Ficus Sycamora, an ignoring of Netpe, though the substitution be the 10ni, then
the quarrel as to whom the Cross belonged, a denial of fair Netpe’s baptism and
office as the Lady, or “bread distributor,” now claimed for the virgin mother of Beth-
lehem, though both words signify the same, was enough to arouse the ire of even
saints. Whether it should have been so or not, it was so; and the new God, and new
Virgin, and Cross, were boldly declared as having no connection by idea or otherwise
with the old; yet wise philooophers, in secret nooks (for they were too discrcet to
speak their minds) no doubt smiled and thought otherwise. They had learned that
though faiths may be held by their votaries to have started at times with a. tabula rasa,
yet none ever remain so; for God moves not, so far as historians and critics have
been able to investigate, by new creations, or by fits and starts. He ever weaves the
new threads of progressive ideas into the old ones, for the bottles are too fragile to
bear an entirely new wine. The discreet old philoaophers probably said among them-
selves, “This Virgin and Prophet of Nazareth, whether historical or mythicaL must have
sprung from the old, old virgins and prophets, and in times the ideas will again entwine
themselves about our old ones, altering, and mayhap improving on them, but never,
as time progresses, able to ignore them.”

Netpe, the Holy Spirit of the Egyptian Tree of Life, was female, as was Jehovah,
but after ages chamged her sex, from casual circumstances noticed elsewhere. “She was,”



78 Rivers of Life, or Faiths of Man in all Lands.

says Rosellini, “a form of the Egyptian Rhea, the sister and wife of Sev (Siva) or Saturn.
... Her hieroglyphic name is the ‘Abyss of Heaven.” ” (Barlow, p. 63). Of course, for
“Heaven” here is Siva, and the consort of all gods is called in Sanskrit an “Abyss,”
“Cave,” and such like, which | would rather not illustrate, equivalent to the Syrian
Chiun, Kiun, or Kevan. Osiris was the Son of Time (Kronus of later days), who was
Sev of Egyptian cosmogony, and his mother was Netpe, the vault of heaven; and
thus in a sense Netpe was Mary, for Osiris was “he alone of all the Egyptian gods
who was born and died on earth; his birthplace was Mount Sinai, called by the
Egyptians Nysa, hence his Greek name Dio-nysius—*“the same,” says Mr. Sharpe, “as
the Hebrew ‘Jehovah Nissi,” which Moses gave to the Almighty when he set up an
altar to Him at the foot of the boly mountain (Ex. xvii. 15). Phila, or the holy island,
Is the. more accredited place of his burial,” for islands are always holy to Siva.
Osiris came to earth for the benefit of mankind, was put to death and rose again to
judge the quick and the dead, “which,” says Barlow, “was the great mystery.” All
were to appear before him, to give an account of every deed done in the body, an
amount of labor (for all is to be recorded we are told), clerical. and argumentative, of
the audi alteram partem kind, which entered not into the minds of these poor writers
to conceive of. | may mention that all great plains, and even continents, have very
ferminine names, thus Isis or Isha (woman) is often applied to the plains of the Nile
and other fertile pastures, and so we have Berti-Koonti as a. name of India.

The Hebrew prophet Ezekiel shows, in xxxi. 3, 6, 9, that he and his tribes under-
stood trees to stand for great nations and great men, and Eden for a garden of gods
or of god-like men, or for the rich landa ruled over by.great and powerful nations.
“Asyria was a cedar in Lebanon with fair branches, the cedars in the garden of God
could not hide him, the fir-trees were not like his boughs, and the chestnut-trees were
not like his branches; nor any tree in the garden of God was like unto him in his
beauty. | have made him fair by the multitude of his branches; so that all the trees
of Eden that were in the garden of God envied him.” Thus then neither the “Tree
of Life,” or “Tree of Knowledge,” which the angel was get to guard, was like unto
what man had developed into. Isaiah says that the blessed are to have “beauty for
ashes, the oil of joy for mourning, the garment of praise for the skirt of heaviness,
that they may be called trees of righteousness, the planting of the Jhavh.” (Ixi. 3):
another, of numberless sayings, which we may glean from all the sacred writings of
earth, to show how glorious a thing a tree was ever looked upon by men in their early
infancy. If Nebukadnezer likened himaelf to the central tree of the whole earth,
whose height reached unto heaven, which was fair to look upon, and whose fruits and
protection all the birds and beasts of earth sought, but which was, he foresaw, reduced
to a mere Lingam—a stump sunk into the tender grass of the earth, and bound with
brass and iron;—so did Cbriat ask that his followers should look upon Him. as the
vine~tree, and themselves as the branches; and so has Europe, like more ancient
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peoples, connected the ideas of the Cross and the Tree. The poor, who could not get a
metal representation or image—(query, Lingam?) to worship, usually, even in lIsaiah’s
days, got “a tree that will not rot,” and prepared from it “a graven image that could
not be moved” (xI. 20). Mr Barlow, who notices this, says, that “most nations, if
not all, would appear at some time or other to have had a sacred tree, and from the
worship of sacred trees to have proceeded to the adoration of idols formed from their
wood. This was the opinion of Winckemann and Caylus; it was also held by Pau-
sanias” (“Symbolism,” p. 97). Now this is a very clear and powerful support to my
views, and to the order in which | place the Tree and the early roots of faiths. See
also what were the first “idols formed from their wood;” why Phalli, all over Asia.
and Egypt. The Ficus wood was absolutely necessary for this purpose, and for the
production of sacred fire (that is, generative fire), far down in the annals of Rome’s
religious history. Dr Stukely called. Abraham “the first Druid,” in reference to his
Oak groves, at Beersheba; and although the one had in point of time and locality
possibly no direct contact with the other, yet our progressiveness will be often found
to exhibit itself in the same forms and features, merely varied according to our climate
and other circumstances; and nothing travels faster, or takes a stronger grip, than the
rites and wonderful stories of a faith. However purely a new prophet or new idea
may arise, yet so firm is the old grip, that the listening ear is pulled by the old heart
and hand, and so long and stoutly, that finally a compromise has always to be made
before the words of the ear be allowed to take the place in the old heart of the man
or the nation. Now all nations seem to have adopted a “Tree of Life,” and generally
“in the midst of a garden.” *“It is sometimes a symbol, sometimes an idol; but
there it is, in Europe, in Asia, and in Africa, a perpetual testimony to the fitness of
the original idea, and a confirmation of its truth. . . . The Divinity-Homa of the
Zendavesta, is identical with the Divinity-Soma of the Vedas;”* and both Soma and
Homa still live in the fertile and religious minds of millions.

In Europe the worship of Trees is said to have taken a firmer hold than that of the
second and third of my streams; but then we must remembor that it is much more
difficult to trace these last than the first; and that the search of all three has only
lately been begun in a proper way.

All mythical ladies are serpents, if not indeed. all women! and. Horace assures us
that “you (Europa) are the wife of Jove, and a division of the world shall bear your
name” (Odes n:vi.i); and she is even. called “the great or chief serpent” in a manner
which must have pleased the Reverend Dr. Stukely. Serpent-mounds indeed abound;
and it may be granted that Abury, is Europe transposed, and that this remarkable
shrine gives cause for very much that has been written concerning it in regard to its
circle, it its wavy avenues, columns, and conical hill in front, of which more anon.

Fetes or festivals give us, in their rites, accessories, and recurrences, SO many

! Barlow, “Symbolism,” 114, 5.
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important aids towards understanding faiths, that | have searched, though, I am sorry
to say, without any great results, to get some details of Tree fetes. This stream is,
however, evidently hid away beyond our grasp, for although we have many fetes in
groves, yet they are all connected. with phallic, serpent, or solar worship, and beyond
prayers and meditations in the shades of the tree god, | have had little aid from this
source. In Asam we have a fete called the Jaintia, becase held on the first day of
the Jaintia year, which seems to bear a closer connection. to the old tree faith, though
with a dash of phallic and solar in it, than most. It takes place at the midsummer
solstice, or about the new moon of July, when rival villages meet in the midst of a
stream, and contend for the possession of long straight trees which they have previously
barked, and tied tufts of feathers to the ends of. The youths and maids here try to
excel in skill and grace; they dance and sing, and vociferate loudly, like the
Bacchantes of old, whilst all endeavour to show who can break up the largest and
strongest poles. Scenic effect is given by a great display of figures of elephants,
giants, animals, and hobgoblins; but the prominent feature of the whole is this large
boat with its Sivaik-looking shrine, made of bamboo and blue cloth (Siva’s favourite
colour), and rising like a mast from the
centre. In this pagoda, gorgeous with
gold and silver tinsel and bright colours,
is enshrined some sacred figure, regard-
ing which | cannot get any reliable in-
" formation. The boat is accompanied by
a huge bird intended for a peacock, in
whose body is concealed the upper part
of a man, his legs acting for the bird’s.
e There is a procession of giants and giant-
Fig. 28—BOAT AND IDOL esses, also huge figures of bamboo
covered with white cloth; the leader. who
IS a man. has a crown, and eleven supplementary heads growing out of his
shoulders—evidently a solar idea.

The locale is where a stream is divided by a village, and just above a fall, and
where the ground becomes highish and open, but where the stream narrows—all of
which is very Sivaik in character. The peacock is par excellence the bird of Sol, and
even among early Christians divided their affections with the dove; some held that
his flesh was incorruptible. The force of much of the above will only become clear to
readers, who have not studied these subjects, as they advance further through these
volumes.

THE MISLETOE.

This parasite, wherever found, was most sacred, but that which came to perfection
on the oak at Yuletide was surpassingly so; our Teuton, Saxon, and Gallic forefathers
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were enthusiastic about it, but fear was very much mixed up with their reverence; they
called their priests and assembled all their neighbouring clans-folk, and with a golden
sickle the high-Druid or “man of God” cut the precious shrub, and dropped it without
defilement of hand into a pure white cloak. Then two pure white bulls (Siva’s re-
presentatives) were if possible procured, and sacrificed, and all partook of a solemn
banquet—so wrote Pliny. The mistletoe was the dread means by which Odin’s wise
son Balder or Apollo was killed; it baffled the wisdom of fair Friga, who had exacted
from all creation an oath never to injure her child Balder, but she overlooked this
little floweret, and Loki discovered it, and contrived to have it fired towards Balder.
The great god was thus killed, and carried away to Ades or the far west, there to live
with the Nefl-heim and great ones of the earth in Sheol, a serious annd suggestive
word, regarding which we shall have much to say hereafter. Now, what means this
quaint story? It is like most such—a Solar picture. All creation loved Balder or
Apollo, but creation is fitful, and the mistletoe marks the approach of winter, and
its flowering that period when man begins to rejoice, be he Pagan or Christian, for
it marks the birth of “the Sun of Righteousness,” as Europe still calls him, though
with another meaning. Likes cure likes—serpent bites must have serpent poles;
those who neglected Dionysus must offer to him his gross images; and so the Kelts
here offer their white bulls to him whose emblem this animal is.

Christian priests forbade the mistletoe to enter their churches; but yet it not only
got in, but found a place over the altars, and was held to betoken goodwill to all
mankind. It is posted in the four quarters of all cities, and bedecks every good
Christian mansion from Christmas to “twelfth day,” or Candlemas eve, and with
some till the 2d of February, “the purification of our Lady.” The season has many
Phallic significations. The mistletoe wreath marks in one sense Venus temple, for any
girl may be kissed if caught under its sprays, a a practice though modified which recalls
to us that horrid one mentioned by Herodotus, where all women were for once at least
the property of the man who sought them in Mylita’s temple. In England farmers used
to decorate or give a sprig of mistletoe to the first cow which calved in the new year,
for “she has first fulfilled Venus’ purpose; but the plant is one of world-wide fame.
Masagete Skythians, and moat ancient Persians called it “the Healer,” or “Salvator,”
and Virgil calls it a branch of gold, whilst Charon was dumb in presence of such an
augur of coming bliss; it was “the expectancy of all nations—Ilongo post tempore
visum,” as betokening Sol’s return to earth.

LAUREL.

The Laurel, or Bay, has ever been the victor’s crown, the wreath of Mars, as well as
of our “Poet-Laureate,” and of most great ones whom their fellows wish to honour.
It was aacred to Apollo, whose first temple on the female Delphic chasm was built, we
are told, of the branches of the Bay. The Laurel could preserve the wearer against



82 Rivers of Life, or Faiths of Man in all Lands.

thunder and lightning, which has a double meaning in regard to the gods these
powers represent. Virgil's motller, Mais gave birth to a Laurel, and from Virgil’s
ashes sprang another, which still grows over his tomb. The Bay signifies the revivi-
fication of life, for the Sun, when the Bay is bright and green, is then breaking through
the portals of his wintry tomb, and the Laurel, like him, revives from its own roots
when thought to be dead; at least, so it was said. Whoever chewed. its leaves could
prophesy, and Greece called a class of diviners Daphnephagi, for did not loved Daphne
—the daughter of Perseus—of whose suggestive name | shall have much. to say
hereafter, fly from Apollo’s embraces, and calling on her parent stream to save her, the
River answered her plaint, and turned her into a laurel, as we see in that exquisite
marble group now in Rome.

Apollo, as the vernal Sun, is ushered in wreathed in the Laurel, and his birth
like that of all, gods and men, is from a Cave, or “garden,” said our nurses. This
description of his re-entrance to glory, in Dodd’s Callimachus,* is very beautiful, and
gives us much concerning trees, and also, probably, the origin of the idea of Christ
visiting Hades, or rather Ades, or the West, and knocking at “the brazen gates,” of
which the Gospel of Nicodemus (so called Apocryphal, but scarcely more so than other
canonical ones) gives us full details.

‘See how the laurel’s hallowed branches wave,
Hark, sounds tumultuous shake the trembling Cave !
Far, ye profane, be off! with beauteous feet
Bright Phebus comes, and thunders at the gate;

See the glad sign the Delian palm hath given;
Sudden it bends; and hovering in the heav’n,
Soft sings the Swan with melody divine;

Burst ope, ye bars, ye gates, your heads decline;
Decline your heads, ye sacred doors, expand:

He comes, the God of Light, the God’s at hand!”

The Swan is, as most classical readers are aware, a sign of coming day—»bright-
ness, or whiteness, often also of snow, as some say; because, as it melts away, nature
begins to live, and the poet here seems to mean this in saying, “it sings,” or awakens
melody in the groves. As this poem belongs to the third century B.C., the pious
author seems to have been at one with Isaiah, when he speaks of “the beautiful feet of
him who brings the good tidings” (lii. 7); with Malachi, where he says, “Unto you
shall the Sun of Righteousness arise with healing in his wings” (iv. 2), and with the
writer of Ps. xix., who says the sun cometh “as a bridegroom out of his chamber, and
rejoiceth as a strong rnan to run a race.” None of these writers had the faintest con-
ception of the mean ing which the Christian Churehes put on such passages; and. all
had alike the same conception of “the Sun,” “the Lord of Hosts,” of Palms, Caves,
and the portals which “the Thunderer” was to open at his vernal appearing, on a. lost
or winter-stricken earth.

W. Dodd’s Trans., Lond. 1755.
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HOLLY.

We have still very prominent stories, and no little reverence throughout Europe
for the Holly, or Holy-tree of our very ancient priests, as well as for the Box, the
white and coloured Hawthom or May, for the Sloe or Black Thorn. and for lvy.
The Holly was ever the prominent token of joy and good-will, sent from friend to
friend during our still well known winter saturnalia, or that festive season we now
call Christmas. It typified the Sun, Osiris. or life, preserved in spite of Typhon or the
wintry desolation; and Holly was like the Sun, male and female; the prickly Holly
being male, and the non-prickly female. He who plucked the leaves of the female,
and slept, upon them, got reliable dreams, provided he maintained strict silence till
dawn. Whichever kind of Holly first entered a house at Christmas, determined
whether the husband or wife should dominate that year. The Holy could protect the
wearer from lightning and from poison. It decked the house of the awaking Sun-
god, and now decks that of those who call him the “Sun of Righteousness.” The
maiden who seeks to see her future husband pins the Holly to her night-dress over her
heart, and goes to sleep with three pails of water in her room; and if further prophesying
IS desired, the leaves of the female Holly must, on VVenus’ night, Friday, be tied up in a
handkerchief of three corners (a very 10nic symbol), and be slept upon, and perfect
silence observed till the next Saturn’s-day morn; all of which tales point to the old, old
story of both Solar and Phallic proclivities.

THE IVY

Was always sacred to Bacchus and to wild revelry; and, like the Holly and Laurel,
should be used with its berries. The bride and bridegroom in Greece used to get lvy
wreaths given them, possibly to signify the way in which they should cling to one
another, and 30 increase and pass on. The “Bush” which used to adom tavern doors
was vy, and with it was associated Maiya’s sacred “bird of night,” the owl.

THE BOX

Is one of the four woods which form the Phallic and now Christian Cross,
the other woods being the Cedar, Pine, and Cypress—all sufficiently suggestive.
Northern England and far south Turkey alike bring the box to the tombs of their
loved ones. Of vernal trees peculiarly holy, we hear of the flowering White Thorn,
and Elm, both of which. must be plucked and worn in May, and are together called
“May.” In olden days persons then found without these. about them, ran some risk of
being drowned, and in most parts of Europe were certain. to be well ducked. Some
think Christ’s thomy crown was made of “May” and that it brings bad luck;
others say the Black Thorn, or Krishnite, which is the enemy of the white or Sivalik,
formed the crown. Poor little Jewish boys are severely maltreated in Austria on May
Day with the Black Thorn.
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The English “May pole,” decked with coloured rags, tinsel, and serpentine
streamers, and “the merry morrice dancers,” of whom | shall speak by-and-by, with
the mysterious and now nearly defunct personage “Jack in the Green,” are all but the
worn-out remnants of Tree, Phallic, and Serpent worship. These faiths, history tells us,
were prevalent both in France and England until forbidden in the middle ages by
the ecclesiastical councils in France, and by Laws of Canute—1020 A.c. in England;
but they are by no means yet extinct.

From an article in Fraser of November 1871, by M. D. C., describing his
pilgrimage to the Ammer in Bavaria on St John’s Day, and the theatrical performances
called Passion-Spiel at Ober-Ammer-gau, | gather various traces of the old faiths of
Tree, Phallic, and Isis worship; and we see how deftly Christianity has welded itself
on to these, without too rudely breaking down the dear old ties of an ignorant but
very human and affectionate people. M. D. C. finds, he says, strange drawings over
the Tyrolese churches and house doors—figures of women, circles, and inscriptions
much less suggestive of Christian subjects, than of those Charms and Runes which
Maunhardt shows to have been placed on the gables of German houses. before the
introduction of Christianity as a protection from demons.

There is no mistake as to our old Tree and Serpent faiths. Each hamlet, says

4 this writer, has its Maienbaum—a long pole

pa 100 feet or more in height (this is surely

~ ( “ g exaggerated) with alternate blue and white

. ‘} & () stripes coiling round it, and mark the de-

] _ j tails of what rests upon this Tyrolese-phallic
E I E fE IE o= T pole; to make it clearer | give a drawing

e N from this and other narrators’ descriptions.
'M .||___lilill _L_ ___ The May-pole is intersected by seven, or

\ AR : somctimes nine bars, beginning at about
M I!_} ...... | L ten feet from the ground, and running to

— W the top, which is adorned with streamers.

ZZ VY ) .{!_I On these bars are various emblematic
figures. The one at Murau had on lower

limb, a small tree and a nail with circular
nob; on next, a small houses, a horse shoe
and wheel on one side; a hammer crossed by a pair of pincers on
the other—(as | here for clearness separately depict, for without
drawings we lose the force of these occult symbols)—a broom,
perhaps Ceres, as a sheaf of corn; below this was seen the
Lingam, with Maya’s symbols, the cup and cock or the bird of
desire sacred to her. Elsewhere we see a heart, fire, pyramid,
and inverted pyramid, anchor and water as in Egypt and a circle pierced by a

Fig. 29—MAYPOLE COVERED WITH RELIGIOUS EMBLEMS

Fig. 28—TOR AND PINCEES
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line, &c. On upper bar we observe a ladder, cross, milk jug, and bee hive, &c.
Can any Phallic tale be more complete? “We must,” says the writer,”be here
content with our general knowledge that the Maienbaum was a Pagan object, and that
its decorations were originally symbols of the gods and goddessses.” Christian
significance is given to all these; for as the priest could not efface the old faiths, he
told his credulous herd that this hammer is that which nailed Christ to the cross, that
the tree is the conventional olive of church pictures, and that the cross, the cock, the
cup, and sacred heart are all connected with “the Passion of Christ.” The broom
represents witches, and the horse shoe the corona or Mary’s head-dress; it is also
Maiya’s sign. and is there as a charm to hold witches at bay like the Ephod of old..
The whole may, | fancy, be taken as one great “tree of life.” On May Day, says
M. D. C., “it is festooned with green branches, for the Bavarian peasants keep up in
many ways the ancient reverence for sacred trees.” When a house is finished, it is
consecrated by having a birch sapling stuck into the roof, and in a thousand tales the
poor and ignorant are still taught to fear trees. One story says that before a large fir tree,
King Ludwig’s horse fell three times forward on its knees, and here he built a
celebrated church, taking care that the fir tree should be in its very centre; read for
church, ark or boat, and the signification and old faith is still clearer. “The. most
interesting feature of the Passion Play to me,” says M. D. C., “was that nine young
birch trees, reaching from floor to ceiling, had been set along the walls inside, at
intervals of ten to fifteen feet.” That the sacred tree of ancient Germany, and even of
ancient Greece, which has so long been held as a charm against witches, against
lightning and other evils, should be here overshadowing Christian worshippers, was
curious enough. “The enclosure was also surrounded by birch trees regularly
planted. Like our remote ancestors who worshipped Odin, we sat amidst the sacred
grove.”

“There are some remote corners of these mountains, it is said, where one who
has a fever still goes to a birch tree, and shakes it, with the words, ‘Birch, a fever
plagues me, God grant it pass from me to thee.” ” If this be so, then we have genuine
worship of trees this very century in the centre of civilised Europe as truly as we find
Christ and Mary worship.

“When one is snbjeet to cramp,” says M. D. C. “he takes a broom made of
birch-switches into his bed.”

The Ammergau play is traced back far into Pagan times. It appears to have
been always the custom to represent here the deeds of the gods and heroes of the
people theatrically, and hence we see the old signs of the tree, the upright pol